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ABSTRACT

This thesis will focus on two Kurdish newspapers, two journals and one pamphlet from the
late Ottoman period and their writers’ approaches about Armenians. First of all the thesis will
discuss the issues of collective identity and multiple identities in the empire and the process of
formation of the Kurdish identity in that era, as collective belonging (the consciousness of
being a different group had started in the late empire from the 1880s to the end of WWI). In
my thesis | will mention that the proto-Kurdish nationalism initially began against Armenians

then it rose up against the Ottoman Empire and Turkish nationalism.

This thesis will follow the historical background and analyze the following: Kurdistan
newspaper, the pamphlet titled Kiirdistan Kiyam: (Kurdistan Rebellion) and Kiirt Teaviin ve
Terakki Gazetesi (The Kurdish Solidarity and Progress Newspaper), Roji Kurd (Kurdish Sun)
and Hetawi Kurd (Kurdish Sun) periodicals. All of these publications have different
perspectives regarding the Armenian people and/or the Armenian question, and the
problematization of a homeland between two societies, namely the Kurds and the Armenians.
I will also discuss the relationship between the Kurdish and the Armenians through the
Kurdish intellectuals’ collective identities (Ottomanness, Islam, and Kurdishness). This thesis
however is unfortunately one-sided and is solely based on the study of the Kurdish
intellectuals’ approach (not including the Armenian intellectuals approach) regarding

Armenian slaughters, the question of land, and the alliance with the state or with Armenians.



OZET

Bu tez Kiirt entelektiiellerinin ge¢ Osmanli doneminde ¢ikardiklari iki gazete, iki dergi ve bir
brosiirde Ermeniler hakkinda yazdiklara odaklanacaktir. Oncelikli olarak tez, kimlik, ¢oklu
kimlikler ve Kiirt aydinlarinin kimlik olusumunu; kolektif aidiyet ve farkli bir grup olarak
ortaya c¢ikmalarini, Kiirdistan gazetesinin ¢ikisindan Birinci Diinya Savasinin baslangicina
kadarki donemi (1898-1914) ele alacaktir. Yine tez, bu donemi proto-Kiirt milliyetciliginin
olustugu donem olarak adlandirmaktadir ve bu ilk milliyet¢i karakterin ortaya cikisi
kurgulanirken, Kiirt entelektiiellerince ‘6tekiler’ olarak ilk kodlanan grubun Ermeniler
oldugunu, Osmanli Imparatorlugu ve Tiirk milliyetciliginin ise daha sonra ‘tekiler’

kategorisine dahil oldugunu iddia etmektedir.

Diger yandan, tez sirasiyla Kiirt Ermeni iligkilerinin tarihsel arka planini ve ardindan
Kiirdistan Qazetesi, Kiirdistan Kiyami (brosiir), Kiirt Teaviin ve Terakki Gazetesi, Roji Kurd
ve Hetawi Kurd derdilerini ele alacaktir. Yine tez; Ermeni toplumu, Ermeni meselesi ve iilke-
toprak (Kiirdistan-Bati Ermenistan) meselelerine yaklasirken, Kiirt entelektiiellerin farkli
yaklagimlarin1 yazilar1 iizerinden inceleyecektir. Devamla Kiirt-Ermeni iliskilerinde Kiirt
entelektiiellerin sahip olduklar1 kimliklerini (Osmanlicilik, Islamcilik ve Kiirtliik) kendi
yayinlarinda nasil ele aldiklar1 ve hangi kimligin 6ne ¢iktig1 da tartigilacaktir. Fakat ne yazik
ki bu ¢aligma tek taraflidir (Ermeni aydinlarin tartismalari maalesef yok), Ermeni katliamlari,
toprak meselesi, Kiirtlerin kurmaya c¢alistig1 ittifaklar (devletle veya Ermenilerle) gibi konular

sadece Kiirt entelektiiellerinin bakis acilariyla degerlendirilecektir.
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PART A: INTRODUCTION

CHAPTER I: Methodology and Theoretical Framework

The Definition of the Kurdish Intellectuals and Methodology
Kurdish intellectuals,* who lived in the Late Ottoman Empire period, struggled for a Kurdish

people’s identity in the late 19™ and early 20™ century. These writers defended the Kurdish
identity or nationalism. The definition of Kurdish nationalism and the emergence of the
Kurdish identity as a different belonging — proto-nationalist era (1880s to 1914) — was
structured at that time.? Despite this, the discussion continues today. As a spiritual people,
why did Kurds, especially Kurdish intellectuals; lose their spiritual tie to the Ottoman
Empire? In other words, was there a sense of bonding between Kurds and the Ottoman

Empire?

