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ABSTRACT

This dissertation is concerned with the history of the Kurdish Baban emirate and its
surrounding from 1500 to 1900. Regional governance belonged to the Ottoman authorities but
directing and mobilizing of local opinion lay in the hands of local notables rather than
Istanbul elites. Ottoman authorities and local notables were thus interdependent, with notables
rising in power in large part due to their elite connections. The dissertation constructs a
portrait of the Baban family and the town of Sulaimaniya using primary sources from
Ottoman, Iranian, and British archives, Western and Eastern travelogues, Sufi hagiographies
and treatises as well as newspaper articles and historical dictionaries. Because of the scarcity
of written works on the history of the region, some literary sources are also employed to
analyze how local memories of the past have been transmitted through Kurdish poetry.

The dissertation is made of five chapters. The background and origins of the Babans,
their rise in the regional politics, the replacement of their capital with the new town of
Sulaimaniya and the revolt by Baban Abdurrahman Pasha make up the first chapter. The
rivalry between the Nagshbandi and Qadiri Sufi orders, the involvement of the Sufi sheikhs of
these orders in the politics in the Baban lands and the role of religion in shaping the region are
the subject of the second chapter. The third chapter covers the description of the town of
Sulaimaniya, daily life of its inhabitants, the administrative structure of the Baban court, its
architecture, and its newly cultivated Sorani literature. The forth and fifth chapters focus on
the political developments in the Baban Sanjaq. The political opportunism that the Baban
leaders pursued through the conflicts between the Ottoman and Persian states, the regional
leaders who tried to prove their power by playing with these skirmishes and the outcome of
the disagreements as a treaty are discussed in the forth chapter. The last chapter focuses
mostly on the last period of the Kurdish emirates before their demise on the way to the
centralization of the frontiers by the Ottomans and later by the Qajars.

The goal of this study is to shed light on the political, cultural, and historical
complexities of the region in the period under consideration. It also aims to carve up a space
to critically revisit the Turkish, Persian and Arab historiography on the Kurds and this
particular region. This work is significant not only for its expansion of Kurdish historiography
but also for understanding how the regional politics by nineteenth-century local ruling
families still has an influence on modern politics in Iraqi Kurdistan. The memory of the
Babans and other Kurdish principalities like the Bedir Khanis has been highlighted in the
modern Kurdish history and their rebellions have been considered major historical turning
points for Kurdish identity and nationalism.



ZUSAMMENFASSUNG

Diese Dissertation handelt von der Geschichte der kurdischen Baban Emirate und
umfasst die Jahrhunderte 1500 bis 1900. Die regionale Herrschaft an die osmanische
Obrigkeit verkniipft war und doch die Fiihrung und Mobilisierung des Volkes in der Hand der
lokalen Fiihrung lag und nicht in der, der Istanbuler Elite. Die osmanischen Behdrden und die
Namenhaften Fiihrer der Region waren voneinander abhdngig; die Fiihrer kamen durch die
Kontakte der osmanischen Obrigkeiten zu groBen Teilen der Macht. Diese Dissertation
veranschaulicht die Baban Familie und die Stadt Sulaimaniya. Die Hauptquellen sind hierbei
die osmanischen, iranischen und britischen Archive, westliche und Ostliche Reiseberichte,
Sufi Hagiografien und Aufsdtze in Zeitungsartikel und geschichtlichen Lexika‘s. Durch
fehlende existierende schriftliche Arbeiten und das Defizit institutionalisierende
geschichtlicher Arbeiten tiber die Kurden, sind auch als weitere Quelle die Erinnerungen der
Menschen in der Region durch Kurdische Gedichte mit zu analysieren.

Diese Dissertation ist in fiinf Teilen aufgebaut. In dem ersten Kapitel wird der
Hintergrund und der Ursprung der Baban‘s, ihr Aufstieg in die regionale Politik, der
Austausch ihrer Hauptstadt fiir ein Neues in Sulaimaniya behandelt und die Revolution der
Baban Abdrurrahman Pasha. Die Rivalitit zwischen der Nagshbandi-Qadiri Sufi Gruppe, die
Einbindung des Sufi Sheikh’s, dessen Anweisungen in die Politik des Baban Landes und die
Rolle der Religion und somit der Aufteilung der Regionen, ist der zweite Teil. Der dritte Teil
baut sich durch folgende Themen auf; die Beschreibung der Stadt Sulaimaniya, das
Alltagsleben der Bevolkerung, die Administrative Struktur des Baban Hofes, die Architektur
und die neu kultivierte Sorani Literatur. Das vierte und fiinfte Kapitel behandelt die politische
Entwicklung der Baban Sanjaq. Der politische Opportunismus der Baban Fiihrer verschérfte
sich durch die Probleme zwischen den osmanischen und persischen Staaten. Die regionalen
Fiihrer versuchten durch die spielerische Auseinandersetzung ihre Kraft zu messen. Das
Ergebnis dieser Meinungsverschiedenheit fiihrte zu einem positiven Abkommen
untereinander, welches das vierte Kapitel ausmacht. Das letzte Kapitel zeigt die letzte Periode
der kurdischen Emirate vor Ihrem Ableben und auf dem Weg zur Zivilisation in den Grenzen
der Osmanen und spiter den Kadscharen.

Im Hinblick auf diese Periode, soll diese Arbeit Licht in die politische, kulturelle und
historische Komplexitédt der Regionen bringen. Das Ziel ist es auch das ganze zu zerstiickeln,
um die tiirkische, persische und arabische Geschichtsschreibung iiber die Kurden und der
jeweiligen Region, kritisch wieder aufzugreifen. Diese Arbeit ist maf3geblich nicht nur fiir die
Expansion der kurdischen Geschichte, sie zeigt auch die regionale Politik des 19 Jahrhunderts
der lokalen herrschenden Familien auf, welche immer noch ein Einfluss auf die moderne
Politik im irakischen Kurdistan hat. Die Erinnerungen an die Baban’s und andere kurdische
Fiirstentiimer, wie die der Bedir Khanis sind hervorgestochen in der modernen kurdischen
Geschichte und deren Wiederstand wird als Haupt Wendepunkt betrachtet in der kurdischen
Identitét und Nationalismus.
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INTRODUCTION

In the early months of 1836, a book written by a British resident in Baghdad about
Kurdistan was published in London. The book was well received and captured the attention of
reviewers, book collectors, travelogue publishers, geographers, linguists, historians, and
politicians alike. Although C.J. Rich’s memoirs on Kurdistan was published posthumously by
his widow and was released after several other publications on the region, his was the most
detailed and the most sympathetic work on the Kurds. Reviewers praised his work for the first
hand information, an accurate map of the country (Iraq and Kurdistan) and its survey of the
Tigris from Mosul to Baghdad. One reviewer exclaimed that “no traveler had equal
opportunities with Mr. Rich of penetrating into the country of the Koords, and of residing in
friendly familiarity among them.”' Those who reviewed his oeuvre not only applauded him
for his original observations but made extensive extractions from his memoirs. Thanks to his
two volume memoirs, of which the first focused mostly on the Babans and Sulaimaniya, a
vivid picture about the first half of the nineteenth century of this region can be drawn today.
Through his work many place names in Kurdistan and Kurdish terms entered into the Western
encyclopedias of the time.” The cartography of the region was reshaped in the light of the map
he drew for his route. Thanks to his work, the image of the Kurds among the Western readers
was changed from “savages” and “barbarians” to courageous, well-mannered, loyal people for
a short while.® Later on, many travelers, who visited the area after Rich, followed his path and
tried to reaffirm his descriptions.*

Until Rich’s work was published, most studies on the Kurds focused on the geography
of Kurdistan and some observations on the society. What made his work different was that he
gave many details of the historical background of the Kurdish political entities, including a
chronological list of some of major turning points in Kurdish history with particular emphasis
on the Baban period. Centuries after Sharaf Khan Bidlisi published his monumental work
Sharafname on the history of the Kurds, Rich opened a new avenue for historical studies on
the people of Kurdistan.

' Gentleman’s magazine and historical chronicle, Vol. 6 (1836), 163; See more reviews and extracts of C.J.
Rich’s work in Museum of foreign literature, science and art, Vol. 31 (Philadelphia, 1837) 36-46; American
Biblical Repository, Vol. 9 (New York, 1837), 199-206; The Edinburgh review, Vol. 64 (Edinburg, 1837), 35-60;
The London Literary Gazette, No 1001 (26 March 1836), 193-195.

? For instance, for a new description of “Tigris” by Rich see 4 cyclopedia of Biblical literature, Vol. 2, (New
York: Black, 1876), 298; for the description of “Sulaimania” see Scottish geographical magazine, Vol. 12 (
Edinburg, 1896), 233-36; for a German description of the “Bebbeh Kurden” see Carl Ritter, Die Erdkunde im
Verhdltniss zur Natur und zur Geschichte des Menschen, oder allgemeine vergleichende Geographie (Berlin,
1840), 613-16.

? A positive representation of the Kurds was very rare and few years after Rich’s work was published, journals
kept using the Oriental image of the Kurds in their pages. For instance The Family Magazine published in 1840
considered the Kurds having “savage independence,” to be “warlike nation,” “plunders,” “thieves,” and
“robbers.” The Family Magazine, (Cincinnati, 1840), 392-93.

* James Baillie Fraser, Travels in Koordistan, Mesopotamia, including an account of parts of those countries
hitherto unvisited by Europeans (London: R. Bentley, 1840), 12; William Francis Ainsworth, Researches in
Assyria, Babylonia, and Chaldea, (London: John W. Parker, 1838), 125, 205, 259; Sir Austen Henry Layard,
Nineveh and Its Remains: With an Account of a Visit to the Chaldaean Christians of Kurdistan, and the Yezidis,
or Devil-worshippers, and an Inquiry Into the Manners and Arts of the Ancient Assyrians, Vol. I (New York:
Appleton, 1854), 14-16, 131, 144.
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Many Kurdish nationalist historians have treated Kurdish history as an isolated case,
while those who study Ottoman and Iranian history (especially those of a nationalist bent)
have mostly ignored or given little attention to Kurds. Equally, Iraqi historians have treated
the history of the region as a separate entity. Beyond that, little attention has been given to
the semi-independent units of such notable families in the periphery of the empire.’ Ignored in
the history, yesterday’s Kurdish emirates of the Babans, Soran, and Bahdinan built a firm base
for today’s Kurdistan Regional Government (Hukmeti Harémi Kurdistan). The region where
Mesud Barzani receives his support largely overlaps with Bahdinan and Soran regions while
Jalal Talabani’s party, and recently Nawshirwan Mustafa’s Gorran (change) movement, draws
his votes mostly from Sulaimaniya and its surrounding regions, which used to be the domains
of the Baban emirate.’

The past has been shaping the minds of today’s people in Iraqi Kurdistan by capturing
their imagination and the importance of the Babans comes to play in the reconstruction of a
national history. During his visit of the Baban Pasha, the British resident Rich conveys the
story “Karduchi (or Kardukhi)” in the Retreat of Ten Thousands written by Xenophon.” The
pasha and the audience in the room listened to the story attentively. To glorify his past, the
Baban pasha naively exclaimed that his family was involved in this incident at the time.® Just
as the pasha sensed a general fascination with the historical background of the region, so the
descendants of his subjects today seek their glorious past in the history of the pasha. The
official institutions of the Kurdistan Regional Govenment give much importance to the
founding of Sulaimaniya and thus the role that the Babans play in nationalist accounts of
history.” Unfortunately, the history of the region and the whole Middle East still remain a
source of contention used to feed the fire of nationalism, not as a lesson to be learned.

Suffice it to say, nowadays the studies on the Kurdish nationalism find more
information about the roles each Kurdish emirate played in the history of Kurdish
nationalism. Among these emirates, however, the Babans and especially their capital,
Sulaimaniya, play an eminent role in the development of a nascent Kurdish nationalism,
which has not been emphasized enough by modern scholars.'” Along with other prominent
figures from Sulaimaniya, the Babans were invoked in almost in every major proto-nationalist
and nationalist movement. At least two out of nine founding members, Siikrii Babanzade and

5 Martin van Bruinessen, Agha, Shaikh and State (London: Zed Publishing, 1992), 174.
® Othman Al states that the Sheikhs of Barzan filled the power vacuum in Bahdinan region, where was left by
the destruction of the Abbasid mirs, while the Talabani Nagshbandi sheikhs became dominant in Kirkuk region,
where the landless peasantry dominated. Othman Ali, *“ British Policy and the Kurdish Question in Iraq, 1918-
1932,” (Ph.D. dissertation, the Univesity of Toronto, 1992), 23.
7 Xenophon, Anabasis, Book 4, Ch. 3, Trans. Carleton L. Brownson (Cambridge: Harvard University Press,
1998).
¥ James C. Rich, Narrative of a Residence in Koordistan and on the Site of Ancient Nineveh vol. I, (James
Duncan:London, 1836), 109.
? The official website of Kurdistan Regional Government (KRG) makes a timeline for the “Kurdistan’s history
until the 19™ century” and records about the establishment of Sulaimaniya.
http://krg.org/articles/detail.asp?Ingnr=12&smap=03010600&rnr=143 &anr=18686#endnote 11 (accessed on 17
April 2012).
' The most comprehensive work so far on Sulaimaniya’s role in the Kurdish national aspiration is Othman Ali’s
doctoral dissertation titled “British Policy and the Kurdish Question in Iraq, 1918-1932.” See also Jordi Tejel
Gorgas, “Urban Mobilization in Iraqi Kurdistan during the British Mandate: Sulaimaniya 1918- 30,” Middle
Eastern Studies,44:4, (2008) 537-552.
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Fuat Babanzade, of the Kiirdistan Teali Cemiyeti, or the Society for the Advancement of
Kurdistan (SAK, 1918) were part of this family.'" The members of the Baban family also
collaborated with the Bedir Khan and Cemilpasazade families in the establishment of another
Kurdish organization, Teskilat-1 Ictimaiye Cemiyeti (Society of Social Organization), in 1920.
Furthermore, they also contributed to the Kiird Teaviin ve Terakki Cemiyeti (the Kurdish
Society for Mutual Aid and Progress), which was led by Seyit Abdulkadir from Naqshbandi
family of Nehri.'> Although the first Kurdish rebellion in nineteenth century in the Ottoman
Empire was carried out by Abdurrahman Pasha of the Baban Emirate and recognized by many
scholars for its importance in regional history, it was misinterpreted as a “nationalist”
movement that aimed to have an “independent Kurdistan.”"> This dissertation refutes the
nationalist approaches to Abdurrahman Pasha’s rebellion and suggests that the pasha’s major
aim was to expand his sphere of influence over Baghdad and reduce his dependence on the
vali (provincial governor) in the center of the province. As the British resident J.C. Rich, who
was a close friend of Abdurrahman Pasha, puts it, the Pasha did not seek full independence,
he only wished “to render his country tributary to the Porte, but independent of any
neighbouring Pasha.”"*

Sulaimaniya was the first center to establish a legal entity under the name of the
Kurds. Centered in Sulaimaniya the autonomous Kurdish Government under the British
Mandate was established in Sulaimaniya in 1922. Dissatisfied with the political/administrative
system in Sulaimaniya, Sheikh Mahmud later declared an “independent Kurdistan” that
encompassed Sulaimaniya and he called himself the “King of Kurdistan.” Since 1918, the
Kurdish nationalist aspirations became more dominant in Sulaimaniya and Sheikh Mahmud
encouraged the town to use nationalist symbols like a Kurdish flag, a Kurdish postal stamp,
and “the organization of military parades which contributed to the diffusion of nationalism as
the lingua franca of Sulaimaniya residents.”"