We can define the Kurdish intellectuals’ identity in the Late Ottoman Empire until WWL
Celile Celil defines the Kurdish intellectual group in the late Ottoman Empire as ‘Kurdish

intellectual class.” He claims the class was the main reason for Kurdish enlightenment by

! This term will be used for the writers of the Ottoman-Kurdish press.

2 Many historian had written on the emerging of the Kurdish nationalism and Kurdish national identity in the
Late Ottoman Empire, their idea were different but usually the nationalist or pre-nationalist idea began with the
Ubeyydullah rebelliaon, you can see; Robert W. Olson, The Emergence of Kurdish Nationalism and the Sheikh
Said Rebellion, 1880-1925, 1st ed (Austin: University of Texas Press, 1989); Hakan Ozoglu, ‘‘Nationalism’ and
Kurdish Notables in the Late Ottoman-Early Republiccan Era’,” International Journal of Middle East Studies 33
(2001): 384-409; Wadie Jwaideh, Kiirt milliyetciliginin tarihi: kokenleri ve gelisimi = The Kurdish nationalist
movement: its origins and development, 3. baski, Arastirma inceleme dizisi 89 (istanbul: Iletisim, 1999).Martin
van Bruinessen, Agha, Shaikh, and State: the Social and Political Structures of Kurdistan (London ; Atlantic
Highlands, N.J: Zed Books, 1992).David McDowall, A modern history of the Kurds, Rev. and updated pbk. ed
(London ; New York: I.B.Tauris, 1997).



focusing on the ‘union’ and ‘progress’ terms. However, he also claims that the intellectuals
could not understand the class and social conditions of the Kurdish society sufficiently,
because their program was similar to the programs of the Armenian political organizations
and Young Turks.® Also, Malmisanij questions the intellectual group, particularly the
members of Kiirt Teaviin ve Terakki Cemiyeti (The Kurdish Solidarity and Progress

Community) and argues that it was the first Kurdish democratic and political organization.*

This intellectual group was not homogeneous as a class or a group identity; they were
members of different families (sons of the Bedirkhan, Baban and Sheikh Ubeydullah); on the
other hand there were officials in the state institutions such as Xelil Xeyali; some of them
were mullah, like Said-i Kurdi; some of them were members of the tribes. They came from

different parts of Kurdish society as members of the late Ottoman Kurdish press.’

The intellectuals’ political approach usually comprised of four points; first, to civilize Kurdish
people and Kurdistan; second, to promote peace and an alliance with the Armenian
community; third, to prevent the establishment of Armenia in the eastern region of the
Ottoman Empire; and fourth, to oppose the regime of Abdulhamid Il and fttihat ve Terakki
Cemiyeti (Committee of Union and Progress, CUP). In this thesis | attempt to analyze the
Armenian-Kurdish relations by focusing on the publications of the Kurdish intellectuals.

Nationalism is more systematic thought and so we could not say that nationalism exists

® Celile Celil, Kiirt Aydinlanmas: (Istanbul: Avesta, 2000). p. 160-161
* Malmisanij, Kiirt Teaviin ve Terakki Cemiyeti ve Gazetesi, 2. ed (Istanbul: Avesta, 1999). p.9

® Kiirdoloji Calismalart Grubu, Roj-i Kurd 1913 (istanbul: Wesanén Enstituya Kurdi ya Stenbolé, 2013). p. 81-
91; M. Emin Bozarslan, Kiird Teaviin ve Terakki Gazetesi: Kovara Kurdi-Tirki, Kiird¢e-Tiirk¢e dergi : 1908-1909
(Uppsala: Deng, 1998). p. 20-22, Malmisanij, Kiirt Teaviin ve Terakki Cemiyeti ve Gazetesi. p. 65
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programmatically within this group, but they have had national consciousness since the
rebellion of Sheikh Ubeydullah. The different political identities (Ottomanness and Islam) in

that period prevented the appearance of Kurdish nationalism among the intellectuals.

For instance, there is the effect of Abdurrahman Bedirkhan. When we analyze chronologically
we could see the formation of Kurdish collective identities. Bedirkhan participated in the first
Congress of Ottoman Opposition in Paris in 1902 and analyzed the content of the congress in
the last issue of the Kurdistan newspaper. He also criticized the Armenian delegates in the
congress because they suggested the use of the French language for debating during congress.
Bedirkhan mentions this regarding the official language; ‘Turkish which is our official
language...” in his writing on the Congress of Ottoman Liberals.® Another example is from
the ‘Mukaddime’ of Kiirt Teaviin ve Terakki Gazetesi (The Kurdish Solidarity and Progress
Newspaper) written by Tevfik who called the Kurdish ‘as a valued members of the Ottomans
and the first allied of Ottoman glory...”" Another Kurdish intellectual Babanzade ismail
Hakki who wrote an article in the Roji Kurd periodical, says ‘the only way of salvation for
Muslim nations, the only law is that: First Islam, then others; Arab, Turk, Kurd and Iran (...)
The Kurdish people’s aim is: first Islam then Kurdishness.”® Ottomanism was a new identity
in the memory of the Kurdish community within the last fifty years of the Ottoman Empire,
but Islam was one of the oldest collective identities along with Kurdishness among the Sunni

Kurds.®

® Bozarslan, M. Emin Kurdistan: Rojnama Kurdi ya Pésin = Ilk Kiird Gazetesi, 1898-1902 (Uppsala, Sweden:
Wesanxana Deng, 1991). 31% issue p. 570

" Bozarslan, Kiird Teaviin ve Terakki Gazetesi, (1998). p. 62
8 Kiirdoloji Calismalar1 Grubu, Roj-i Kurd 1913. p. 265

® see Ahmad Khani, Mem ii Zin (Istanbul: Hasat Yaynlar, 2008).
3



The identities of Kurdish intellectuals (usually Sunni Kurds) were not unique in that era; they
had three collective identities; Kurdishness, Muslim identity and Ottomanness. This
complicated position affected the approach towards the Armenians. Namely, the formation
and transforming of collective identity of the intellectuals were related to both the demands of
the Armenian political organizations and the pressure of the Ottoman State on Kurds.
Otherwise, Kurdish intellectuals created the framework of a new collective identity, which
includes rejection of the pressure of the Ottoman State and the demands of Armenians and

resistance against the state through their publications.

In this thesis, | attempt to analyze the attitude of the Kurdish intellectuals about the Armenian
Question by focusing on five Kurdish publications including two newspapers, two periodicals
and one pamphlet in the late Ottoman Empire. What were the differences and similarities in
the Kurdish intellectuals’ approaches in this era? What is the reason for Abdulhamid II
making a deal with Kurdish tribes instead of Armenians? Did the collaboration between the
Kurdish tribes and the Ottoman State destroy Kurdish-Armenian relations? How were the
thoughts of Kurdish intellectuals written in the newspapers of that period? In the historical
background of this thesis, | will briefly try to answer both these and the following questions in
order to understand the period: Which factors led to the outbreak of violence in the region?
What was the underlying reason for Kurdish notables and tribes to attack their neighbors
namely the Armenians? What kind of techniques and discourses were used to achieve
mobilization? Although these questions could be the subject of a new thesis, because of their
great importance | will discuss them by means of the Kurdish publications in the late Ottoman

Empire by focusing on these questions as important points in my thesis. | will try to analyze



relationships between Armenians, Kurds and the Ottoman State and the role of the differences

between them in the formation of a Kurdish national identity.

By focusing on four newspapers/journals and one pamphlet as a methodological analysis, in
this thesis | will discuss the question of both collective and multiple identities in the empire
and the formation of the Kurdish identity process during that era. As collective belonging and
the consciousness of being a different group had started in the late empire from 1880s to the
end of WWI, many Kurdish historians think the Kurdish periodical ‘Jin’ (Life) published in
1918 can be taken as the beginning of the Kurdish nationalist idea. This section will be
followed by the historical background and the analysis of Kurdistan (in Kurdistan newspaper
the Armenian question was allocated more space than in the other newspapers and
periodicals, so this chapter will be longer than the others) then the Kiirt Teaviin ve Terakki
Gazetesi (The Kurdish Solidarity and Progress Newspaper), Roji Kurd (Kurdish Sun) and
Hetawi Kurd (Kurdish Sun) journals and finally the conclusion. In this thesis, | attempt to
demonstrate differences between these publications on points such as their views on
Armenian people and/or the Armenian question, and the problematization of the country
between both the Kurdish and Armenian people. Unfortunately, the lack of an Armenians’
perspective is the most important missing part of this thesis. Therefore, there is only the
viewpoint of the Kurdish side rather than making a comparison between the two. For
example, how the Armenian intellectuals approached Armenian-Kurdish relations in their
press will not be analyzed here. Thus, we will need to make comparative studies of this in the
future. In addition, | compare the original forms of two newspapers and two journals in this
thesis, along with the books prepared by Mehmet Emin Bozarslan and Kurdology Studies