The legacy of the Babans in Kurdish literature and language has also been an
important factor in the history of the region. The rise of the Sorani dialect of Kurdish in the
nineteenth century was affirmed and facilitated by the support of the Baban leaders for local
poets. Sulaimaniya, with its nineteenth century poets who encouraged the Kurds, who spoke

' Zinar Silopi (Kadri Cemilpasa), Doza Kiirdistan (Ankara: Ozge, 1991), 56-57; Tunaya adds another Baban
member, Hikmet Babanzade, to this list. Tarik Zafer Tunaya, Tiirkiye 'de Siyasi Partiler, vol. 2 (Istanbul:
Hirriyet Vakfi, 1984-89), 186-87. Two factions existed among the SAK members: autonomists and
secessionists. Ozoglu names the Babans among the secessionists. Hakan Ozoglu, Kurdish Notables and the
Ottoman State, (Albany, NY: State University of New York Press, 2004), 118, 134.
"2 Ozoglu mentions of the Babans in many occasion but does not specify and elaborate at all. Ozoglu, Kurdish
Notables, 84, 90.
" Soane claims that Abdurrahman Pasha’s revolt was the first attempt to “throw off the yoke of the Turks” with
a “national spirit.” Ely Banister Soane, To Mesopotamia and Kurdistan in Disguise, (Boston: Small, Maynard
and Co., 1913), 371; For more discussion on Abdurrahman Pasha’s revolt of being a nationalist one see also Jean
Baptiste Louis Jacques Rousseau, Description du pachalik de Bagdad: suivie d'une notice historique sur les
Wahabis, et de quelques autres piéces relatives a l'histoire et a la littérature de I'Orient, (Paris: Treuttel et
Wiirtz, 1809), 103; C.J. Edmonds, Kurds, Turks and Arabs, (London: Oxford University Press, 1957), 54; Etem
Xemgin, Osmanli-Safevi Déneminde Kiirdistan Tarihi, Vol. III,( Istanbul: Doz Yayinlari, 2004), 343 and Kaws
Kaftan, Baban Botan Soran, (Istanbul: Nujen Yaynlari, 1996), 35, 39.
' James C. Rich, Narrative of a Residence in Koordistan and on the Site of Ancient Nineveh vol. I, (James
Duncan:London, 1836), 96.
'* Tejel Gorgas, “Urban Mobilization in Iraqi Kurdistan,” 540.
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Sorani dialect, to be aware of their culture and language, was also a hotbed for producing
Kurdish writers and journalists. Thanks to the heritage of these poets, Sorani was partially
systematized and standardized in the early twentieth century and later became the primary
medium for the secondary school education in the region. Today, both Sorani and Kurmanji
have been dominantly employed in the official correspondence, as well as in the media and in
higher education.'® Although it was published in Istanbul, the first monthly journal in Kurdish
called Roji Kurd (The Kurdish Sun) was distributed by Abdulkarim in Sulaimaniya in 1913
and included articles in both Kurmanji and Sorani Kurdish.'” In Iraqi Kurdistan, British Major
Ely B. Soane established the first Kurdish printing press in 1919 in Sulaimaniya. This was
part of an effort to replace Turkish and Persian in official and non-official correspondence.
Several important periodicals like Péshkewtin (Progress, 1919-22) and Jiyan (Life, 1926-38)
were published in Sulaimaniya. Even anti-colonial publications, like the first short story of Le
xewma (In my Dream) by Cemdil Sa’ib (1887-1950), which appeared as a serial in Jiyanewe
(Rebirth), found curios minds to attract in Sulaimaniya.'® In addition to journalists, writers
like Mihemed Emin Zeki (1880-1948), who was an Ottoman officer before he became the
Minister of Finance in Iraq, produced several books on the history and culture of the Kurds."

Ibrahim Pasha founded the town of Sulaimaniya that nurtured the cultural environment
in nineteenth and twentieth centuries in 1784 as the capital of the Baban emirate. In the hands
of the ruling family the city grew into a regional center on the border between the Ottoman
Empire and Qajar Iran. Located between rival powers from different Islamic sects,
Sulaimaniya was also at the center of a highly cosmopolitan region composed of Kurds,
Turcomans, Shi’i and Sunni Arabs, Persians, Jews, Christians, as well as various Sufi groups.
Moreover, in the early nineteenth century Sulaimaniya became a safe haven for exiles and
dissidents. It was during this period that Sufis found financial support from local elites and
established formidable orders as they attracted adherents from all sects. Sufi poetry, and later
proto-nationalist poetry, flourished under the patronage of the Baban pashas, and the city gave
birth to a new form of Kurdish literature. The social harmony enjoyed by Sulaimaniya’s
diverse people was periodically disrupted by the wars of succession among the Baban family
members and the ongoing friction between the Ottoman Empire and Qajar Iran. Nevertheless,
internal family tensions and precarious border politics did not quell Sulaimaniya’s semi-
autonomous status and social freedom until the Ottoman Tanzimat (reorganization /
modernization efforts) in mid-nineteenth century upended the existing political order and
forever changed the relations between the state ruler at the center and provincial subjects.

'® See more on Sorani Kurdish and its standardized grammar in Ely Bannister Soane, Grammar of Kurmanji or
Kurdish Language (London, 1913); Ely Bannister Soane, Elementary Kurmanci Grammar (Sulaimania district),
(Baghdad: Government Press, 1919); Ernest N. McCarus, A Kurdish Grammar: Desctiptive Analysis of the
Kurdish of Sulaimaniya, Irag (New York, 1958). [ACLS Program in Oriental Languages, Pub. Series B. No. 10).
" Malmisanij, Ilk legal Kiirt 6grenci dernegi : Kiirt Talebe-Hevi Cemiyeti : 1912-1922, (Istanbul : Avesta,
2002), 138.
18 Joyce Blau, “ Written Kurdish Literature,” Oral Literature of Iranian Languages: Kurdish, Pashto, Balochi,
Ossetic, Persian and Tajiki, ed. Philip G. Kreyenbroek & Ulrich Marzolph (London: 1.B. Tauris, 2010), 18, 21.
' Zeki produced several books, including a book on the history of Sulaimaniya. Some of these works: Mihemed
Emin Zeki, Tarixi Silemani u welate le devreye zor Kadimewe ta Evvele ihtilal (1918 m.) (Baghdad: Al-Najah,
1939); Mihemed Emin Zeki Beg, Diroka Kurd u Kurdistane, (Istanbul:Avesta, 2002); Mehmed Emin Zeki Bey,
Kiird ve Kiirdistan Unliileri (Mesahire Kurd u Kurdistan), Trans. M. Baban, M. Yagmur, and S. Kutlay
(Istanbul: Ozge, 2006).
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The Babans versus Bedir Khanis in the Kurdish National Historiography

Despite the long history of the Baban emirate with an established political, social, and
cultural background, historians have paid more attention to the Bohtan emirate and its well
publicized leader, Bedir Khan Beg. Historians, who have examined movements to resist
centralization in Ottoman Kurdistan, have largely focused on Bedir Khan, his emirate of
Bohtan and his revolt in the 1840s, while ignoring the Baban emirate, though it survived
longer. For some, Bedir Khan Beg was the first among the mirs who gave a national spirit to
the feudal struggle against the Ottomans. Thus, according to Kutschera, he was named as “the
father of Kurdish nationalism.”*® Such claims are certainly exaggerated thanks to the Western
travelers and missionaries who visited the beg. Aside from the beg, his children and
grandchildren, such as Celadet Ali Bedirkhan and Kamuran Bedirkhan, also carried his fame
through the Kurdish national movements. Thus, historians sought the roots of nationalist
sentiments in the forefather of this family, Bedir Khan Beg, and positioned the members of
the family in the center of the Kurdish nationalism. One cannot deny the contributions and
leadership that Bedir Khan’s family made to the early phase of the Kurdish nationalism.*'
However, emphasizing the role of one family and ignoring the rest, especially when there are
some influential figures like the Babans and their pupils in the literature and in the Ottoman
bureaucracy, would leave studies on the history of Kurdish nationalism incomplete. Due to
such an approach, despite their more important impact on the Kurdish history, the story of the
Babans and their contribution to the political and cultural life of the Kurds remains in the
shadow of the regional, as well as the Ottoman history.

As stated before, Bedir Khan Beg and his subsequent family members added a great
deal to the Kurdish national movements. However, upon examining Kurdish history in the
succeeding centuries, one finds that their contribution pales in comparison to that of the
political history and literary heritage of the Baban dynasty. It was the Babans who erected a
new Kurdish town, Sulaimaniya, instead of building a settlement over an Arab or a Turcoman
one. During the period of the nineteenth and early twentieth centuries, Sulaimaniya became a
hub for many Kurdish national movements. This dissertation emphasizes that the Babans
created a long history of political struggle and left a legacy for their descendants and other
Kurdish mirs in keeping their autonomous status against their imperial overlords, despite the
fact that they have received less attention than the Bohtan emirate. Their legacy became an
inspiration not only for their contemporaries but also for later Kurdish leaders and movements
in Sulaimaniya and beyond.

Compared to the Babans Bedir Khan Beg was considered less noble by some
European visitors. He had no clear background and as it is stated by the missionaries “eight
years ago he was poor, without power, and little known. The Turkish government then took

2% Chris Kutschera, Kiirt Ulusal Hareketi, (trans. by Fikret Baskaya), (Istanbul: Avesta, 2001), 23.
1 Ozoglu’s work covers the role the Kurdish notables played in the emergence of Kurdish nationalism during the
last period of the Ottomans, but ignores the Kurdish regions in Iraq for the sake of research focus and limits his
area of interest to today’s Turkish borders, thus leaves out some of the most important players in this process,
namely Babans, Bahdinanis, and Sorans. Ozoglu, Kurdish Notables, 13-14.
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him by the hand; and now his wealth is incalculable.”* Other sources state that Bedir Khan
was put temporarily in the administration of the Bohtan in place of Sefyeddin and later the
former imprisoned the latter’s two sons in order to take full control of the emirate.”> The
Babans received the title of “Pasha” way before nineteenth century, while Bedir Khan
remained a “beg” through his leadership and much later became a pasha while he was in
exile.**

There are fewer sources about Bedir Khan Beg’s background as compared with the
ones on the Babans. There is mention of the Bedir Khan family (known as Azizan) in late
sixteenth century work of Sharafname, but not much information is available afterword.
Ottoman sources picks up on the family only after 1830s when Bedir Khan became more
active in the region. More can be found in the letters of American missionaries, but less in the
local sources. Therefore, the historians have relied on Western sources, where Bedir Khan
was portrayed as a “Kurdish nationalist hero” and his emirate was considered as a “kingdom.”
After all, he struck coins and had Friday sermons read in his name. However, his “kingdom”
survived no more than a couple of decades and his descendants were rarely remembered in the
region after his departure.”

Boundaries of the Baban territories and Kurdistan

From the beginning of the sixteenth century until 1784, The Babans were located in
Qalacholan, a village-town in the north of Shahrizor or today’s Kirkuk. After 1784 they
moved their capital from Qalacholan a few miles north to Milkhindi, and named the place
Sulaimaniya. In the meantime, the borders of the region ruled by the dynasty kept changing as
they constantly fought with their neighbors--including the Ardalan in the east on the Iranian
side and the Soran in the north. Once in a while they included lands from these neighbors into
their territories as well as Kirkuk, Koy Sanjaq, Harir, Shahribazar, and Pizhder. For instance,
during the leadership of Khanah Pasha (1721 — c. 1730) he occupied Ardalani territories and
with this the “influence of the family stretched now with varying force from Kirkuk to
Hamadan.”*® At other times, the family’s domain was strictly confined to Sulaimaniya.

22 «Visits of Messrs Wright and Breath to Bader Khan Bey,” The Missionary Herald, 42, (1846), 378-383, cited
in Wadie Jwaideh, The Kurdish national movement: its origins and development (Syracuse, NY, 2006), 64.
* Austin Layard, Discoveries in the Ruins of Nineveh and Babylon with Travels in Armenia, Kurdistan and the
Desert, Part I (New York, 1856), 53 in Kutschera, Kiirt Ulusal Hareketi, 25.
*% van Bruinessen states that the Baban leaders received the Turkish title of the “Pasha” in the early seventeenth
century, when only few sanjagbegis were able to receive it. Van Bruinessen, Agha, Shaikh and State, 171.
** Gencer claims that it was the historians of Soviet Russia, who presented Bedir Khan Beg as Kurdish
nationalist and many nationalist historians were influenced by such approaches. Fatih Gencer, “Merkeziyetci
Idari Diizenlemeler Baglaminda Bedirhan Bey Olayr” (Ph.D. Dissertation, Ankara University, 2010), 261. For
more discussion on Bedir Khan’s rise to the power and his rebellions see Mehmet Alag6z, “Old Habits Die Hard
A Reaction To Application Tanzimat: Bedirhan Bey’s Revolt,” (M.A. Thesis, Istanbul: Bogazi¢i University,
2003): Celile Celil, “Bedirhan Bey Ayaklanmasi,” Dar Ug¢gende Ug Isyan, (Istanbul:Evrensel Yayin, 2005);
Cabir Dogan, “Cizre ve Bohtan Emiri Bedirhan Bey (1802-1869)” (Ph.D. Dissertation, Afyonkarahisar: Afyon
Kocatepe University, 2010); Hatip Yildiz, “Bedirhan Bey Vak’asi (1842-1848)” (M.A. Thesis, Erzurum: Atatiirk
University, 2000).
*% Stephen H. Longrigg, Four Centuries of Modern Iraq, (Reading, UK: Garnet Publishing, 2002, first published
by Oxford University, 1925 ), 159. Campanile, who visited the area around 1810, states that the Babans domains
included “Karatcholan, Kara-Dar, Baziyan, Margu, Emar Menden, Hedjiler, Surdach, Kerabe, Korrok-Khoy,
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Especially during the period from 1823 onward, when the first treaty of Erzurum was signed,
until the Babans were removed from Sulaimaniya in 1851, the family could not expand their
realm beyond their capital and some surrounding villages. This was due in part to the
presence of Persian and Turkish garrisons in their town, but also to the rise of Mire Kor in
northern neighbor of Rawanduz.*’

While the Baban borders were subject to change as they were political boundaries, this
was not the case for Kurdistan, since we are talking about geographical, not political borders.
Many scholars have discussed the boundaries of Kurdistan in terms of its geographical limits
and the limits they present are more or less the same. Therefore, we shall not discuss where
Kurdistan is and what the borders of the region were since numerous sources and maps
already give enough information about that question. The questions I am interested in here are
what and where Ottomans and Westerners meant when they were talking about Kurdistan,
especially “the Kurdistan” in the first half of nineteenth century. While almost every modern
study on the region elaborates on the boundaries of Kurdistan, the scholarship is silent about
different versions of the name. Drouville draws our attention to different meanings of
“Kurdistan” or may be “Kourdistan.” He emphasizes the difference between “Kurdistan” and
its Persian version of “Kourdistan.” He describes “Kurdistan™ as the “the country inhabited by
the Kurds” including the lands both in Iran and the Ottomans, whereas “Kourdistan” refers to
“the government of Muhammad Ali Mirza.” *® In other words, it resembles a political entity,
or a province, located in western Iran.

The name of “Kurdistan” during the period of the Ottoman administration referred
mostly to the geographical limits of the areas dominated by Kurdish populations. However,
for a short period between 1847 and 1867, the Sublime Porte created a province named
“Kurdistan.”® It is also known that the name Kurdistan was first used by the Seljuqis in
twelfth century and later by the Iranians from Safavid period until today. This study will show
that two “Kurdistans” have been referred to: The Ottoman Kurdistan and the Iranian
Kurdistan. When talking about the Ottoman Kurdistan, I generally refer to the area, which is
known as Iraqi Kurdistan today, including the province of Hakkari and Sirnak in modern
Turkey. The region was named as “Kurdistan” in the Ottoman sources, which I utilize for this
disseration. The Ottoman sources used the name Kurdistan more for the Baban territories and
less for the other Kurdish emirates after 1800. Relying on Ottoman sources, Kurdistan was
where the emirates of Bohtan, Hakkari, Bahdinan (Amediye), Soran (Rawanduz), and Baban
were located.”® Kurdistan on the Iranian side was mostly used to refer to Ardalan Principality,
which sometimes included the territories of Mukris west of the lake Urumiya.