Group but I predicate the latter.



Another issue between Armenians and Kurds is the naming of the region/country. In this
thesis, | will use Ottoman Kurdistan usually Kurdistan (sometimes West Armenia) for the
name of the country, because this name was used by the empire institutions and Kurdish
intellectuals, particularly after the mid-nineteenth century until the founding of the Republic.
The upcoming use of West Armenia is not a mistake. For the author, both names are of equal
importance. However, this thesis will be argued from one side only. Moreover, Sami Frashéri,
who is known as Semseddin Sami wrote an encyclopedia in Turkish, called Kamiis-iil A'ldm
published in 1898 with 6 volumes, defined ¢’Kurdistan’* in the book.'® I will therefore use the

terms ‘‘Ottoman Kurdistan’’ or ’Kurdistan’’ as well as <’West Armenia’’>.!*

10 <Asya-y1 garbide kism-1 a’zami1 memalik-i Osméniyye’de ve bir kismu iran’a tabi biiyiik bir memleket olup,
ekseriyet tizere ahalisi bulunan Kiird kavminin ismiyle tesmiye olunmustur (adlandirilmistir). Bu isim taksimat-1
miilkiye ve siyasiyyeye dahil olmayip, vaktiyle bizde Kiirdistan Valiligi ve simdi iran’da Kiirdistan Eyaleti bu
isimle miisemma memleketin biitiiniinii ihata etmedigi gibi, Kiirdler dahi dagimik ve sair akvamla karigik
bulunduklarindan, Kiirdistan’in hududunu tamamiyla tayin etmek miiskildir. Ancak takribi olarak diyebiliriz ki
Kiirdistan Urmiye ve Van gollerinin sevahilinden (kiyilarindan) Kerha ve Diyale nehirlerinin menabi’-ine
(kaynaklarina) ve Dicle’nin mecrasina dek miimtedd (uzanan) olup garb-1 siméaliye dogru hududu Dicle’nin
mecrasini ta’kible Firat’1 terkib eden (birlesen) Karasu mecrasina ve oradan simale dogru Aras havzasini ve Firat
ve Dicle havzasindan ayiran taksim-i miyah (sularin dagitilmasi) hattina kadar vasil olur. Bu itibarla memalik-i
Osmaniyye’de Musul vilayetinin kism-1 a’zami yani Dicle’nin Musul’da bulunan yerleri ve Van ve Bitlis
vilayetleriyle Diyarbekir Ma’miret-iil-aziz vilayetlerinin birer pargasi ve Dersim sancagi Kiirdistan’dan ma’dad
oldugu gibi, fran’da dahil Kiirdistan namiyla maruf olan eyaletle Azerbaycan eyaletinin nisfi yani cenfib-1 garbi
kism1 Kiirdistan’dir. Bu vechile Kiirdistan simal-i sarki cihetinden Azerbaycan, sarken Irak-1 Acemi, cenliben
Luristan ve Irak-1 Garbi, garbi ceniibi cihetinden Cezire (Mezopotamya), garbi-i simali tarafindan dahi Anadolu
ile mahdtiddur. Bu hudud dahilinde 34 ile 39 arz-1 simali (kuzey enlemleri) ve 37 ile 46 til-i sarki (dogu
boylamlar1) aralarinda miimtedd (uzanan) olup, bilyiik bir miiselles (iiggen) ve daha dogrusu sivri tarafi garb-1
simaliye dogru donmiis bir armut seklini ibrdz ediyor. Firat’1 teskil etmek tizere Karasu ile Murad Cayi’nin
miiltekasinda (birlestigi yerde) olan en simal-i garbi noktasindan Luristan’in hududuna dek tal-i a’zami (boyu)
takriben 900 kilometre ve arzi (eni) 100 ile 200 kilometre aralarindadir (Kamas-iil-a’lam, cilt 5, s. 3840).”
Osmanly Kiirdistani, 1. bs, bgst Yaymlari 42 (Istanbul: bgst Yayimnlari, 2011). p. 20-21 and for original text see
also Semseddin Sami, Kamus-iil aldm: tarih ve cografya liigati ve tabir-i esahhiyle kdiffe-yi esma-yi hassa-yi
camidir, ¢ 6 (Ankara: Kaggar Nesriyat, 1996). p. 3840, on the other hand, you can see for Armenian article in the
Kamiis-iil A'lam, volume 2, p. 840-841, for the online version see;
https://archive.org/stream/kmsellmemse05emse#page/639/mode/2up

1 For further discussion, see early pages of; Hofmann, Tessa and Gerayer Koutcharian, «The History of
Armenian-Kurdish Relations in the Ottoman Empire», Armenian Review 4 4-156, Winter 1986 (y.y.): 1-45. and
Osmanh Kiirdistani, 2011.
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The National Identity and Kurdish Intellectuals
Kurdish principalities and the Ottoman Empire established a loose relationship in the 16"

century, which continued until the mid-19" century. However, the loyalty of the Kurds was
not to the Ottoman Empire, but more with Islam. Largely the legitimacy of this relationship
was based on this idea. Firstly there was a loose political relationship and secondly there was
the religion of Islam. Hence, Kurdish identities were determined over these points, but in the
mid-nineteenth century a great breaking apart occurred and the state first of all put into
practice the centralization of the empire and Ottomanism as a common or collective identity.
The new situation, which removed the privileges of Kurdish local elite, reorganized the
relationship between the two sides and the relationship continued until the collapse of the
empire. For the first time, Kurdish identity appeared against Armenian nationalism and that
combined with other factors (fear of Russia, land/country question, the effect of missionaries
and the Ottoman State pressure etc.) the Ottoman Empire and Turkish nationalism were
fictionalized against the Kurdish identity. This era was a time when identity boundaries were
becoming clear and Kurdish intellectuals had various identities not only Kurdishness. This
process of identity formation, according to Abbas Vali shapes two-tier, denial and resistance;
“This diversity of the 'other’, however, defines not only the fragmentation of Kurdish national
identity but also its’ specifically transnational character. The dialectic of denial and resistance
assign a specifically transnational character to Kurdish nationalism which, given favorable
regional conditions, may surpass the political and cultural fragmentation of Kurdish identity.

But this has never been more than a theoretical possibility.’*?

2 Vali, Abbas, «The Kurds and Their ‘Others’: Fragmented Identity and Fragmented Politics», Comparative
Studies of South Asia, Africa and the Middle East XVIII, say1 2 (1998): 83-94. See also, Naci Kutlay, Kiirt
kimliginin olusum stireci, Dipnot Yaynlari ;132 (Sultanahmet, Istanbul: Dipnot, 2012). p. 75-82

7



Although the use of concepts such as denial and resistance was not clear in the perception of
the Kurdish intellectuals, they mostly used the term denial for Armenian and Western states
(Russia is especially included). The reason for the denial of Kurdistan was because of the

reform demands of Armenians from the Ottoman Empire and from the western states.

’On the other hand, the term resistance was used for the Empire although the roles and
positions of both sides (Armenian and Ottoman) were variable in so far as they could both be
at times in each other’s positions with respect to denial and resistance. As a result, these terms

have shaped Kurdish collective identity in the later period.