Serspi. Il fut un temps ou Arbil, Kirkuk et Khoy-Sindjaq.” R.P. Giuseppe Campanile, Historie du Kurdistan,
(first pub.1818 in Italian, trans. in French by R.P. Thomas Bois in 1953), (Paris: L’Harmattan, 2004), 40.
" Longrigg, Four Centuries, 247, 249, 287.
*% Gaspard Drouville, Voyage en Perse fait en 1812 et 1813. Vol. 2 (Paris: La Librairie Nationale et Etrangére,
1825), 220, 223.
» Ozoglu, Kurdish Notables, 37; See also Alagdz, “Old Habits Die Hard.”
%% Some still added Bitlis to this list after the turn of the century. The French traveler Adrien Dupre, who visited
“Curdistan” between 1807 and 1809, made a list of “les principautés Curdes” or the Kurdish emirates as “Soran,
Baban, Badinan, Tchambo [Hakkari], Bottan and Bitlisi.” Adrien Dupré, Voyage en Perse fait dans les années
1807, 1808 et 1809 (Paris: J.G. Dentu, 1819), 91.
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Ottoman documents specify when they talk about Iranian Kurdistan. This was the case
especially if the letter is written in Baghdad intended for Istanbul. However, when they talked
about Ottoman Kurdistan, they used the name “Kurdistan” without referring to its place.
Depite its general reference to the Kurdish emirates, the Ottomans used Kurdistan mostly to
refer to the Babans. Sometimes they utilized “Kiirdistan maddesi,” especially during disputes
with the Iranians, which indicated more to the Baban territories as it was used with the
“Baban maddesi” in exchange.’' The leaders of the Baban emirate besides being called as the
pasha or mutasarrif of Baban -and later Sulaimaniya- they would also be named as “Kiirdistan
mutasarrifi” or “Kiirdistan Pashas1.””> The other parts of Ottoman Kurdistan were referred
with the name of each governorship or emirate such as “Van vilayeti,” “Hakkari Sancag,”
“Bayezid Sancagi,” etc. The lands that were also populated by Kurds in the north, such as
Erzurum, Van, Kars, Mus, and Bayezid were collectively called as “Serhad” which referred to
both their northward and their frontier position.”> I have not come across any documents
referring to Bedir Khan when there is mention of Kurdistan. Rather, the documents discuss
the “kaymakam of Jizra, Bedir Khan Beg” (Cizre Kaymakami Bedirhan Bey)’* or “the
miitesellim of Jizra, Bedir Khan Beg” (Cizre Miitesellimi Bedirhan Bey)™ as a later document
refers to him. The same case is true for Mire Kor or “Muhammed Beg of Rawanduz”
(Revanduz Beyi Mehmed Bey) as it is referred in Ottoman documents.*®

Beyond Ottoman sources many Western (British and French) sources also meant the
Baban territories when they referred to Kurdistan. The most comprehensive British source
about the Babans is James C. Rich’s Narrative of a Residence in Koordistan, which he means
with “Koordistan” the region located in the south east of the Ottoman Empire, in today’s
Northern Iraq, especially the Baban territories centered in Sulaimaniya.’” When he gives the
details of a scroll that he claims to have it from the Baban pashas, named “dates and facts
connected with the history of Koordistan,” which is in the end of the first volume of his
aforementioned book, he mostly recounts facts about the Baban family but he refers to the
other Kurdish pashas, as well as Ottoman and Iranian rulers, as long as they were connected

31 A letter from Davud pasha to the commander-in-chief (serasker) Rauf Pasha, dated on 20 March, 1824 (19
Receb, 1239), stated that “the matters related with the issue of Kurdistan are sorted out,”(Kiirdistan umurundan
madda olan mesalih halledilmig) except “the problem of the pashas of Kurdistan”, who were still allying with
Iranians. Here with “the issue of Kurdistan” Davud Pasha meant the Baban Sanjaq and with “the pashas of
Kurdistan” he referred to the Baban leaders. HAT #36617-A (19.B.1239/ 20 March, 1924)
32 See the Ottoman document for “Kiirdistan Mutasarrifi” HAT # 36750-i (17.L.1239/ 15 June 1824)
33 Both the Ottomans and Iranians used “serhad” to refer to the borders with each other. Cities in this region,
such as Erzurum, were called “serhad sehri”( the frontier city). Sabri Ates, “Empire at the Margins: Towards a
History of the Ottoman-Iranian Borderland and the Borderland Peoples” (Unpublished PhD diss., New York
University, 2006), 11, 50.
** C.NF(Cevdet Nafia)# 959, Folio:20, ( 8.Ca.1259/ 7 June 1843)
> AMKT (Sadaret-Mektubi Kalemi Ervaki)# 86, Folio: 9 ( 19.5.1260/ 9 March 1844); Also another document
talks about the effect that the Sheikhs of Khalidiyya order had on the removal of threatening forces belong to
“Mutesellim of Jizra, Bedir Khan Beg.” AAMKT.MHM. #61, Folio:2, (17.C.1263/ 1 June, 1847)
** Some documents which mention about Mire Kor are: HAT #36750-M (07.L 1239/ 5 June, 1824) talks about
the “Revanduz Beyi Mehmed Bey” of being a Shafii and therefore always has been helpful in times of war
against Iran. Another letter from Ali Pasha, who was responsible to remove the vali of Baghdad, talks about
“Revanduzlu Mehmed Bey”’s help on this matter as the latter moved on Baghdad with his forces together with
“the mutasarrif of Baban.” HAT # 20815 (08.L.1246/ 23 March, 1831)
*7 See specially the first volume. James C. Rich, Narrative of a Residence in Koordistan and on the Site of
Ancient Nineveh, 2 Volumes (James Duncan: London, 1836)
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with the Babans.’® Rich also uses “Turkish Koordistan,” “Bebbeh Koordistan,” and
“Southern Koordistan” when referring to Baban territories. In a news report from 7
December 1824 about the hostility of the Iranians towards Baghdad, the periodical Christian
Secretary announces that Iranian vali Muhammad Ali Mirza “got possession of Sulimania,
residence of Pacha of Kurdistan.”* While referring to the Baban territories as Kurdistan in
these sources, the capital of the land was named as Sulaimaniya,®® some others called the
town the “capital of lower Kurdistan.”*!

That said, one still cannot rule out that the geographical boundaries of Kurdistan kept
changing in the sources I refer. What I am trying to say here is that the center of Kurdistan did
not stay the same throughout the centuries. If Bitlis or Cemisgezek was the center for the
Kurdish culture, politics, and economics in the sixteenth century, then Sulaimaniya replaced it
with its literature and political power in nineteenth century.** Therefore, in the imaginary
world of outsiders, be it Ottomans, Iranians, or Westerners, the most powerful emirate would
be considered more to fit for the name of “Kurdistan.” One can see this even in the titles given
to each Kurdish mir. For instance most of Kurdish mirs would be given the title of “beg/ bey”
or “mutasarrif”’ while the Baban leaders were named as “Pasha.” These titles were bestowed
upon the leaders by the sultan or by the vali of the province. The Baban mirs were also named
as mirimiran (the emir of all emirs or beglerbegi) in the nineteenth century Ottoman
documents as they were considered the most powerful Kurdish mirs or more like a primus
inter pares.43

Purpose

This dissertation examines how the ruling house of the Kurdish Baban family in
Sulaimaniya survived through centuries of the rivalry between the Ottomans and Iranians,
how they used this contention to their own self-interest and political gain, and how Baban

*¥ See the details of the scroll, in the Appendix of this thesis. Rich, Narrative of a Residence, vol. I, 385-387.
%% Christian Secretary, (7 Dec. 1824): 1, 45.
* Heude writes underneath of the drawing of Sulaimaniya he had at the beginning of his book as “ Sulimaney,
the Capital of Kurdistan.” William Heude, A Voyage up the Persian Gulf and a Journey Overland from India to
England in 1817 (London: Longman, 1817).
*! See his entry for “Solymania or Shehrezur” in Richard Brookes, The General Gazetteer or compendium of
Geographical Dictionary (London: A. Picquot, 1827)
** According Charmoy, the Russian translator of Sharafname, whenever the Kurds referred to Kurdistan in
sixteenth century, they meant Cemisgezek. On the other hand Idris Bidlisi refers to Bitlis as the center of
government of Kurdistan in early sixteenth century. So it seems that the reference to the name of Kurdistan
changed the meaning for geographical significance through centuries. Cheref-ouddine, Cheref-Nameh, Fastes de
la Nation Kourde, Vol. II, Part I, (Translated from Persian into French and commented by Frangois Bernard
Charmoy) (St. Petersburg, 1870), 5 in Baki Tezcan, “The development of the use of Kurdistan as a geographical
description and the incorporation of this region into Ottoman Empire in the 16th century,” in The Great
Ottoman, Turkish Civilisation. Vol 3. Philosophy, Science and Institutions, Kemal Cicek, Editor-in-Chief,
Erciiment Kuran, Nejat Goyiing, and Ilber Ortayls, eds. (Ankara:Yeni Tiirkiye, 2000), 540-53 (542).
* The Baban leader, Siilyeman Pasha, was officially given the title of “mirmiran” in 1837. The document states
“Baban Mutasarrifi Silleyman Pasa’ya mirmiran ve oglu Ahmed Bey’e de kapicibasi nisanlarinin itas1.” HAT
#23085 (29.Z2.1252/ 5 April, 1837); One of the most influential Baban pashas, Abdurrahman(r.1788-1813) was
also named as “mirmiran” according to the French sources. Correspondance Consulaire et Commerciale (CCC),
Basra nr. 2, 058 in Tom Nieuwenhuis, Politics and society in early modern Iraq: Mamluk Pashas tribal Shayks
and local rule between 1802 and 1831 (Hague: Martinus Nijhoff Publishers, 1981), 42.
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politics ultimately served to safeguard the Baban Sanjaq’s semi-autonomous status and
political freedom. More specifically, the purpose of studying Baban politics is two-fold: 1) to
observe how the region’s autonomy, with its established notables, shaped the multi-ethnic,
multi-religious, and multi-sectarian environment of the Babans and Sulaimaniya with its
diverse population (including women, peasants, Sufis and non-Muslim groups), literature and
bilateral politics and 2) to investigate how the inclusion of history of a Kurdish emirate on the
eastern margins of the empire into Ottoman historiography produces a more incisive
understanding of nineteenth-century Middle Eastern history.

“Politics of Notables” or “Notables of Politics”

This dissertation takes a critical approach to Albert Hourani’s work on the notables
but also benefits from his theorization of the“politics of notables.”** Though it does not take
Hourani’s theorization at face value, as one can see that he mostly uses the Arab notables,
especially urban ones, as the basis of his formulation. He presents a framework for historians
of Arab provinces during the Ottoman era.* By giving the case of Egypt, Lebanon, and Syria,
he makes generalizations about notables in all over the empire. While focusing on Arab
notables of these provinces, he leaves out the other Arab provinces like Baghdad and Basra.*
He also focuses mostly on the post-Tanzimat notables, even post-1860s. Although he
indicates that the nature of the notables changed with the centralization and with the
occupation of Egypt by the British after 1890s, he does not clarify how the two periods are
differing from each other. What ayans meant changed from region to region. In the Arab
provinces, urban intermediaries, like ulema and military leaders, were considered as ayans
while in the Kurdish regions the same word was used for mirs, begs, aghas and Sufi
sheikhs.*” Thus, I expand the definition of the “politics of notables™ by taking a more specific
case with the Babans and with a more focus on the pre-Tanzimat period. Contrary to Hourani,
who presented the cases of notables, which were not in place before the Ottomans and were
created with the support of the Sublime Porte, such as Mamluk families of Baghdad and
Cairo, the landlords, who appeared after the Land Law of 1869, salaried ulema, kadis and
muftis, janissaries, and merchants, I focus more on a family that was there before the

* Albert Hourani first presented his “Ottoman Reform and the Politics of Notables™ at a conference held in 1966
at the University of Chicago. Later his article was republished at least three times. See the same article in
William R. Polk and Richard L. Chambers, Beginnings of Modernization in the Middle East: The Nineteenth
Century (Chicago: The University of Chicago Press, 1968); Albert Hourani, The Emergence of the Modern
Middle East (Berkeley: University of California Press, 1981), and in Albert Hourani, Philip S. Khoury and Mary
C. Wilson, The Modern Middle East (Berkeley: University of California Press, 1993).
* 1 would like to thank Professor Gelvin for providing me with his article and giving me some valuable guidance
on the usage of the “politics of notables” term. James Gelvin, “The ‘politics of notables’ Forty Years After,”
MESA Bulletin 40 (1) (2006): 19-29.
* The scholars who followed Hourani’s theory mostly focused on the households in Egypt and Mosul. See for
instance Dina Rizk Khoury, State and Provincial Society in the Ottoman Empire: Mosul, 1540-1834
(Cambridge, UK: Cambridge University Press, 2002); Jane Hathaway, “The Military Household in Modern
Egypt,” International Journal of Middle East Studies 27 (February 1995), 39-52 and The Politics of Households
in Ottoman Egypt (New York: Cambridge University Press, 1997); Ehud Toledano, “The Emergence of
Ottoman-Local Elites (1700-1900): A Framework for Research,” in Middle Eastern Politics and Ideas, ed. llan
Pappé and Moshe Ma’oz (London: I.B. Tauris, 1997), 145-62.
*" Ozoglu, Kurdish Notables, 12.
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Ottomans came to the region and was integrated into the empire, with some minor alterations,
as it was. Accordingly, I would classify the later created notables as “generated” since the
source of their power was coming from the center and they could be removed anytime once
they fell out of favor.*® Whereas, Kurdish mirs, tribal aghas, seyids, and Sufi sheikhs were
outsourcing their power more from the local people in the periphery and much less from the
center. Kurdish notables remained more independent until the Porte integrated them into its
political system after the Tanzimat. After that point, the situation in Kurdish regions more
closely resemebled that of the Arab provinces (or urban centers as Hourani puts it), as they
wereincorporatedinto the central system with salaries, centrally planned appointments, and
modern education.

Studies on the history of the Kurds have usually focused either on the history of
Kurdish nationalism, which considers the Kurds as a united homogenous body, on the tribal
structure of the Kurds, which particularizes more the Kurds and ignores the greater political
structures like emirates. Providing with the story of the Babans, I pay close attention to
confederative units and less to the tribes. Here I do not intend to rule out the importance of the
tribes in understanding of the Kurds. Though I believe that through examining cases like the
Babans, one could see a larger picture of the social, political, cultural, and economical life of
the Kurds. I try to show that studies, which focus on the tribal structure of the Kurds do not
give the complete picture of this society. Because of the political concerns modern states,
which were established in the expense of the Kurds in and around Kurdistan, are in state of
denial that the Kurds established political structures in the history and modern historians and
social scientists have taken this approach at the face value. However, such an approach leaves
many questions unanswered, some of which are: Were the Kurdish emirates actively involved
in any means of politics in the region as well as in the center of the empire for their interest?
What were the political manners they followed to survive between two powers for centuries?
And also, what did force them to imitate their overlords in Istanbul and Tehran (or Isfahan) in
terms of political, social and cultural structure?

Question of Center-Periphery

Provinces like Mosul, Baghdad, and Basra were in the periphery of the Sublime Porte.
Compared to these provinces one could say that the Babans were at “periphery of the
periphery” because of their indirect relations with the center of the empire. Their
correspondence with the Porte would go through the valis of Baghdad before it reached its
final destination. The val/i in Baghdad largely treated them as a military and financial source
while the Ottoman Sultan considered their presence in the frontier region as an essential
element of the buffer zone against Persian threats. Being considered as part of a buffer zone
did not merely give the Kurdish mirs the duty to protect the frontiers against the Safavids, but
provided them with some privileges such as tax exemptions and keeping the land in the hands
of their families. Besides, being located between Arabic, Turkish, and Persian-speaking

* Gelvin also states that the Ottoman center “created” those notables and thus they were incorporated into a
social order from above. Gelvin, “The politics of notables,” 25.
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regions of the Muslim world gave the Kurds the status of cultural brokers. Such a status
allowed them to be involved in the politics of the states around them.* The Baban territories
were in the periphery not only for the Ottomans but also of the Iranian dynasties of Safavids
and Qajarians. This was unique to the Babans and they were aware of the importance of their
position. They felt that they belonged to no one and imagined themselves as a small dynasty
trying to survive in between two imperial powers. Their positions sometimes rendered the
Babans as the ‘center’ and sometes relegated both Ottoman and Persian powers to the

‘periphery.’

From the time they were incorporated into the Ottomans Empire until the rise of the
Mamluk power in mid-eighteenth century, the Babans enjoyed more or less direct contact
with the sultans. The Baban pashas always wanted to keep this direct contact with the sultans
and be treated more like the valis in Baghdad. Such a desire did not come from the Babans’
admiration of the Caliph but rather from a desire to be seen less like a peripheral power—both
in the eyes of the local subjects and the valis of Baghdad. Being taken into consideration
would boost their position and power in the region. Furthermore, as the Ottomans realized
that the eastern frontier was not easy to protect, the sultan pragmatically opted for the
recognition and continuation of the Baban’s existing position for a long time to come, instead
of eradicating the relative power of these local notables. These local lords, especially the ones
closer to the borders with Iran, enjoyed a more privileged status, which provided them with
further autonomy. However, the relation between the center and these peripheral powers was
not one-way, but rather more symbiotic as the local powers required the support of the central
power against threats from local contenders and the rival state on the other side of the border.
In the end, both central and local powers had mutually beneficial relations while “it was the
limits of local entities that defined the limits of the empire, as it was the limits of the empires
that defined the limits of local dynasties.”°

Relations between the center and the periphery became tense after the eighteenth
century, which was also called the “age of ayans” because of the rise of the notables in the
provinces. There were semi-independent units in the Balkans and in Kurdistan, though the
Arab provinces did not see such political entities for the first two centuries of their
incorporation into the Ottoman domains. Following that period we witness a rise of notables
like the Karamanids in Tripoli, al-Husainiyyah in Tunisia, the Chehab emirs and Zahir al-
Umar in Lebanon, al-Azms and Ahmad al-Jazzar in Syria and Palestine, the Saudis in Najd,
the Jalilis in Mosul, and the Mamluks in Baghdad.”' Most of these notables were able to gain
power in their provinces because of their distance from the center and their position in the
periphery. The province of Baghdad, despite its importance, remained in the periphery from
1534, when it was conquered, until mid-eighteenth century. The Sublime Porte never had a
complete control of the province and it was never fully integrated into the Ottoman Empire.

* Martin van Bruinessen, “The Kurds and Islam” Islam des Kurdes (Les Annales de I'Autre Islam, No.5 ) (Paris:

INALCO, 1998), 13- 35.

>0 Ates, “Empire at the Margins,” 57.

*l'W. Hardy Wickwar, The Modernization of Administration in the Middle East, (Beirut: Khayats, 1962), 17.
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The quasi-independent status of Baghdad was established further during the reign of the
Mamluks (1749-1831).>

The Ottomans were planning to bring the periphery under the central control by the
end of eighteenth century during the reign of Selim III. They intensified their efforts to
centralize the semi-autonomous units of the empire almost fifty years later and officially
announced their intention in 1839 with the rescript of Giilhane, which was named altogether
as Tanzimat (reorder). The Qajars had the same intentions to bring provinces under the
control of Tehran, but realized such plans in 1860s, much later than the Ottomans did.