Collective identity or collective behavior determined various borders on its own; to become a
group requires being ‘different’ or ‘other’ from surrounding groups. A group that has a
specific collective or individual symbol uses identity for definition from others, therefore
identities vary because of different reasons, sometimes it is because of a political situation,
sometimes it can be religion or ethnicity, gender or territorial etc... According to Smith, the
changing of identities was quite natural, because people can be loyal to multiple identities;
you cannot prevent this, the fact that it is a naturally occurring situation to belong to various

different identities is a very natural matter in the world.*

3 Smith gives detailed information about the multiplicity of identities that were believed by the people; ‘As |
said at the outset, human beings have multiple collective identifications, whose scope and intensity will vary
with time and place. There is nothing to prevent individuals from identifying with Flanders, Belgium and Europe
simultaneously, and displaying each allegiance in the appropriate context; or from feeling they are Yoruban,
Nigerian and African, in concentric circles of loyalty and belonging. It is, in fact, quite common, and very much
what one would expect in a world of multiple ties and identities.” Anthony D. Smith, National Identity (London:
Penguin, 1991). p. 175



Smith debates and analyzes the issues surrounding multiple-identities, most obviously and
fundamentally, the category of gender followed by the category of space or territory. Local
and regional identity is equally widespread, particularly in the pre-modern era. A third type of
collective identity is socio-economic, the category of social class.** Smith continues to discuss
the subject and he says ethnic and religious identity is connected to the third category,
consequently these identities include more than one identity, they accept different classes, and
there is a continuous shift from one to the other identities. Therefore, one identity did not
belong to merely one group, namely identities are transitive between different categories, and
one person can have one, two, or more different identities. Ethnic and religious identities
defend many symbols about their ideas or beliefs, hence, collective identity comprises
different groups that are based in more than one classification, and the identities change over

time.

On one hand, religious identity is different from social identity, because it was born from a
different humanitarian need and on the other hand, class identity was born from production
and exchange. In other words, ethnic identity focused on ethno-language population thus, the
identity sometimes has subdivided. Smith gives an example; ‘Even in early medieval Europe
and the Middle East the world religions are Islam and Christianity sometimes subdivided into
ethnical demarcated Churches or sects, as with the Armenian and Copts and, later, the Persian
Shiites. Though one cannot argue conclusively for ethnic causation, there are enough
circumstantial cases to suggest strong links between forms of religious identity, even within

world religions, and ethnic cleavages and communities.”*®

' Smith, Anthony D., National Identity (Nevada: University of Nevada Press, 1991). p. 4

Y Ibid, p. 7



According to Smith, identity is transitive and should change its content with time, namely the
state of belonging to identity largely does not stay as one element and it can change in time,
we may therefore understand the identities of the Ottoman Empire’s nineteenth century. The
empire used this condition very well. Nationalism is also one of the elements of collective
identities. It has been so with respect to the Balkans, Serbia, Greece, Bulgaria and other parts
of the empire.'® Hence, in the empire, after the losses of territory, emerged a new identity and
ideology in the Tanzimat period, under the name of Ottomanism. According to Karpat, the
goal of Ottomanism was to make equal all the ethnic and religious groups under the law; in
other words, the idea imagined a secular state where the state used the citizenship of the
empire for integration.'” Nevertheless, within the empire, there were many different ethnic
and religious groups whose only common ground was religion and the other reason for this

idea was the rising of the pan-Slavism. Smith expressed this situation very well:

If a more inclusive collective identity covering the whole population in that territory
were to emerge, it would necessarily be of quite a different kind from an identity based
on class and economic interests. Such wider collective identities might even challenge
more restricted class identities, and perhaps undermine or divide them through an

appeal to quite different criteria of categorization. This is just what has often

'® Hanioglu,M. Siikrii, A brief history of the late Ottoman Empire (Princeton: Princeton University Press, 2008).
p. 51; see also Erik Jan Ziircher ve Mete Tungay, ed, Socialism and nationalism in the Ottoman Empire, 1876-
1923 (London ; New York: British Academic Press in association with the International Institute of Social
History, Amsterdam, 1994) and John R. Lampe ve Mark Mazower, ed, Ideologies and national identities: the
case of twentieth-century Southeastern Europe (Budapest ; New York: Central European University Press,
2004).

o Karpat, Kemal H., Isldm ‘i siyasall;wmasz : _Osmanll Devlefi ‘nin Son Déneminde Kimlik, Devlet, Inang ve
Cemaatin Yeniden Yapilandirilmas: (Istanbul: Istanbul Bilgi Universitesi Yaynlari, 2001). p. 582
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happened. Both religious and ethnic identities have striven to include more than one

class within the communities created on their bases.*®

According to Gellner,"® Anderson,?® and Hobsbawm? the nations were created; and it is a
political unit, but Smith analyzed the genesis of nation for a long time and on that basis he is
differentiated from the others. However, all writers accept nationalism as an ideology, namely
it is a product of the modern age such as Ottomanism. However, this collective identity was
not successful and despite that, Karpat defends this idea. According to him, Ottomanism is
transformed as a consistent political unit if the state officials told well.?* Because of non-
Muslim groups (Armenians being among them) and in the Hamidian period some Muslim
groups (for instance Kurds) began to use ethnic consciousness and the idea of belonging as a

political tool.