The border that the Kurdish population settled around fluctuated for centuries because
of wars and conflicts and it had never been a strict line in between two states. The tribes in the
frontier region used lands in both states for their summer and winter camps. During the first
half of nineteenth century, the 1823 and 1847 treaties of Erzurum attempted to bring the
boundaries, where the Babans and other Kurdish emirates were located, under control.
Although Ottomans and Iranians, as well as Russians and British, did not accomplish much in
the first treaty, they achieved much more than they intended with the treaty of 1847, when
they destroyed all Kurdish emirates and replaced local leaders with officers appointed by the
Sublime Porte. The state did not totally bring these regions under the full control of the central
administration right away. It took another half a century until the central state secured these
frontier regions and became visible in everyday life. As van Bruinessen states “officially,
Kurdistan was from then on ruled directly by Ottoman governors — in practice, however,
direct Ottoman rule was to prove very ineffective indeed. Near cities, the governors had some
power; nowhere did they have authority.”>® Despite that, the empire gradually brought the
eastern frontier under its control. Demarking and securing the borderlands allowed the empire
to increase its surveillance capacity within its borders and consequently helped to create a
modern state with the same rules applied in all over its territories. While leaving its territories
in the Balkans, the empire, with direct rule of the frontiers in the second half the ninenteenth
century, hoped to bring home more taxes and manpower from the untapped sources of the

.54
region.

Political Structure and Leadership

In sixteenth century the frontier regions by the Safavid border were divided among
sanjaqs. Besides this classification there were two types of administrative units. The first one
was named as either yurtluk (family property, family estate) or ocaklik (family estate,

> Ebubekir Ceylan, “Ottoman Centralization and Modernization in the Province of Baghdad, 1831-1872”

(Ph.D. Dissertation, Istanbul: Bogazi¢i University, 2006), 22.
>3 van Bruinessen, Agha, Shaikh and State, 176
> Rogan states that the early efforts to bring the frontier zones under the state control initially failed because
“they were over-reliant on military power to force submission.” Tribal and indigenous societies paid little
attention to the request of the state for cooperation and almost had no interest in new rule of law. Besides
difficulties on the frontier zone, the military expeditions were very expensive and supplying remote garrisons
were very inefficient. Such inadequacies left the army in the region vulnerable to tribal attacks and kept the state
control very limited. Eugene Rogan, Frontiers of the State in the Late Ottoman Empire: Transjordan, 1850-
192]1(Cambridge: Cambridge University Press, 1999), 5, 11-12.
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province) or yurtluk-ocaklik. The second and more privileged type was entitled as Aiikiimet or
Kiird hiikiimeti. Like the first type, this was also given as ocaklik.”> Some of these hiikiimets
were named emirates, whose number in sixteenth century was around sixteen. These
hiikiimets were not classified as fimar or zeamet, thus they neither paid tax to the central
treasury nor sent military personnel to sipahi or beglerbegi’s army.’® Baghdad, where the
Baban territories were located, was established as the Beglerbeglik in 1535, shortly after it
was incorporated into the Ottoman Empire. In 1568, Shahrizor was also turned into a
beglerbeglik.’’ After the establishment of Shahrizor it is not clear where exactly the Babans
were attached to but throughout the next two and a half centuries until the beginning of the
nineteenth century this Kurdish beglik was switched from one vilayet to another in between
Shahrizor and Baghdad. It seems that the Babans were not considered a sanjag (literally the
flag) from the first time it was incorporated into the Ottoman Empire, but for the most of part
of seventeenth, eighteenth and the first half of nineteenth century they were named sanjagq.
However, it seems that both administrative divisions of yurtluk-ocaklik and hiikiimet, which
the way the Kurdish begliks were classified, were also considered like sanjags but had more
freedom in terms of military and financial obligations.”® Still a Kurdish sanjag, not a hiikiimet,
was classified as fimar or zeamet and it had the obligation of joining military campaigns and
pay tax to the state treasury. A sanjag was a subdivision of a beglerbeglik and existed in
various numbers. For example, while the number of sanjags in the empire amounted to 500 in
sixteenth century, they were reduced to 290 at the beginning of nineteenth century.””® While
the head of sanjaq, sanjagbegi, was selected from the rulers of provinces, the palace officials,
and the children of the rulers, the selection of the leaders for Kurdish sanjags, hiikiimets and
yutluk-ocaklik was made only from Kurdish ruling families. At the same time, the beglerbegi
had the right to intervene with the current sanjag begi and choose another leader, but the
choice still had to be from the same family. Ottoman officials never replaced the entire family
as they thought it would disenfranchise the subjects of the beg. Therefore, this system
remained until the mid-nineteenth century when the Kurdish mirs were entirely removed.
Despite the divisions created by the Ottomans among the Kurdish beglik and several among
them were classified as samjags, many acted more independently like hiikiimets and
beglerbegis and had a hard time to assert their authority until the state asserted its
centralization policies in the nineteenth century.®® More discussion on the structure of the
Kurdish emirates can be followed through subsequent chapters, while I will pay closer
attention to the leadership among the Kurdish mirs, more specially the Babans, as it may help
us to understand better the politics these notables followed.

> Ates, “Empire at the Margins,” 61.
>® Bruinessen, Agha, Shaikh and State, 158-59.
> Nejat Goyiing, “Provincial Organization of the Ottoman Empire in Pre-Tanzimat Period” in The Great
Ottoman, Turkish Civilisation. Vol 3. Philosophy, Science and Institutions, Kemal Cicek, Editor-in-Chief,
Erciiment Kuran, Nejat Goyiing, and Ilber Ortayli, eds. (Ankara: Yeni Tiirkiye, 2000), 519-532 (520).
8 Goyling states that there were several semi-independent begliks such as Wallacia, Moldovia, Transilvania,
Dubrovnik (Ragusa), the Kirim Khanate and the Hejaz Emirate. Here, he does not include any Kurdish sanjaq to
the list. Goyiing, “Provincial Organization,” 529.
*? Goyiing adds that one should not forget some of these sanjags were turned into beglerbeglik while some were
lost in wars with other countries like Russia. Goyiing, “Provincial Organization,” 526.
% Bruinessen, Agha, Shaikh and State, 160-61.
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Studies on the Kurds provide some essential discussions on the tribal structure and its
leadership but talk little about the mir, who usually had no tribal relations and lead a
confederate made up of several tribes. As I mentioned above, the Baban mirs were also
considered as mirimiran since they were seen as the most powerful among all other Kurdish
mirs. Therefore, their power extended, once in a while, beyond the boundaries of their lands.
Compared to tribal leaders, they had an absolute authority and they were obeyed by all of
their subjects. In the case of the relations between the Baban leaders and the strong chieftains
of the Jaf tribes, the latter habitually obeyed to the former, however not always with full
obedience. Although it was rarely seen, the leaders of the Jaf could play one member of the
Babans against another and thus have a choice between them. The mir, who led a sanjaq, was
also called as sanjagbegi. After seventeenth century, the Babans received the title of Pasha.
They were probably the first Kurdish mirs, who received such a title.

The principal of “segmentary opposition and alliance” appears in all political
structures of the Kurds, between two tribes or two emirates. As van Bruinessen states
“disputes generally need the intervention of popularly recognized authorities in order to be
settled, and a leader’s authority is confirmed and increased with every serious dispute he
resolves.”®" Although van Bruinessen makes this comment for the tribal chieftains the case is
almost the same for the mirs. The Kurdish mirs led wars in much larger scales and made
alliances with other political entities (governors, mirs). The times of peace worked against the
authority of the mir and it was during these periods when rival leaders emerged from the mir’s
family. The members of the family and their subjects united more in times of war against
outside enemies. Therefore, in often times the mir would seek conflicts. However, in case of
the Baban, they mostly had conflicts because of interference by outside powers, namely
Ottomans and Iranians.

The right of primogeniture was the most common way to become a mir and people
usually accepted the ruler without much reluctance. In fact it was not the common people, but
rather the household of the mir and notables like the ulema, tribal chieftains, and aghas, who
recognized the new ruler on behalf of everyone. This rule, however, could not be applied if
there was no son and instead the elder brother of the mir would take his place. Besides, the
right of primogeniture was not always applied when a more powerful leader emerged from the
same family.®® Therefore, the leadership of the emirate almost without exception stayed in the
same family. There were also exceptions to this rule. For instance, when all the male members
of the Baban family perished in mid-sixteenth century one of their strongmen in their military
force took over leadership.®® So, for the Babans the continuation of the rule was as important
as keeping the power in the hands of the family. The person who would be chosen to the
leadership should have been “strong, courageous, just and generous, a good strategist and a
wise judge.”®* Adding to these qualities, the leader of the Baban emirate should also be wise
about both Ottoman and Iranian politics towards them, know the language of the politics and

%! Bruinessen, Agha, Shaikh and State, 74, 78.
82 Maurizio Garzoni, Grammatica e vocabolario della lingua kurda (Roma, 1787), 5-6.
6 Serefhan Bitlisi, Serefname, (translated from Arabic to Turkish by M. Emin Bozarslan), (Istanbul: Deng
Yayinlari, 1971, 2009), 212-215.
% Bruinessen, Agha, Shaikh and State, 80
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diplomacy of both states, and be aware of the ambitions, demands, and personalities of their
agents, governors in Baghdad and Kermanshah.

The Babans through centuries of their leadership were able to make themselves
acceptable to their subjects while dealing with the political greed over them from Ottomans
and Iranians. As the authority of the Babans traditionally was hereditary, so the officers
worked for them also inherited their positions from their fathers.”” The Babans and their
officers belonged to no tribes. Therefore the loyalty to them by their officers was more of like
a servant and less of like tribesmen. Abdurrahman Pasha’s words clearly explain this relation:
“You are not the lord of a tribe, nor are your men your tribesmen. You may clothe them, feed
them, and make them rich, but they are not your cousins; they are but servants!”®

Sources and Methodology

Using the story of a notable family located on a much internationalized frontier allows
a historian to bring out not just the narrative of locals, but related with it the story of regional
and global actors and development shaped the relations between two rival states. At the same
time, going into the details of the expansive history of both the Ottomans and Iran, or more
into the history of the Kurds and Kurdistan, would bring out endless amount of issues and
would leave this dissertation with more historical facts and less focus. Besides, through years
of my research in the archives and libraries of Austin, Istanbul, Ankara, Paris, Freiburg,
Damascus, and Sulaimaniya proved me that much more documents, memoirs, manuscripts,
maps, and drawings could be discovered. However, the more I discovered, the more I was
convinced that I should leave many issues out and focus on certain topics. For instance, |
touched upon the Sunni-Shafi’i identity of the Kurds versus the Sunni-Hanafi dominancy of
the Empire, though I left out most of the details. Regarding this topic, I also did not feel that is
is necessary to dwell on the imaginary boundaries between the Sunnis and Shi’is, as it would
be a topic for another dissertation.

This dissertation gives the story of a family extending from 1500 until beginning of
1900. Hence, the research is limited with few decades before the Ottomans integrated the land
into their territories until the beginning of twentieth century, when the descendants of Kurdish
mirs were fully incorporated into the Ottoman bureaucracy and politics. However, attention is
mostly given to the period between 1784, when the capital of the Babans was moved to
Sulaimaniya, and 1851, the time that the last member of the family was removed from their
hereditary lands. The following chapters are mostly ordered chronologically, though each
chapter focuses on a certain topic (rivalry among the Sufi sheikhs, social and cultural life of
the town, political ambitions of a local lord, and the struggle for his survival, centralization
efforts of modernizing state, and reaction to its policies by the local powers) and each one has
its own thesis, which eventually completes and supports the final discussion.

% Rich states that the present prime minister during his visit served also during previous two Baban leaders and
the current prime minister expected his son to succeed him. Rich, Narrative of a Residence, vol. I, 115.
% Rich, Narrative of a Residence, vol. I, 86-87.
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Besides the limitation of the time, this dissertation is geographically limited to the
borders of today’s Kurdistan Regional Government of Iraq. More specifically, it focuses on
today’s Sulaimaniya and its surroundings in fifty miles radius. The reason for such a
limitation is that this region consisted of the main core of the rule of the Baban dynasty.
Neighboring emirates, as well as its rival Kurdish dynasties, were mostly located on the
northern (Soran and Bahdidnan emirates), eastern (Ardalan) and partially in its southern
(Shahrizor, Kirkuk) fringes. Besides, Baghdad, as the capital of the province, has been
covered when it is relevant with political developments in the Baban territories.

Ottoman archival documents form the backbone of this dissertation. Most of
documents I utilize here come from the Hatt-i Humayun (Imperial Scripts) collection.
Because the collection is classified under this title, one should not only expect to see
correspondence from or to the sultan, but could find all kind of documents such as local
correspondence between the Kurdish Pashas and the valis of Baghdad, Mosul, Van, and
Diyarbekir. The letters from the Shah of Iran to the Sultan as well as to the vali of Baghdad
and the pasha of the Babans can also be discovered in this collection. Although the collection
is a rich repository for the political history of the region, it gives few glimpses of the social
life of the locals. Besides, the absence of a central appointed judge, and thus lack of the court
records, unfortunately leaves most out of details about everyday life. The Ottomans did not
keep many records of economic life in the region since the Baban territories were exempted
from fimar system. Hence, it takes much more effort to reconstruct the social history of this
region. To compensate this gap, I employ the memoirs and the travelogues belong to the
Western visitors. They had more details than Ottoman and Iranian sources about the
population census, peasants, women, non-Muslim population, clothing, food, economy,
leisure time, and local music. At the same time, most of these Western works are very biased.
A few of them, like the work of C.J. Rich, were able to make observations with less
preconceptions of an Orientalist. Not only the Europeans, but even Ottoman officers and
visitors had Orientalist views of the Kurds and the region. Dervis Pasha, who was a member
of the border commission in late 1840s, in his work called Seyahatname-i Hudud (Travelogue
of the Borders), considered the local inhabitants as “immoral” and “savage” in order to justify
the modernization and centralization of this region.

As the Ottoman sources are not useful for examining the social history of the Baban
Kurds, I tried to locate indigenous sources. The literary works written in Sorani Kurdish were
partially usefully to show the image of the Babans in the minds of the locals. A book (Mejoy
Erdelan or History of Ardalan) written by Mestura Kurdestani in early nineteenth century on
the history of Ardalan had some limited information on the Babans. Beside Kurdestani’s
work, Abdulkadir bin Rustem Babani’s Siyer el-Ekrad der Tarih-i Cografyva-yi Kurdistan
(Past of the Kurds in the Historical Geography of Kurdistan), probably written in 1870s,
provided more details about the last period of the Babans. Despite the presence of these two
books, few details about the social history of the Kurds could be found. Besides, all these
works, including the works by Westerners, focused mostly on the nineteenth century and had
almost no information regarding earlier centuries.
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I have used some British documents, both published and unpublished. Most of these
documents were made of correspondence by British members of border commission in 1840s.
While they contribute little to the main story, they are a valuable asset on the last decade of
the Babans. The Persian documents were extremely hard to reach because of the political
conditions in the country. However, many Persian documents, mostly consisting of
correspondence with the Baban Pashas, valis of Baghdad and the Sultan, about this issue were
already available in the Ottoman archives. A series of the documents on the Ottoman-Iranian
relations (Gozidah-i Asnad-i Siyasi-i Iran ve Usmani, Dawrah-i Qajariyeh, 7 v.) were
published by the Iranian Ministry of Foreign Affairs contained several documents of pre-mid-
nineteenth century. However, most of these documents were the same as those available in
Ottoman archives. One would still have to do more research in Iranian archives and bring out
the story of the family through the lens of the Persians.

In addition to these documents, there remain French and Russian archives to be
discovered. Tom Nieuwenhuis relied mostly on French archives for his research on the rule of
Mamluk Pashas in Iraq between 1802 and 1831.°” He utilized the Consular and Commercial
Correspondence of French Councils in Baghdad (1792-1846), Basra (1810-1816), and Mosul
(1842-1866). He quotes extensively from these documents, some of which I cite in this
dissertation. Other than Nieuwenhuis’s work, I have not come across any work relying on the
French sources. Through my research on the secondary literature I have not seen any work
based on Russian archival sources either. Russian scholars of Soviet period like Halfin and
Celile Celil published several works on nineteenth century Kurdistan, but used mostly
Western sources for their studies.

Overall, most of the Ottoman, British, French, and probably Russian sources are
official documents, concerning mostly to inform their government about political and
economic activities of the region and to advise them for action on its part or determine a
policy about it. Despite this rich body of the sources reflecting official discourses, only a
handful of them reveal the voices of local people. Hence, historians have no choice but
employ these documents or use alternative oral sources to analyze how the past has been
transmitted through Kurdish epic poetry, folk songs, ballads, proverbs, and dirges. Although I
use some of the poems, they give a very limited view of the period and reflect the imaginary
world of an educated or notable person, who does not represent the common people.

Despite such limitations, I hope to complement the Ottoman and Iranian
historiography through the story of a family located in the frontier. It is not my intention to
give the ultimate history of the Kurdish notables or the family I focus on, but to provoke
thoughts about the region without concern about the history of the nation-state. This is not a
national/ist history of the Kurds, thus it does not claim a separate history, rather it considers as
a lost piece of a puzzle in the Middle East history and hopes to add a piece on the long way of
a more cohesive field of knowledge.

%7 Tom Nieuwenhuis, Politics and society in early modern Iraq: Mamluk Pashas tribal Shayks and local rule
between 1802 and 1831.
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Literature

Works on the history of Baghdad under the rule of the Ottomans are very limited.
Most of the works on Baghdad are focused either on the Abbasid period or the post-Gulf War
era.”® Compared to the history of Iraq and its capital, studies on the Kurds and Kurdistan are
even scarcer. Existing literature examines the region from mainly two aspects. The first is
from geo-strategic aspect of the region. Its natural resources like oil, minerals, and its
topographical location are major concerns of these studies. The second perspective is that of
the political sciences. Studies in this class tackle with the question of Kurdish nationalism and
they utilize very poor historical materials. This study does not concern itself with the question
of nationalism in order to avoid the trap these studies fall into. On the one hand, considering
each rebellion in the nineteenth century (here a response to the nationalist approaches the
rebellion of Baban Abdurrahman Pasha in 1806 has been treated as a struggle for more
power) as a nationalist manifestation of the Kurdish leaders helps us to understand little about
the history of the region. On the other hand, such nationalist approaches benefit the Turkish
and Arab nationalist historians, on the other side of the spectrum, to ignore the history of this
peripheral region. It is true that the ideological construction of the Turkish and Arab
historiographies and “their hostile attitude toward scholars situated outside the confines of the
nationalist linear-time frame” left out the history of the Kurds and the lands they inhabit from
the even mainstream history works.®” Nationalist historiographies did not only close their eyes
and ears to minorities located in their borders, but also treated them in a hostile manner.
Ultranationalist historians in Turkey remained dreadfully “anti-Persian” until recently.”® Same
treatment has been shown by the Arab historians toward the history of Arab provinces of the
Ottoman period. As Ehud R. Toledano states, “the nationalist narratives had either written the
Ottomans out of Arab histories, or relegated them to the role of villains, responsible for the
sorry state of the Arabs found themselves in after the First World War.””'

There is little information in the secondary literature on the Baban family for the
period between the sixteenth and the late eighteenth centuries. Therefore, I draw valuable
information for the sixteenth century from the Serefname, a concise history of Kurdish tribes
and principalities before seventeenth century. Stephen Longrigg gives some details on
background of the Babans for this period. He uses several local accounts, both written and
oral, to tell the story of the Baban family. Hence, my dissertation will partially rely on his
account for the period before 1780.

Compared to the scholarship on the period before 1780s, the scholarship pertaining
nineteenth century Kurdistan is much more abundant. Still, the information in secondary
literature for this period is scanty. One problem with the secondary literature is that none of

%% Ceylan, “Ottoman Centralization and Modernization,” 15.
% Ates, “Empire at the Margins,” 18.
70 Kiitiikoglu’s work on the sixteenth and seventeenth centuries of the Ottoman-Iranian relations could be an
exception to this rule. Bekir Kiitiikoglu, Osmanli-Iran Siyasi Miinasebetleri (1678-1712) (Istanbul: Fetih
Cemiyeti, 1977) in Ates, “Empire at the Margins,” 20.
"I Ehud R. Toledano, “What Ottoman History and Ottomanist Historiography Are- Or, Rather Are Not”, Middle
Eastern Studies, 38/3, (2002) 205, cited in Ceylan, “Ottoman Centralization and Modernization,” 16.
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them spend more than ten pages on the Babans.”” Moreover, most of the secondary literature
relies on the same sources, namely the Western travelogues and British sources. Therefore,
they give the same information about the Babans and most of them repeat the same
discussion. Their accounts of the Babans are commonly on political aspect of the family. For
this reason, they are focused on conflicts and wars between the Babans and imperial powers.
We do not find much information about the social, economic, and cultural aspects of the area
administered by the Babans. Most of information on these aspects of Sulaimaniya and
surrounding areas comes from C.J. Rich’s Residence in Koordistan.

Abid Rabbi Ibrahim al-Waili’s Tarikh al-Imarat al-Babaniyyah (History of the Baban
Emirate) is one of few modern works focusing on the Babans. Based on mostly Western and
some Arabic sources, he allocates most of pages of his work on the political events between
1784 and 1823. He pays little attention to the social history of the Babans and makes
extensive descriptions of the tribal groups in the region. Similarly Mihemed Emin Zeki’s
Tarixi Silemani u welate le devreye zor Kadimewe ta Evvele ihtilal (History of Sulaimaniya
and its land from the ancient times to pre-revolution period) in Sorani Kurdish comes up with
a chronological account of political events and the local rulers. He employs both Western and
Middle Eastern sources. Besides these works, as an indigenous source I was privileged to
receive a book from a member of the Baban family residing in Lebanon, which mostly
includes family trees from 1500 up to today. Ayad Baban’s book on Usrat Baban al-Akrad
(Family tree of the Baban Kurds) was very useful in tracing the roots of some of the family
members, but it did not provide more information than other sources I used, since he relied on
the same sources.

Celile Celil allocates little space on the Babans in his book on Kurds in the 19th
Century Ottoman Empire. His work is a survey book on nineteenth century Kurdish history,
particularly on political history of Kurdistan. He uses few a Russian sources, mostly
monographs, and some Western and Middle Eastern sources. His indigenous source is
Serefname. Other than this, he does not use many Middle Eastern sources. His discussion on
the origins of the Babans is weak because of lack of sources. He expresses his doubts on
Sharaf Khan Bidlisi’s account on the founder of the Babans, Pir Budag Beg. Yet, we know for
certain that the Ottoman source of Miihimme Defteri for the year 1544 - 1545 names Budak
Beg the leader of the Baban principality. The details he presents on the Babans are mostly
about conflicts between family members, Baghdad, other Kurdish principalities, and Iran, and
he gives very few details on the social history of Babans and Sulaimaniya. Martin van
Bruinessen in Agha, Sheik and State relies mostly on C.J. Rich’s account for the details on
Sulaimaniya and the court officials in the Baban palace. Van Bruinessen is more into the
relations between Babans and other Kurdish tribes. Stephen Longrigg’s oeuvre on the Four
Centuries of Iraq is without doubt the best account on the Babans and Mamluk Pashas of
Baghdad. He was working for the British Empire in Iraq during WWI. All scholars working
on Iraq have referred to his work. Longrigg’s account on the Babans is well incorporated into
history of Iraq from the beginning of sixteenth century until early twentieth century.
Therefore, there is more information than any other secondary work on background of the

7 David McDowall allocates few pages on the Babans in his extensive book on the history of the Kurds. David
McDowall, A modern history of the Kurds (New York: 1.B. Tauris, 2000), 33-36.
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Babans for the period before nineteenth century. However, Longrigg’s account does not go
beyond chronological narration. Thus, one may see lots of dates, names, and incidents, but
one has a hard time connecting them with each other. This makes reading it very tedious and
painful with full of details. His account like most of other works focuses more on political
history of the Babans and ignores the social history of the local people. However, his work
did not receive as much attention as C.J. Edmonds’s book on Kurds, Turks, and Arabs. This
might be because Edmonds’ work was published later than Longrigg’s and Edmond produced
more books and articles on different aspects of Kurdish language, literature, and geography.
Edmonds spends few pages on the Baban dynasty and the family’s genealogy. There is one
section in his book under the title of “The Babans” and some information on Sulaimaniya
spread throughout of the book. Edmonds relies mostly on British travelogues for the
information on the Babans. Most of his information comes from Rich’s memoir.

The Baban family and Sulaimaniya’s past have received little attention and most
discussions have focused on the political history of the family. There is no scrutiny of how the
story of the Kurdish mirs and their subjects can contribute to the Ottoman, and more broadly
to the Middle Eastern historiography and how the Kurdish historiography can be reshaped
when the story of the Babans, together with the history of its surrounding states, is
reintegrated into the history of Kurdish nationalism.

Questions

Several questions led this study to come to being. The first question, which comes to
mind, is the issue of “notables.” Can we consider the politics followed by Kurdish notables of
pre-Tanzimat period as part of the “politics of notables”? Do Kurdish notables fit into
Hourani’s theory on the notables? If not, then what are the ways in which his theory should be
revised in order to integrate Kurdish notables in this paradigm? Related with these questions
is the issue of “loyalty.” Did the Babans stay loyal to their Sunni patrons, the Ottomans, from
the first period they were incorporated into the empire? Did they easily change their loyalty
from the Ottomans to the Iranians for the sake of power regardless of the issue of sectarian
identity? How did they convince the population and local Kurdish u/lema when they were
forced to change their loyalty? What was their loyalty to and how did they define of being
loyal to an overlord? How did the population of Sulaimaniya react to the changing hands
between the Ottomans and Persians and between family members of Babans? Did they
accommodate new patrons easily or did they long for old rulers? Religion and sectarianism is
another issue this study will try to address. Where did the Kurdish Shafi'i population stand in
the Hanafi dominated Ottoman law system? Were they able to accommodate their sectarian
differences or did they have to deal with Hanafi law in everyday life? What is the place of
Sufism? Were their opinion considered more legitimate by Kurdish populations and political
leaders when it came to legal matters, where differences occurred between mystic-minded and
law-minded ulema? Did the Babans have their own traditional way of solving legal matters or
did they go alone with the Sharia of u/ema or Kurdish Sufis?
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Compared to surrounding communities urbanization occured relatively late among
Kurds. With urbanization came the question of men versus women, tribal versus urban, oral
versus written literature, etc. How did urbanized Kurds differ from Kurdish peasants and
nomads during this period? Did they interact with each other and if so, how? What role did
the women of Sulaimaniya play in society? How did Kurdish women influence political and
social life? How did the Babans manage non-urban Kurds socially, politically, and
financially? How did the founding of Sulaimaniya change the life of Kurdish populations in
the area? How did the Baban court support and patronize the Sorani dialect?

Finally, the last question this dissertation tackles will focus on the centralization of the
Kurds and the place of the Babans in the discourse of Kurdish nationalism. How were the
Babans percieved versus the Bedir Khanis in the historiography of Kurdish nationalism? Did
nationalists praise or condemn them for their role in Kurdish politics? How are they perceived
in the official history of Iraqi Kurdistan and more specifically in Sulaimaniya and its
surroundings? Were the Babans considered as another agent of the Ottomans to play a role in
the buffer zone between Iran and Iraq? Or were they considered as a shrewd Kurdish
principality, which played with the conflict between Ottomans-Persians for their own
benefits? How did the locals react to the new modernization and centralization policies of the
empire? More importantly, how did the Kurdish emirates deal with the post-Tanzimat policies
of the Ottomans? After their removal from the Kurdish regions, were they dispersed or
incorporated into the Ottoman bureaucratic system?

Outline of the Dissertation

The first chapter will present the familial roots of the Baban family in classical and
early modern sources, beginning with their first mention in the Sharafname of Sharaf Khan
Bidlisi (1596) to the end of eighteenth century when the family settled in the city of
Sulaimaniya (1784). This part will also include an overview of the Ottoman Iraq and the rise
of the Mamluk rulers in the politics in Baghdad after the second half of eighteenth century.
The focus will also be on the years between 1784 and 1813, examining how the Babans
expanded their power over the region of Iraqi Kurdistan to the point of influencing the politics
of Baghdad. It was during this period when the Baban family acquired enough power to be
appointed as mutasarrif (regional leader) and given the title of “Pasha” in the region by the
Ottoman Empire. One of the most powerful Baban leaders, Abdurrahman Pasha (1788 -
1813), emerged during this period. His rebellion in 1806 has been much considered by several
Kurdish historians as the first revolt with nationalist sentiments. Answers to such claims are
challenged by a thorough study of primary sources. I show that Abdurrahman Pasha tried to
expand his realm in expense of the vali of Baghdad and he tried to be the only power in the
province with the approval of the Sultan and with the economic and military power he had in
hand.

Notables were not only made of mirs, begs and aghas, but also members of the
religious class, like ulema, sheikhs, seyids, and mullahs were also influential figures in both
the politics and the society. Through religious notables, religion became, sometimes, the most
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influencial political tool to establish alliances, to make deals, to vilify an enemy and to keep
society in order. As a part of religion, sectarianism was well used and abused in this region,
especially in a frontier where the two major Islamic sects, Sunnism and Shi’ism, met. Thus,
the second chapter will analyze the influence of Sufi orders, particularly the Nagshbandi-
Khalidi order, on the Baban family in Sulaimaniya. Mawlana Khalid received his early
education and traveled to India in 1809 to seek further knowledge from Shah Abdullah al-
Dahlawi, the sheikh of the Naqgshbandi Sufi order in India. Within less than a year, Khalid
traveled back to Sulaimaniya, where he remained for the next five years. His arrival in
Sulaimaniya marked the beginning of the rivalry between the Naqshbandi and Qadiri Sufi
orders. Qadiris tried to use Baban power against the Naqshbandis while Mawlana Khalid used
the Ottoman protection and financial support to expand his religious and political power.

One of the most daunting tasks during the studies of this region was to bring out the
voices of the “people from below,” particularly when the indigenous sources and documents
on the social history are scarce. Studies on the urban history and the periphery of the
Ottomans are in rise in the last few decades. However, this is the case only for some Arab and
Balkan provinces, and Anatolia, while no work has been done on a Kurdish region or town so
far. Despite such difficulties, I tried to reconstruct the life in a town and its surrounding with
its women, peasants, non-muslims, as well as its economy, leisure time, architecture, and new
literature. In its portrait of Sulaimaniya’s social life we will follow the classification of urban
centers that Dina Rizk Khoury has made in her article on “Political Relations between City
and State in the Middle East, 1700-1850.”

So to speak, the third chapter will examine the life of the people in Sulaimaniya. Here
I will investigate the dichotomy between rural nomadism and urbanized settlement and how
settlement changed Kurdish life. As part of this investigation, I will analyze the literature, art,
architecture, and everyday life of a Shafii community in a Hanafi dominated empire. The
story of the Kurdish women and peasants, who are two least treated groups in Kurdish
historiography, is also included in this chapter. When bringing up the role the women played
in the community of this town, there will be more detailed treatment of the life of the courtly
women and their influence the politics of the Baban family. Related with the literature, the
chapter will present a short history of the Kurdish dialect of Sorani and its influence in early
to mid-nineteenth century Sulaimaniya. Several Kurdish poetic and literary works of Nali
(1797-1870), Haji Qadiri Koyi (1816-1897) and Sheikh Riza Talabani (1842-1910) will be
presented. After the Baban rulers were stripped of their power, Nali pays homage to the
period of the Baban rule as being the best time for the Kurds. Talabani, appointed as a judge
in the court of Sulaimaniya in the mid-nineteenth century, displays more Sufi tendencies in
his poetry. By presenting on the artistic, literary, and administrative details of Sulaimaniya, I
will provide a picture of what changed and what lasted while the city transferred from one
hand to onether between the Ottomans and Qajars.

The forth chapter will focus on the rivalry between Mahmud Baban and his uncle,
Abdullah I, during the years 1821-23. Prior to the Erzurum peace treaty of 1823, nephew and
uncle shifted loyalties between the Ottoman and Qajar empires at breakneck speed in an effort
to gain dominance. Rivalry between the valis of Baghdad and Kermanshah, the rulers of
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Persia and Ottoman empires, respectively the Shah and the Sultan, will also be part of this
chapter. There will be the details of the personalities of those rulers mentioned above as well.
Each one has his own ambitions and agenda and each one tried to prove himself with his
distinct personal desires. We will witness how the wars were waged upon the other only to
prove to the Shah that he fit for a king. Religiosity of a leader also reshaped his politics
alliance with his co-sectarian or opposition to the leader belongs to the rival sect.