18 Smith, National Identity. p. 6

19 “Nationalism is primarily a political principle, which holds that the political and the national unit should be
congruent (...) In brief, nationalism is a theory of political legitimacy, which requires that ethnic boundaries
within a given state — a contingency already formally excluded by the principle in its general formulation —
should not separate the power —holders from the rest.’Gellner,Ernest, Nations and Nationalism (Oxford:
Blacwell, 2001). p. 1 and also see; Ernest Gellner, Milliyetcilige bakmak = Encounters with Nationalism,
Iletisim Yayinlar1 ; Arastirma-inceleme dizisi 462. 72 (Istanbul: Iletisim, 1998). p. 230-251

2 <In an anthropological spirit, then, | propose the following definition of the nation: it is an imagined political
community - and imagined as both inherently limited and sovereign (...) finally, it is imagined as a community,
because, regardless of the actual inequality and exploitation that may prevail in each, the nation is always
conceived as a deep, horizontal comradeship. Ultimately it is this fraternity that makes it possible, over the past
two centuries, for so many millions of people, not so much to kill, as willingly to die for such limited
imaginings.”’Anderson, Benedict, Imagined Communities: Reflections on the Origin and Spread of Nationalism,
Rev. and extended ed (London ; New York: Verso, 1991)

Ibid. p. 5-7

21 <] use the term ‘nationalism’ in the sense defined by Gellner, namely to mean ‘primarily a principle which
holds that the political and national unit should be congruent.” ‘E. J. Hobsbawm, Nations and nationalism since
1780: programme, myth, reality, 2nd ed, The Wiles lectures (Cambridge [England]; New York: Cambridge
University Press, 1990). p. 9

2 Karpat, Kemal H., Isldm in siyasallasmasi : Osmanli Devleti nin Son Déneminde Kimlik, Devlet, Inang ve
Cemaatin Yeniden Yapilandwrilmasi. p. 584
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After the Berlin Congress in 1878 the percentage of the non-Muslim population decreased in
the empire, Abdulhamid Il used Pan-Islamism as a new political identity from the end of the
1870s onwards, so, at that time he was creating new symbols for a new identity by the state
during this period.?® Diversely, Islam has been used as the core of identity for peoples’
integration; nevertheless this fact could not prevent the emergence of new ethno-centric sub-
identities. Therefore, the people from different groups had more than one identity and this was

a normal situation as stated by Smith.

2 1bid. 592-599
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CHAPTER II: Historical Background

A new period started in the Ottoman Empire in the early nineteenth century and during this
time, the Ottoman State changed the all internal and foreign policies throughout the empire.
Taking European countries as a model, the state aimed to modernize itself. The sultans and
elites, who were members of the government, knew that there was a need for reform.
However, many sultans did not respond to these needs until the early nineteenth century, but
‘Sultan Selim 11 (1789-1807) and Mahmud Il (1808-39) prepared some reforms aimed at
opening the Ottoman reform era (1789-1922)."%* Sultan Selim was not successful, but he
started the process and founded the Nizam-: Cedit army as a military reform in the empire.
Immediately after the beginning of these reforms, Mahmud Il made many reformations and
innovations for the state. Before Mahmud 11, the policy form of the empire was decentralized,
but, he was forced to make an alliance with the Ayans on the Sened’i Ittifak and the Ayans
wanted to continue the substantial system in the empire; also, they asked to keep the
decentralized system. However, Mahmud’s reform policies did not include this
administration. Sina Aksin indicates that according to many Ottoman historians; such as
Inalcik, Berkes and Danismend, Sened-i [ttifuk was a big problem for the empire in that
period, because Western countries wanted the state to be centralized under nation-state model.
The Ottoman Empire desired the change and centralized the state through the help of reform,
but at the same time they were also making an alliance with the Ayans. As Sina Aksin
expresses; some historians support the idea of centralization just like the western countries
and criticized the empire for their alliance with Ayans. However, these historians remain

conservative in their approach of nation-state and their nationalist attitude on the topic.