The fifth chapter will examine the demise of the Baban rule in 1847, which brings an
end to the semi-autonomous structure of Kurdistan that lasted since the early sixteenth century
when all Kurdish leaders agreed to side with the Ottoman Empire in their conflict with the
Safavids. Conflicts on the border, which were also triggered by the Baban Pashas, caused a
new war and brought the central government to the frontier with a new treaty of Erzurum in
1847. The treaty meant more centralization policies would be imposed on the local tribes and
common people with demarcation of borders between two states. Therefore, the year of 1847
signifies the implementation of centralization reforms as a part of the Tanzimat in Kurdish
principalities. The Kurdish emirates tried their best to adapt to the new order imposed on them
by the central state, but in the end they had to hand their power to the centrally appointed
leaders and allow themselves to be incorporated into the Ottoman bureaucracy. Therefore, the
proposed dissertation will investigate how their power play not only permitted the Baban
family to increase their dominion but also played a hand in the eventual demise of their semi-
autonomous rule in 1851. The reaction by the Kurdish notables to new policies of
centralization and modernization are well known, but the commoners are not reflected in the
scholarship. Here, there will also be some accounts of the local people on their reaction to
Tanzimat. In the end it was not the notables but commoners who stayed behind in their
ancient territories and dealt with the modern state apparatus.
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CHAPTER1

A HISTORICAL BACKGROUND AND THE RISE OF THE BABANS IN
THE REGION, 1500-1800

Kurdish regions before the Ottomans

The Kurds appear to have no political entity before the tenth century C.E. since the
Islamic empire dominated in The Middle East. Until the beginning of the eleventh century the
Kurds had only small emirates. By the second millennium there were already two major
Kurdish dynasties dominated in Kurdistan, namely Hasanwayhids (959 C.E.) in Hamadan and
Marwanids (990 C.E.) in Mayyafariqin or present day Silvan. They stayed in the political
scene until the end of the eleventh century. Later a much stronger Islamic dynasty, Ayyubids,
emerged from non-Kurdish lands in Western Syria. However the founder of the dynasty,
Salah al-Din al-Ayyubi, was a Kurd coming from the Kurdish town of Shahrizor in southern
Kurdistan. His military personnel and civil servants were made of Kurdish, Arab and Turkish
men. Therefore, his state was an Arab or Turkish as much as Kurdish. That is probably the
reason behind the claims of historians from these three groups to call Salah al-Din as one of
theirs.”

When the Mongols went though Kurdistan in the thirteenth century they devastated the
Kurdish tribes. Hulagu massacred almost all the tribal chiefs and replaced them with his own
men. This incident left a weakened the Kurdish notables and tribal structure substantially.
Although they recovered partially after the Mongol authority diluted in following century, it
was another Mongol, Tamerlane, who occupied Kurdistan and undermined the political power
of Kurdish rulers again. So, the Kurdish tribes stayed weak and vulnerable even during the
Timurid period. The Kurdish chieftains and mirs regained some of their political power
during the reign of the Qaraquyunlu (the black sheep), yet they were ill-treated by the
Aqquyunlu (the white sheep), the following triumphant dynasty, because of their commitment
to the previous dynasty.”

The lifespan of the two Quyunlus was going to be short once the Safavid dynasty was
established under the Shia charismatic leader Shah Ismail at the beginning of the sixteenth
century. Right after he found his state he declared the Twelver Shiism as the official religion
of the empire and destroyed the Aqquyunlu state, which was already in decline. With this last
strike on the Aqquyunlu, Kurdistan came under the control of Safavids, though not much
changed as the Shah Ismail’s approach towards the Kurds was no different than Uzun Hasan
of the Aqquyunlu. Shah Ismail, as his predecessor state in Kurdistan, tried to keep a direct
control over the Kurdish tribes and lands, hoping to expand his territories westward. As a
result of the policies by the Aqquyunlu and the Safavids, the Kurdish emirates and the tribal

3 Hakan Ozoglu, Kurdish Notables and the Ottoman State, (Albany, NY: State University of New York Press,
2004), 46.
" Ozoglu, Kurdish Notables, 46-47.
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structure in Kurdistan were greatly diversified. Accordingly, prior to the appearance of the
Ottomans in the region there existed several Kurdish emirates, a few of them strong in the
least accessible parts of Kurdistan, with many nomadic tribes going without a local authority.
Such disintegration among the Kurdish emirates was caused by the Mongol invasion and this
situation continued up until the Ottomans expanded their domain over the region. "

Among the few Kurdish mirs before the Ottomans arrived to Kurdistan was there the
Babans. At the beginning of 1500s, the Babans lived in the Shahrizor (Shahra-zul in
Sharafname) area, few kilometers North of Kirkuk, and had not yet moved to their next
capital, Qala Cholan.”® Some of the major tribes and families, Zanganah, Hamawand and Jaf,
were still in Persia. The religious families like Shaikhan, Talabani, and Jabbari, who would
rise in the political scene of Iraq, had not yet assumed any power. The valleys around Kirkuk
were in possession of Kurdish peasantry dispersed around here and there and their villages
had not been named yet. There were few fortress-towns in Kurdistan; Darnah and Panjvin on
the passes of the later frontiers of the Ottomans and Safavids, Koy, Harir, and Rawanduz
between the Small and Greater Zabs, and Aqrah on the Greater Zab. Above the Greater Zab,
Amediye, the capital of the ancient Kurdish Emirate of Bahdinan, had already a long history.
The mir of Bahdinan in Amediye kept Aqrah, Dair and Dohuk, and once in a while Zakho, in
his possession. From the twelfth to the fourteenth centuries the emirate became part of
Ardalan, another powerful emirate on the Southeast of Hawraman Mountains and centered in
Sennah. After this period it went under the suzerainty of Jala’iris, followed by sacred
Bahdinani family from the Ottoman expansion up until mid-nineteenth century.”” Mukris
were another emirate in the North of Ardalan, which was around starting from Seljuki period
until the middle of the eighteenth century on the Iranian side. When the Ottomans came to the
region in the sixteenth century the Mukris, headquartered in Saujbulaq, were already under
the influence of Ardalan. The great tribe of the Pizhdar, which spread widely on the both sides
of the Ottoman-Safavid border, and the family of Soran, which would later turn into another
Kurdish emirate in the northern Iraq, were of the Mukris. Hakkari emirate had also existed
since Seljuki period and kept a considerable area in the north stretching to Bitlis, in the east
nearly to the Lake Urmiye, and in the south to the east of Tigris.”® Hakkari begs were related

" Ozoglu, Kurdish Notables, 47.

" Giilsen-i Hulefa states that the leader of Shahrizor area, Ma’mun, was mere hostage of Sultan Siileyman from
1535 and on to secure the loyalty of the region. After a Turkish official career, Ma’mun settled down in Hillah
and dealt with the siege of Shahrizor. Taking the account generally from Sharafname, Giilseni records that
Shahrizor was rejoined to the Ottoman Empire after 1554. Longrigg, Four Centuries of Modern Iraq, (Reading,
UK:Garnet Publishing, 2002, first published by Oxford University, 1925 ), 43-44; Ibn Hawkal, in the 10th
century A.D., mentions that as a walled and fortified town Shahrizor was inhabited by the Kurdish tribes. The
Kurds in this region numbered 60.000 tents when Ibn Muhalhal visited here and Mustawfi recorded, in 14th
century, that Shahrizor was still a flourishing town. Guy Le Strange, The Lands of the Eastern Caliphate:
Mesopotamia, Persia, and Central Asia from the Moslem Conquest to the Time of Timur, (Cambridge:
Cambridge University Press, 1905), 190-191.

" Longrigg, Four Centuries of Modern Iraq, 6-7.

For more information on Hakkari see: Alexander Khachatrian, “The Kurdish Principality of Hakkariya (14th-
15th Centuries),” Iran & the Caucasus, Vol. 7, No. 1/2 (2003), 37-58; Dervis Yusif Hesen Heruri, Welate
Hekari (945-1336 A.D.), (trans. from Arabic to Kurdish by Musedek Tewfi), ( Dohuk: Khani Publishing, 2010);
Serethan Bitlisi, Serefname, (translated from Arabic to Turkish by M. Emin Bozarslan), (Istanbul: Deng
Yaylari, 1971, 2009) 76-87; See also on the origin and variations of the name of Hakkari: Cheref-ouddine,
Cheref-Nameh, Fastes de la Nation Kourde, Vol. I, Part II, (Translated from Persian into French and commented
by Frangois Bernard Charmoy) (St. Petersburg, 1870), 438-441
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with the Prince of Bitlis and they sometimes found dependent dynasties from Jazirah ibn
Umar and Julamerg. By the fifteenth century none of these owned the sway of Hakkari mirs
as each one initiated its own separate dynasty.”

O Chermik: ojagligs

Map 1: Location of the most important Kurdish emirates in sixteenth century
Source: Martin van Bruinessen, Agha, Shaikh and State, 158.

The Emirate of Ardalan needs to be paid a little bit of attention here since it was
perhaps the oldest established Kurdish princedom located on the both sides of Zagros ranges
since the twelfth century. Ardalan located adjacent to the Baban territories on the Iranian side
of the border and for centuries became the major rival to the latter until the early nineteenth
century. In Perry’s words Baban and Ardalan “ have traditional east-west ties of culture and
kinship, which were bisected by the north—south frontier between Ottoman Turkey and Iran.”
Such proximity sometimes brought them close through intermarriages, while mostly caused
trouble in the region. Thus “affinities and dynastic rivalries,” aptly adds Perry, “furnished
pretexts for interference by their respective overlords, leading to periodic proxy wars.”* The
‘bani Ardalan’ probably sprang from a noble Kurdish family of Diyarbekir and later migrated
to the Iranian Kurdistan. Once completing with the resettlement the family rapidly expanded
its suzerainty over the Shahrizor, Arbil, Koy Sanjaq, Rawanduz, Harir and Amadiya. Despite

" Longrigg, Four Centuries of Modern Iraq, 6-7
8 John Perry, Karim Khan Zand, (Oxford,UK: Oneworld Publications, 2006), 75
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they could not keep these territories in hands because of the rise of Turcoman Jalairis with the
rule of a weak mir in Ardalan, they regained the area in the late fifteenth century during the
firm government of Ma’mun Ardalani. Ardalanis surpassed all the other Kurdish dynasties
and its neighbors in the state structure and culture.®' From the establishment of Safavids on
Ardalanis kept allegiance to them until Selim crushed Shah Ismail’s forces in Chaldiran in
1514. At this point the Vali of Ardalan decided to come to terms with Sultan Selim, even if it
was a hopeless attempt since it did not last much. The Ardalan rulers had to choose between
the Safavids and the Ottomans and at last they chose to stick with the former since their
heartlands and capital town, Sinna, lay along the eastern foothills of the Zagros Mountains. In
1537, when Sultan Siileyman conquered Baghdad and Iraq, the Ardalan rulers were driven out
of the fertile Shahrizur plain. However, they were able to recapture it on behalf of the
Safavids at the turn of the century and held it until 1630. A decade later it was confirmed,
once and for all, as a part of the Ottoman territory with the treaty of Zuhab (1639).%

The Origins of Babans

Although there is no pre-Ottoman source about where the Babans came from, they
were already around Shehrizor area, where remains between today’s Sulaimaniya and Kirkuk,
before the Ottomans came to the region. According to a mythological story, which I talk more
it below that Rich recorded from a man arriving from Darishmana to Sulaimaniya, Babans
were descending from an English woman.* Despite Darishmana was a tiny village in the
region of Pizhdar in the west of Sinna on the Iranian side of the border, it was a venerated
place and the people of this region were well respected by the Babans since it was considered
as the ancient seat of their ancestors before they moved to Qala Cholan and Sulaimaniya.
The story goes:

There were two brothers in Darishmana, Fakih Ahmed and Khidder. They had
suffered much from the hostility of the Bulbassis, who were the most powerful people
of Pizhder. Fakih Ahmed, who was of a bold and proud spirit, quitted his village in
disgust, and swore never to return to it unless he should be in a situation to avenge
himself. He went to Constantinople and entered into the Turkish service. It so
happened that the Sultan was at that time at war with the Franks (The relation said, the
English. C.J. Rich). In those days battles were generally decided by single combat. A
champion had come forth from the Frank host who had for five days kept the field
against the flower of the Turkish chivalry, all of whom he had successively
overthrown and slain.

Fakih Ahmed offered Sultan to meet this formidable enemy. Upon his request Sultan
called him to his presence to meet and ask about the situation of his land. Satisfied with his
look, Sultan decided to supply him with a horse and arms and send him to the battlefield.

¥ Longrigg, Four Centuries of Modern Iraq, 6.
%2 David McDowall, 4 Modern History of the Kurds, (London: 1.B. Tauris, 2004), 32.
%3 Rich, James C. Narrative of a Residence in Koordistan and on the Site of Ancient Nineveh vol. I, (James
Duncan:London, 1836), 291-296; See also Charmoy’s translation of Sharafnama for the origins of the Babans.
Cheref-ouddine, Cheref-Nameh, Fastes de la Nation Kourde, Vol. I, Part II, 477.
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He ran his course, and overthrew the Frank knight. Upon alighting to cut off his head,
to his great astonishment he found that his fallen enemy was a young maiden, who
besought him to spare her life and that she would marry him. He brought her back
to the Turkish camp in triumph; and upon the Sultan’s asking him what reward he
should bestow on him, he claimed and obtained a firman, constituting him Bey, and
bestowing on him the village and lands of Darishmana in perpetuity. He here
displayed his modesty or his ignorance; had he claimed the whole of Koordistan he
would have obtained it.

Faqih Ahmed returned to his land as a hero with his new English companion named
Keighan and over the years had two children from her, Baba Siileyman and Budak Keighan.
However, this was not the ‘happily ever after’ life for Faqih Ahmed as he quarreled constantly
with Bilbas tribe. Once he was away from his home, Keighan staying behind, and the men of
Bilbas tribe took the opportunity to attack his lands. The English maiden took the opportunity
to save Faqih Ahmed’s land and pay him back for sparing her life in the encounter they had
before. She courageously battled and put all four-five hundred horsemen on the flight. After
her victory she gathered the people of Darishmana and addressed them as fallows:

Men of Darishmana, Fakih Ahmed spared my life when I was in his power. I have this
day requited the service, which was all I wanted or waited for. Now tell Fakih Ahmed
what you have seen, and also that I am gone where he shall see me no more. Tell him
that I charge him not to follow me, for it will be vain, and I shall do him harm, which,
God knows, I would not willingly be the cause of.

After finish what she said she took turned her horse and vanished from the sight. After
his return Faqih Ahmed was shaken from what happened and decided to follow her despite
her rejection. He came across her close to a valley near Pizhder and begged her to return to
him:

‘It is impossible,” she said; ‘you are a Mahometan; I am a Frank: I go to the land of my
fathers. Farewell. Come not near me, or I will harm you.” Still the enamoured Fakih
Ahmed persisted, when she raised her spear, and thrust him through the shoulder. He
fell, and she galloped off. But she had not gone far, when she bethought herself that
she had made him but a poor requital for his mercy to her when her life was at his
disposal, and that, though he was a Mahometan, he was yet the father of her children.
She therefore relented, returned, found him yet breathing, and applied a powerful
ointment to his wound, which placed him out of danger till he should receive succour,
which was not far off. She then left him again.

The dedicated lover and husband, once he recovered from his wound, he decided to
pursue her again despite “the rough usage he had experienced at her hands.” He traveled
many lands and finally reached “Frenghistan.” At dusk he arrived to a large city, where he
heard the sound of carousing. “The mehter khana or band was playing, the mashallahs or
torches lighted, and all the other preparations making for a toey or nuptial- feast.” He looked
around to see what the cause of jubilation was and inquired about it from an old woman.
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She informed him that the daughter of the King had gone to war with the Mahometans,
that she was just returned, after having been missing for several years, and that she
was then going to be married to her cousin. Fakih Ahmed entreated the old woman to
procure him admission to the nuptial-feast as a spectator, which she at length agreed to
do, provided he would disguise himself in woman’s attire. He so managed as to be
close at hand during the first interview between the fair Keighan and her proposed
spouse. The lady came forth; and the ungracious bridegroom immediately saluted her
with a box on the ear, saying, ‘Thou hast been a prisoner among the Mahometans;
thou hast been dishonoured; and darest thou to show thyself before me?’ The bride, in
her anguish, exclaimed in Koordish, a language that had become familiar to her, ‘Oh,
Fakih Ahmed that thou wert here!” Immediately the person invoked stepped forth,
slew the bridegroom, and escaped with the bride to Constantinople, where the Sultan
bestowed on him an addition to his former grant.

Fakih Ahmed and his now willing bride returned to Pizhder, where he lived happily
with her for the rest of his days. Before he died, he completely subjected the districts
of Pizhder, Mergeh, and Mawutt. He was succeeded by his eldest son Baba Suliman,
the ancestor of the present princes of Sulimania, who conquered the remaining
districts of that portion of Koordistan now under their authority. The second son,
Boodakh Keighan, died without issue.

As every modern nation created an origin myth to establish a legitimate history of their
own and the tribes and small ethnic groups, like the Babans, also did the same thing to
preserve their unique identity and “to strengthen or even to create nationalist sentiment by
fostering a sense of group cohesion.”®* Babans made some other stories too to create the idea
of heroism. One of these stories with different versions is told in C.J. Edmonds’s book Kurds,
Arbas and Turks, where he gives the example of ‘twelve horsemen of Mariwan.’® The name
of the Babans occurs variously in different Western sources as Babeh, Bebbeh, or. Modern
Kurdish and Persian sources refer them as Baban or Al-e Baban, while they are called
Babanlar or Babanzadeler in Turkish historical literature. * Longrigg states that the Sorans

% See more about the origin myth and its place in the history of ethnic groups in Jane Hathaway, 4 Tale of Two
Factions: Myth, Memory, and Identity in Ottoman Egypt and Yemen, (Albany, NY: State Univesity of New
York, 2003), 14, 1-19.
$5C.J. Edmonds, Kurds, Turks and Arabs, (London: Oxford University Press, 1957), 54.
% W. Behn, “Baban” , Encyclopedia Iranica; Scholars speculate on the origin of the name “baban.” Some says
this name was given by the Shah of Iran to Faqih Ahmed because of his service to the Iranian king and the
courage he showed in a war. The Shah patted him on the back and praised him by saying “baba, baba!.” From
then on, everyone used “Baban” as an epithet for him. Some others claimed that Fagih Ahmed was named after
he won a battle against the Franks (this could change with British or Russians in different sources) and caught a
princess in the war. After capturing this Christian princess Faqih Ahmed asked his father marry him with her and
his father answered him with “baba!” for his courage. This story spread among the Kurds and he was called with
this name after then. Yamiilkizade Aziz, “Kiird Tarihinden: Baban Hanedan1” Jin, Vol. 9, (16 Kanun-1 sani
1335), 1-6; A nationalist historian of late Ottoman period states that the original word “bebe,” which refers to the
old name of the Babans, means “baby(gocuk)” in Turkish. He claims that “bebe” is the “lightened version (and
Turkish word) of bebek.” He goes further and insists that the name of the founder of the Baban family, “Pir
Budak Beg,” is also a Turkish name as his nickname “bebe.” “Therefore” he adds that “as a strong evidence this
shows that he is a Turk” and so the whole family. Such ideas were produced in the last few years of the Ottoman
period, especially during the administration of the Committee of the Union and Progress, when they planned to
turkify the population in the name of “civilizing.” Writers in this period did not hesitate to use the fake Western
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were the dominant mirs in this region before the Babans appeared. There is no clear
connection between Soran and Pizhdar with Babans but after Faqih Ahmed appeared in the
region the Baban name became more noticeable as “he bore and bequeathed the family name
of Baban.”®” He was a religious leader and considered as a phenomenon by many in
Kurdistan.*® Although it is Faqih Ahmed from Pizhdar who made known the name of the
family the origin of the Babans still remains obscure.*” As he showed more nobility,
personality and success he extended further his authority over the Shahribazar and
neighboring areas. Later his son Marwand continued his accomplishments. Yet, the real
founder of the Babans was Siilleyman Beg, or Baba Siileyman, who was the son of Marwand
and who became an outstanding figure in the area in the second half of the seventeenth
century. From the time of Siileyman Beg until 1784, when Sulaimaniya became the capital of
the Babans, Qala Cholan was the headquarter of the emirate.

Despite the western sources focus on the name of Faqih Ahmed and can not trace back
the roots of the Babans further than seventeenth century, the Ottoman sources like Miihimme
defterleri and the Kurdish sources such as Sharafhame contain some information about
Babans as early as 1544. Therefore we could say that the first source mention about the
Babans is the Mithimme defteri for the year of 1544-1546 (H. 951-952).”° The documents
numbering 130, 131, 132 and 193 in this Mithimme defteri cover different issues, but the
information on the Babans is scattered in between the lines. Located on the Iran-Iraq borders
the Baban territory is recorded as a “sanjaq/ sancak™ which is led by a certain Budak Beg and
was designated as a part of Baghdad province. The document #130 is addressed to Budak Beg
of Baban (“Baban begi Budak Beg”) and asks for the protection of the goods, lives and
families of the Soran people while making sure for the punishment of the rebels.”’ Although
the document does not indicate any date when the Baban territories were incorporated into the
Empire, considering such an order, it was clear that the family of the Baban was already well
integrated into the system and was trusted as a local leader and an agent of the Sultan in order
to maintain the order in the southern Kurdistan and the border. The document #131 was
addressed to Sultan Hiiseyin of Imadiye (Amediye), another Kurdish mir, and #132 is
addressed to Beylerbeyi Ayas Pasha of Baghdad. Both fermans order to capture Aksak
Seyfiiddin, a rebellious Kurdish notable and a copy of it is required to be given to a group of

names and academic titles in order to prove their objectivity and being scientific. To make sure that the name of
the author is original the publication house would clearly state that the book was ‘published by Berlin Oriental
Academy’ even though it stated at the bottom of the first page that it was published by a publisher in Istanbul.
Doktor Fer Mic(?), Kiirdler: Tarihi ve Ictimai Tetkikat:, ( Kiitiiphane-i Sevda: Istanbul, 1334), 258.
¥ Longrigg, Four Centuries of Modern Iraq, 80.
% Ahmed was called as “Faqih” because of his interest in the religious studies. Yamiilkizade Aziz, “Kiird
Tarihinden: Baban Hanedan1” and F.R.C. Bagley, “Egypt and the Eastern Arab Countries in the First Three
Centuries of the Ottoman Period,” in The Last Great Muslim Empires, eds. H.J. Kisslings et al, 3 vols. (Leiden:
Brill, 1969, 1997), 50-96.
8 Longrigg, 80; “Baban” EI2.
% Halil Sahillioglu, ed. Miihimme Defteri No. 12321 located in the Topkap: Palace Archives, 951-952/1544-
1546 (Istanbul: IRCICA, 2002), 106-108, 156.
o« . Goresin, mezkurlar (Straniler) ma-dam ki hiisn-i ita’at ile kendu hallerinde eyiliik {izere olalar canlarina ve
mallarina ve ehl ve ‘iyallarina kimesneye zarar ve ziyan etdirmeyesin ki anlar dahi sair kullarim gibi kendu
hallerinde olarar. Amma §6yle ki eyiliik lizere olmayub ‘isyan ve fesad idecek olurlar ise ol vakit ehl-i fesad ve
sena’atin muktazay-i ser ve kanun tizere haklarindan gelesin.” Document #130, Sahillioglu, ed. Miihimme
Defteri No. 12321, 106(5-8 Sevval 951/ 20-23 December, 1544).
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the local Kurdish begs, including Budak beg of Baban Sanjaq and another Budak Beg of Harir
and Devin sanjaqgs. The last document #193 is directly addressed to the Begs of Kurdistan
(“Kiirdistan beglerine birer hiikiim ki) and asks them to obey to the orders of the Sultan and
keep ready their military personnel in case Sultan Siileyman orders them to join his army for
the war (‘sefer-i hilmayun’). The ferman includes a full list of the sanjags located in the
province of Baghdad, which shows Baban sanjaq as part of the vilayet and Budak Beg as its
leader.”

Ahmed Cevdet states that the ruler of the land was Faqih Ahmed Bey when the
Ottomans conquered Iraq in 1530s and later the “Baban Ocaklig1r” was created under his
leadership.”® Following this information he notes that the struggle for taking the seat of this
sanjaq was always an issue between the members of the Baban family. In these situations one
contender would be backed by the Iranians while the other candidate was nominated by the
Ottomans. For centuries up until 1847, when Iranian and the Ottoman states signed the peace
agreement in Erzurum, the politics in the Baban lands was shaped by the decisions made in
the capitals of both aforementioned states.

Sharafname of Sharaf Khan Bidlisi is the only local and, besides Mithimme Defteri of
1544-45, another Eastern source referring to the Babans before seventeenth century.
Sharafname also gives the name of Budak Beg (Pir Budak Beg) as the founder of the Baban
dynasty but this Budak Beg appears much earlier than the one mentioned in the Mithimme
Defteri. Pir Budak Beg probably lived 35 to 40 years before Budak Beg since Sharafhame
names five consecutive successors (in order: Pir Budak Beg, Budak bin Riistem, Pir Nazar bin
Bayram, Mir Ibrahim, Siileyman, and Hac1 Seyh) as leaders of the Babans before the latter
appears on the stage of history in 1534 (h. 941). After the death of Pir Budak Beg at the
beginning of the sixteenth century the rulership passed to his nephew, Pir Budak bin Riistem.
However, since bin Riistem was not worth of ruling his military personnel and his slaves did
not submit to him, he passed away after such despair. After he was gone without having a son
or leaving an heir behind, the emirate was headed by a certain Pir Nazar bin Bayram. He was
well received by both people and soldiers of Baban because of his integrity and passion for
his people. During his time the Baban territories extended over Kifri. Like his predecessor,
once he was gone he left no one behind as a leader and the emirate was divided in between
two of his best men, Siileyman and Mir Ibrahim. Ruthless rivalry between both sides brought
chaos and antagonism into the land of the Babans. After Siileyman eliminated Mir Ibrahim he
reunited the territories and run the leadership for the next eleven years. Once Siileyman
passed away, Hac1 Sheikh bin Ibrahim, one of three sons of Mir Ibrahim, came back from
exile in the palace of Shah Tahmasp in Iran and became the next mir of the Babans. He

92«__. Sair seferlere kiyas olunmaya asker tertib-i edevat-i harb ve kitallerinde sen dahi ihtimam idiib gaflet

tizere olmayub ferman-1 serifim mucibince hazir ve mitheyya olmak babinda enva-1 mesa’i-i cemilin zuhura
getiiresin...” Document #193, Sahillioglu, ed. Miihimme Defteri No. 12321, 156.
3 Tarihi-i Cevdet, Vol. I. Transcripted and edited by Diindar Giinday, (Istanbul, 1983), 295-296. Although it is
obvious that the Sanjaq of Baban was created when Sultan Siileyman conquered Baghdad in 1534, Longrigg
gives a much later date, 1694, when Baban Siileyman Beg defeated and invaded the Kurdish Ardalan Emirate on
the Iranian side of neighboring border. Longrigg states that it was the result of this victory that the Sultan
bestowed the Sanjaq of Baban on Siilleyman Beg as a favor and included in Kirkuk. This is perhaps the date
when the Baban family had no hereditary heir but Siileyman Beg, a trusty of the family, as the only option for
the leadership of the sanjaq. Longrigg, Four Centuries of Modern Iraq, 80-81.
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heroically defended and saved the emirate from three raids of the Shah of Iran and in all these
confrontations he received no help from the princes of Kurdistan. **

In the year of 1534 Sultan Siileyman seized Baghdad and decided to pass the winter
there. Hac1 Sheikh, the ruler of the Baban emirate at the time, decided to pay a visit to the
Sultan and he headed towards Baghdad. When he arrived to Merge region the road was
blocked by a group of unruly people and he was killed with his brother Emire. After the
Sultan received the news of Hac1 Sheikh’s death he appointed Haci’s son, Budak Beg, as the
ruler of Baban. He stayed in power for the next sixteen years and he was well remembered for
his justice and fairness among the locals. After a while a member of the Baban family, Mir
Hiiseyin, whose father was killed by one of the men of Pir Nazar bin Bayram, Siileyman,
convinced the Sultan to appoint him with a ferman to the head of Baban sanjag. When he
came back to Kurdistan he received backing from the ruler of Amediye, Hiiseyin Beg, for his
claim to the throne of Baban territory. Outnumbered by such an alliance Budak Beg decided
not to stand on the way and fled to Iran to the palace of Shah Tahmasp. After six months of
stay he was invited by the Riistem Pasha, the grand Vezir of the Sultan, to Istanbul and was
helped by him to receive a ferman to take back his position in Baban sanjaq from Mir
Hiiseyin.

Budak Beg came face to face with the Hiiseyin Beg in an area called Rabiyet Bulak
and he defeated the latter and his army made of eight thousand foot soldiers and horsemen.
Hiiseyin Beg decided to leave the battlefield immediately after he lost some of his men and
fled to Istanbul, where he was introduced to the Sultan by the military personnel of the palace
and received an imperial order to be the joint leader of the Baban Sanjaq. He came back to the
sanjaq without delay but after a short while he got into a conflict with Budak Beg and was
killed by the latter during the quarrel. When Sultan Siileyman heard about this he became
very angry with Budak Beg and ordered to all the neighboring Kurdish mirs of Baban territory
to walk on the latter and eliminate him. Budak Beg found no solution but seeking refuge with
the ruler of Amediye, Hiiseyin Beg, as his deceased adversary did before. Hiiseyin Beg of
Amediye took the case of Budak Beg to the Sultan and begged for his amnesty and his
reappointment to the leadership of the Baban Sanjaq. Sultan decided to forgive him but
instead of appointing him to his old position, he gave Budak Beg the seat of Ayntap Sanjaq,
while the control of the Baban Sanjaq was given to a certain Veli Beg.

The end of Budak Beg came when he backed Sehzade Bayezid in Kiitahya against
Sehzade Selim over the vilayet of Konya. Selim won the battle. Meanwhile, Sultan Siileyman
asked his defeated son to decapitate the rebellious Budak Beg and send his head to Istanbul in
return for his amnesty. Bayezid implemented his father’s wish and took care of him but he

% Bitlisi, Serefname, (2009), 212-215; Even if the Britsih diplomate, John Malcolm, obtained the first
manuscript of the Sharafname in early 1800 as a Westerner, it was the Russian Orientalists who collected more
editions and translated into a Western language, namely French. Several Russian Orientalists, most notably
Christian d. Frachn(1782-1851), Mirza Jafar Topchibashev(1790-1868) and Francois-Bernard Charmoy(1793-
1869) worked on an early manuscript of the book, dated on Shawwal 1007/ May 1599. For more information on
these works and the others see E. Vasilyena, ‘The First Persian, French and Russian Editions of the Sharaf-
nama’, Manuscripta Orintalia, Vol. 5, No.1, March 1999, 27-31 and J.S. Musaelian, ‘On the First Kurdish
Edition of the Sharaf-nama by Mulla (Mela) Mahmud Bayazidi,” Manuscripta Orintalia, Vol. 5, No.4,
December 1999, 3-6.
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himself followed the same path of Budak Beg by seeking refuge in Shah Tahmasp’s palace
with all his four sons in 1559. In 1560, Bayezid was strangled with his all sons by Shah
Tahmasp for a generous amount of subsidies sent by Sultan Siileyman.”” While Bayezid’s
offsprings were strangled to death, Budak Beg left four sons behind (Hac1 Seyh, Hiiseyin Beg,
Mir Muhammad and Mir Seyfeddin). Hac1 Seyh was in the service of Sehzade Bayezid in
exile in Iran and he was also executed with the rest of members in the entourage. Mir
Seyfeddin died from natural causes. Among the rest of Budak Beg’s sons Mir Muhammad
was the only one who could retain a leadership not in Baban but rather in Kestane Sanjaq.

From the first decades that Baban territories were incorporated into the Ottoman
Empire, the family kept the leadership in one way or another. Once in a while no inherited
family members remained behind when the leader passed away, however each time a
strongman among the military personnel of the Baban family took over the power in the name
of the dynasty. Garzoni precisely formulated the scene:

Their princes do not always reign by succession from father to son, but rather to
someone from the same family who finds himself more powerful after the death of the
reigning ruler. Nevertheless, this man can make himself successor only after many
battles and treacheries.”

Such a tradition would appear later elsewhere in provinces of the Ottoman Empire such as the
Georgian and Albanian slaves turned into elite military members and run for power in
Baghdad and Egypt.

From the beginning of being part of the Empire and on, the Baban members would
keep using the advantage of their geographical position on the Ottoman-Iranian border each
time they needed to keep the power in hand. As early as 1520 the members of the family were
stuck into the power struggle with each other and each time one side would seek support from
the Iranian shah for his claim to leadership while the other would go to Istanbul and try to
convince the Sultan for him to be appointed as the beg of Baban Sanjaq. Such strategy
became a tradition of politics making and stayed with the Babans until 1840s when they were
finally removed from the power. Once in a while the supporters of the family members were
the provincial governors (mostly the vali of Baghdad on the Ottoman side and the vali of
Kermanshah of Azerbaijan on the Iranian side) on both sides of the border but the nature of
the power seeking remained the same.

Geography did not only play a part on the local politics but also influenced the
decision making in the center of the Empire. Being on the frontiers where it took months for
the Ottomans to arrive in times of a conflict with Safavids helped the Babans to have a special
treatment by the center of the Empire. Their territories were never considered as tzmar, which
means that they never had to pay a large amount of tax or provide the Sultan’s army with

% Stanford Shaw, History of the Ottoman Empire and modern Turkey, Vol. I, (Cambridge: Cambridge
University Press, 1976), 110.
% Maurizio Garzoni. Grammatica e vocabolario della lingua kurda. (Roma, 1787), 5-6. I wish to thank Selim
Tezcan for his help in translation of Garzoni’s work from Italian to English.
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military personnel. All they were required by the Sultan was to keep the Eastern frontier intact
and remain settled in the position where they were.

Incorporation of the Kurds and Kurdistan into the Ottoman Empire

First the tribes in the northern part of Kurdistan joined to the Ottoman Empire during
the reign of Selim I after the war of Caldiran with Safavids and the conquest was later
expanded southward during the rule of Sultan Siileyman. Before the Ottomans expanded their
realm over Iraq, a noble Kurdish mir, Idris-i Bidlisi, tried to convince the Kurdish tribal
leaders in the region to form an alliance against the Safavid forces as the latter considered this
area a strategic military zone while the Sultan wanted to preserve the stability of it and use it
as a buffer zone between two powers.”’ Bidlisi corresponded with the tribes of Baban, Soran
and Bradost in order to convince them to unite under the leadership of Soran for the
protection of their territories against the Safavids.”® The coalition of these three Kurdish
emirates included the Mukris, who held the territories to the southeast of Lake Urmiye.
Although Sultan Selim did not conquer this region yet, Bidlisi asked them to occupy it in the
name of the Ottoman Empire. Such an approach helped the Ottomans to enlarge its domain in
the region slowly and gradually. So one can suggest that through Bidlisi Sultan Selim played
an important role in the unification of the Kurdish mirs and their territorial defense against
Safavid threat. Tezcan states that the result of the political deal between Selim I and the
Kurdish emirs bore its first fruits in 1515. A letter written by Selim to Bidlisi in November
1515 states that the Sultan had sent to Mehmed Pasha a number of blank documents, which
bore the imperial seal. These were supposed to be filled out by Bidlisi with the name of each
Kurdish emir to whom they are bestowed. Additionally, Selim also sent some other empty
documents with the imperial signature to be used as istimalet-names (persuasion letters), in
order to convince other emirs of Kurdistan to join to the Ottomans.”

After the Kurdish emirates joined to the Ottoman Empire the administrative
organization in the eastern borderland was formed in such a way as to allow for both the
central control of the empire and local autonomy of the mirs. The fermans dating from 1518
and 1533 contained two administrative systems. In the ferman dated on 1518, Selim I asks
Bidlisi to help Biyikli Mehmed Pasha in organization of the Kurdish territories into sanjags
and timars. This meant that the Kurdish mirs and begs would have the revenue of the land
they hold but the property of the land would be in the hands of the Sultan. However, the
Sultan allowed the Kurdish notables to leave their rights of the revenue to their son as an
inheritance, which was known as yurtluk and ocaklik.'” Ocaklik, which literally means
hearth, was used to refer to some of the certain districts of Kurdistan to define their political

" Ebru Sénmez, “An Acem statesman in the Ottoman court: idris-i Bidlisi and the making of the Ottoman policy
on Iran,” (Master’s thesis, Bogazi¢i University, 2006), 78.
% The Archives of Topkap1 palace include letters sent from Bidlisi to Selim I. For more details see the letter E.
Nr. 8833/I and Sonmez, An Acem statesman in the Ottoman court, 78
% Baki Tezcan, “The development of the use of Kurdistan as a geographical description and the incorporation of
this region into Ottoman Empire in the 16th century,” in the Great Ottoman-Turkish Civilization, eds. Kemal
Cigek et al., 4 vols. (Ankara:Yeni Tiirkiye, 2000), vol. III, pp, 540-553
100 Sonmez, “An Acem statesman in the Ottoman court”, 91-92.
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autonomy and inherited position of their Kurdish leaders.'”’ Most of the lands belong to the

Kurdish mirs on the border were considered as Ocaklik. Thus, they were exempted from the
rules of taxation applied to miri lands, which were classified according to their incomes.'*
Algeria, Libya and Tunis were also considered as ocaklik (or garb ocaklart), though they
were principally elective up until eighteenth century and after this period Libya and Algeria
became hereditary.'”?

During the reign of Sultan Siileyman the Magnificent another ferman was proclaimed
in 1533. This time more privileges were given to the Kurdish mirs and begs:

[Kanuni Sultan Siileyman] gives to the Kurdish beys who, in his father Yavuz Sultan
Selim’s times, opposed the Kizilbas and who are currently serving the State (Devlet)
with faith, and who joined specifically in the Serasker sultan Ibrahim Pasha’s Iran
expedition with courage—both as a reward for their loyalty and courage, and their
application and requests being taken into consideration—the provinces and fortresses
that have been controlled by each of them as their yurtluk and ocaklik since past times
along with the places that were given to them with separate imperial licenses (berat);
and their provinces, fortresses, cities, villages, and arable fields (mezraa) with all their
harvest, under the condition of inheritance from father to son, are also given to them as
their estate (temlik). There should never be any external aggression and conflict among
them. This glorious order (emr-i celile) shall be obeyed; under no condition shall it be
changed. In case of a bey’s death, his province shall be given, as a whole, to his shall
divide the province contingent upon mutual agreement among themselves. If they
cannot reach any compromise, then whoever the Kurdistan beys decide to be the best
choice shall succeed, and through private ownership (miilkiyet) he shall be the holder
(mutasarrif) of the land forever. If the bey has no heir or relative, then his province
shall not be given to anybody from outside. As a result of consultation with the
Kurdistan beys, the region shall be given to either beys or beyzades [someone else
from the beys family] suggested by the Kurdistan beys.'**

""" Nejat Goyiing, “Yurtluk-Ocaklik deyimleri hakkinda” in Prof. Bekir Kiitiikogluna Armagan (Istanbul: L.U.

Edebiyat Fakiiltesi Yayinlart, 1991), 271-273 and Baki Tezcan, “The development of the use of Kurdistan as a
geographical description and the incorporation of this region into Ottoman Empire in the 16" century,” in the
Great Ottoman-Turkish Civilization, eds. Kemal Cigek et al., 4 vols. (Ankara:Yeni Tiirkiye, 2000), vol. III, pp,
540-553.
192 The Ottoman lands were classified as miilk, free hold land, vakif, the land allocated for pious and charitable
purposes, and miri, agricultural land. The last of those categories was the most common classification and also
was the major source for the financial income of the empire. The Kurdish emirates like Baban, Hakkari and
Beyazid, which were bordered with the Safavid Iran were categorized as miilk, thus exampted from paying such
high tax percentages. Having such a status gave more freedom and authonomy to these emirates. Hakan Ozoglu,
Kurdish Notables, 52.
19 Baki Tezcan, The Second Ottoman Empire: Political and Social Transformation in the Early Modern World,
(New York: Cambridge University Press, 2010), 223-224.
1% A copy of this ferman was published in Nazmi Sevgen, Dogu ve Giineydogu Anadolu’da Tiirk Beylikleri,
(Ankara: Tiirk Calismalar1 Enstitiisti, 1980), document no. 16, 42—43. A copy of the original document is added
to the book in the end and but he does not record the catalogue information about it. Ozoglu states that the
document is in the collection of Hatt-1 Hiimayun, # 20898-C, however I was not able to locate the document
since the Hatt-1 Humayun collection starts after 1730 and the entry in the catalogue for this number is not about
the ferman but rather focuses on some correspondence seized by Davud Pasha of Baghdad from a spy. Still I rely
on the document transcribed by Sevgen and translated by Hakan Ozoglu with a modified version of it. The

36



One can see from the ferman of Sultan Siileyman that some Kurdish notables were
granted to hold their lands as freehold (femlik) as oppose to the more centralized
administrative division that Selim I presented. Two different approaches to the Kurdish
territories by both sultans created a system that held diverse land regimes. Such results might
have been because of the negotiations that went on during the years of following the decision
of Kurdish mirs to join the Ottoman Empire against the Safavid threat. The deal between
Sultan Selim and Kurdish mirs led by Idris-i Bidlisi was agreed with some compromises from
both sides as the former wanted to pull the strings of Kurdish begs while the latters wanted to
have more independence.'” Beyond that each Sultan, Selim I and Siileyman the Magnificant,
had different approaches to the eastern borders. The former took it much personally the
antagonism with Shah Ismail and suspected of the Kurdish nobles of the eastern borders while
Sultan Siileyman acted more pragmatically by trusting more into the locals for the protection
of the borders and in return gave them more freedom with less economical burden for their
work. Besides, in Siileyman time there was a more reliant Shah, Tahmasb, instead of Shah
Ismail and it was more than twenty years that the Kurdish lands were incorporated into the
realm of the empire. In the end, the Sultan needed a steady frontier power as a cordon
sanitaire or a group of small states surrounding the eastern border as a buffer zone in order to
protect the backdoor of the empire from the raids and invasions of the Shi’i state. By keeping
the semi-autonomous status of these emirates and exempting them from certain tax burdens,
the Ottomans tried to establish a permanent defense shield against any threat from the East.'*
Since the territories of Baban family and the neighbor emirates were incorporated into the
Ottoman Empire during the reign of Sultan Siileyman with the ferman he issued for a land
beyond the limits of the empire and much closer to sphere of the influence of the Safavids, the
Kurdish mirs enjoyed from this special status through following centuries.

Once the Sultan realized that it had to stabilize and protect the eastern borders, he
decided to negotiate with the Kurdish mirs and accept, more or less, their demands and
establish a status with some alteration. This was not an easy task as the Kurdish emirates
demonstrated various and complicated structures. Some Kurdish territories were administered
by hereditary rulers while some others choose their leader among a confederative group. As
Ozoglu suggests, in order to control the border region more efficiently the empire needed to
reorganize these Kurdish political entities by creating more “uniform and less-threatening
units.”'”” For this reason, the Ottomans, following a policy of ‘unite and rule’ in oppose to the
previous administration of Aqqoyunlus and Safavids, introduced a strategy that would bring
together the fragmented Kurdish administrated units. The ferman issued by Siileyman I
intended to create such units in Kurdistan. Sultan wanted to make sure that the power stayed
in the sphere of the same Kurdish family. In case the Kurdish beg had no son to take his place
after him, then the other begs of Kurdistan would nominate a successor from among a

translation was published in Hakan Ozoglu, Kurdish notables, 53-54. 1 thank Faruk Yasligimen for helping me to
locate the information about the document in the Hatt-1 Himayun collection.
195 Sonmez, “An Acem statesman in the Ottoman court”, 92.
1% Borhanedin A. Yassin, Vision or Reality? The Kurds in the Policy of the Great Powers, 1941-1947, (Lund:
Lund University Press, 1995), 39.
7 Ozoglu, Kurdish notables, 53.

37



different branch of the same family or a member of a Kurdish notable family. This situation
made, somehow, the Kurdish mirs dependent on the Ottoman state for their legitimacy and for
maintaining their position, while the emprise used this as an opportunity to interfere with the
Kurdish emirates and restructure them as it was planned. The Ottoman sultans used one
Kurdish mir or tribe against the other when they needed to get rid of an unwanted ruler.'”®

Through the sixteenth century, especially during the reign of Shah Tahmasb (1524-
1576), the Kurdish rulers, amirs and hakems, on the Safavid side kept their hereditary
positions as their neighboring Kurdish mirs on the other side of the border. The rules of the
political game for any Kurdish tribe in Iran were very identical with their counterpart in the
Ottomans. Kurdish rulers, such Ardalanis, and Kurdish tribes often switched loyalties
between the Safavid and the Ottoman states. Ruling families suffered further from their
disunity with each contender seeking political support from either of the two powerful states.
What differed in the Kurdish policy of the Safavids from the Ottomans was that the Shah
welcomed the Kurdish ruling families to his court and recruited them as qurchi, or tribal
guards. Although such a policy did not help the Kurdish figures to emerge in the Safavid court
because of the dominancy of the Turkish tribes and the Persian bureaucrats in the Iranian
power structure, Shah Tahmasb’s deliberate Kurdish policy significantly contributed to a
fairly stable Kurdistan, hence a safe border with the Ottomans.'”

Iraq and Kurdistan from 1600 to 1800

The sixteenth and early seventeenth centuries witnessed developments of the relations
in between the Pashas of Iraq and the Kurdish mirs in the region. The endless self-interested
quarrels of the brothers for their petty emirates and their appeal to the Ottomans and Persian
continued throughout of these centuries. As Longrigg precisely assert that “were materials to
hand, and did space allow, the same story with only names and places changed could
doubtless be told of Zakho, Dohuk, and ‘Aqrah, of Raniyyah, Harir, and the rest.”!!°

Before 1639, the Safavids tried to encircle and isolate the Ottomans by being an active
partner of Russia. This effort did not remain with the bilateral relations between two countries
as the Christian powers of Europe, which includes papacy, attempted many times to include
Iran in their struggle against the Ottoman Empire. After the death of Shah Abbas in 1629 and
the enthronement of Shah Safi these relations started to weaken considerably. The relations
between the Safavid and the Romanov states further deteriorated in the 1640s as the former
attempted to invade Daghistan. When Sultan Murad IV recaptured Baghdad in 1638, the
Safavids had no choice but signing a peace treaty with the former in 1639. According to the
treaty Iran was giving up with its claim on the East Iraq and thus accept the Ottomans holding
the provinces of Baghdad, Basra, and Shahrizor, including the Baban territories. ''' This was

108 Ozoglu, Kurdish notables, 54-56
1% Yamaguchi Akihiko, “Shah Tahmasb’s Kurdish Policy,” The Journal of Sophia Asian Studies, 25 ( 2007),
81-123
" Longrigg, Four Centuries of Modern Iraq, 42.
""" Hala Mundhir Fattah, The politics of regional trade in Iraq, Arabia, and the Gulf, 1745-1900, (Albany, NY:
SUNY Press, 1997), 31.
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the first treaty, which determined the borders between the two empires.''* With the treaty of

Zohab, or Kasr-1 Sirin, the Ottomans had a long period of peace with the Safavids, which last
until 1720s. After the peace treaty of Zohab was signed on the 20"™ May of 1639 between two
states Iran decided to give up its anti-Ottoman coalition permanently and notified the Russians
along these lines.'"> Such a lengthy time of peace helped to revitalize the overland routes from
Iran to the Levant ports, which improved the silk trade substantially.''* The balance of this
trade was greatly in favor of Iran, which helped increasing the money but also the inflation in
the country’s market.

Throughout of the seventeenth century the vilayet of Shahrizor with its capital Kirkuk
was independent of Baghdad, save when the Sultan’s order demanded cooperation in conflicts
with Iran. Baghdad had only once, in 1691, had to interfere in Kirkuk affairs.'"> During the
century Sulaiman Beg (also known as ‘Baba Sulaiman’), the son of Mawand, raised the old
power of the Baban house and in the second half of the century he became a towering figure
in Shahrizor. In 1694, caring neither for the Shah nor the Sultan in his remote territories on
the Ottoman-Iranian border, Sulaiman Beg conquered the Kurdish Ardalan emirate on the
Iranian side and occupied several districts. The Shah sent a strong force of 40,000 soldiers for
the help of the Ardalani prince. Sulaiman Beg was defeated and retired to Istanbul, where he
was honored with high favor and bestowed upon the Sanjaq of Baban.''® The sanjaq was
included in the Pashalik of Kirkuk and it was restored with its headquarter in Qala Cholan
during the reign of Sulaiman Beg. However, once he passed away much of his territories fell
into the hands of the Zanganah tribe while only a portion of it was bequeathed to his sons.
After some quarrels between his two sons, Timur Khan and Bekir Beg, and firm control of the
Ottoman Pashas of Shahrizor, Bekir Beg emerged successfully. During Bekir Beg’s reign,
states Longrigg, the Baban power

became paramount between the Diyalah(Sirwan) and the Lesser Zab, in all the hill-
country east of the Kifri-Altun Kupri road. The Baban Beg could deal on equal terms
with the rulers of Ardalan, could welcome and protect as vassals the Jaf tribe when
they fled from Juwanrud to his territory. The state maintained by the ruling Beg grew

"2 Saskia Maria Gieling, Religion and war in revolutionary Iran, (New York, NY: 1.B.Tauris, 1999), 13-14.
' Rudi Matthee, “Anti-Ottoman Concerns and Caucasian Interests: Diplomatic Relations between Iran and
Russia,” in Michel M. Mazzaoui, ed., Safavid Iran and Her Neighbors.( The University of Utah Press: Salt Lake
City, 2003), 101-128.
" John Foran, Fragile Resistance: social transformation in Iran from 1500 to the revolution, (Boulder, CO:
Westview Press, 1993), 66; Rudolph Matthee, The politics of trade in Safavid Iran: silk for silver, 1600-1730,
(Cambridge: Cambridge University Press, 1999), 13.
"> Longrigg, Four Centuries of Modern Iraq, 95.
" Longrigg, Four Centuries of Modern Iraq, 80-81; Longrigg adds that the defeat of the Sulaiman Beg was
inflicted by both forces of the Safavids and the Ottomans. Others, he states, claim that the Ottomans sent a
special envoy to the Kurdish mir, insisting on him making terms with the Persians before the latter tried to
advance into the Ottoman territory. The chronology of the event paved the way for Sulaiman Beg’s defeat,
records Longrigg, as follow: Sulaiman Beg raided into Iran in 1694, was defeated by the Safavid forces in 1695,
and the expedition against him in 1698-1699 was realized by the Vali of Baghdad, who was appointed as
‘Serasker’ and took with him the Pashas of Diyarbekir and Aleppo.
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with his growing power; and there were doubtless signs already of the superior culture,
with the rarer power of inspiring devotion, which marked his descendants. '’
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In 1704, Hasan Pasha was appointed as the governor of Baghdad and stayed in the
office for the following twenty years, which was one of the longest tenures with the exception
of Sulaiman the Great. Before his appointment to Baghdad, he was already well experienced
in the Ottoman bureaucracy since he worked as ¢akircibasi and mir-i alem at the Ottoman
palace and as a governor respective