# Kasaba, Resat. 2008. Chambridge History of Modern Turkey. Camridge University Press, p.12
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After the alliance, the sultan changed this policy and all around the empire a war started
between the state and principalities. At the same time, the Edict of Giilhane was declared and
announced in 1839, which provided some rights for non-Muslim communities. The Great
Powers put pressure on the empire because they claimed non-Muslim communities and
Muslim people were not equal in the empire. On the other hand, there were many problems
within different parts of the empire For example; there were revolts in the Balkan region,
Serbia and Greece. Egypt’s khedive Muhammad Ali wanted to be independent and asked for a
broad autonomy to control southeast Anatolia and most of the Arab provinces.?® In addition,
the Kurdish emirates were revolting against the centralization of the state and local notables
opposed this centralization, which was imposed by the empire.?® Many parts of the empire

were in a crisis. Hence, the state declared the Giilhane Hatt-1 Hiimayun in 1839.

After this imperial edict, the state authority transformed into Ottomanism, and defended
equality among citizens of the empire between Muslim and non-Muslim people. Bureaucracy
was reorganized in the early 1840s, the state began to implement many reforms, and
following this period, Ottomanism became the main ideology of the state. ‘This ideology of
Ottomanism — equality of all male Ottoman subjects — remained a policy keystone until the
end of the empire in 1922.°%" In the Tanzimat Era (1839-1876), many fights emerged and
contradictions occurred between the Muslim and non-Muslim communities about the idea of

equality. The Empire’s Muslim populations got used to the Millet-i Hakime approach against

% Quataert, Donald. 2005. The Ottoman Empire, 1700-1922. Camridge University Press, p. 58
% Kayal1, Hasan. 1998. Jon Tiirkler ve Araplar. istanbul. Tarih Vakfi Yurt Yayinlari, p. 22-23

%" Quataert, Donald. 2005. The Ottoman Empire, 1700-1922. Camridge University Press, p. 68
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non-Muslim people and they did not accept the reforms particularly rejecting equality with

non-Muslim people. This opposition became a major problem for the state.

On the other hand, the Kurdish emirates and the empire were at war during the first part of the
nineteenth century. Before this period, Kurdish emirates had autonomy since the 16™ century;
their loyalty to the state was solely official, because they were independent in their internal
affairs. Nevertheless, after centralization, the state no longer accepted this situation because a
new world was being built and the empire would be included in this new world. Hence, a
conflict was inevitable between the state and the Kurdish emirates. After this struggle, which
lasted half a century, the state won all wars against the Kurdish emirates. Therefore, the
structure of the state policy changed in the east of the empire (or Kurdistan) against the Kurds
and the Armenians. According to Kieser, Kurdish elites were losers of the Tanzimat period
because of the removal of the emirates and the reforms of the state.?® The Kurdish emirates
were opposing the centralization of the state and their rebellion against the state was defeated.
There were two reasons for this situation, one of them was the emirates’ powers were not as
strong as the state’s and the other reason was that the Kurdish emirates wanted to keep old

powers, but, the world system had changed and they were not aware of this change.”

% Kieser, Hans-Lukas Iskalanmis Baris: Dogu Vilayetleri’nde Misyonerlik, Etnik Kimlik ve Deviet 1839-1938 =
Verpasste friede: mission, ethnie und staat in den ostprovinzen der Tiirkei 1839-1938, 2. bask, iletisim yayinlar
1075 (Istanbul: Iletisim, 2005). p. 25

 Kardam, Ahmet Cizre-Bohtan Beyi Bedirkhan: Direnis ve Isyan Yillari, 2. bsk, Dipnot Yaymlari 106 (Ankara:
Dipnot Yaymlari, 2011).p. 63 and see also Kardam, Ahmet, Cizre - Bohtan Beyi Bedirhan: Siirgiin Yillari
(Dipnot Yaynlari, 2013).

Hakan Ozoglu, Osmanli Devleti ve Kiirt milliyetciligi (Istanbul: Kitap Yaymevi, 2005). P. 79-80 and see also
Hakan Ozoglu, Kurdish notables and the Ottoman State: evolving identities, competing loyalties, and shifting
boundaries, SUNY series in Middle Eastern studies (Albany: State University of New York Press, 2004).
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Many state institutions founded in the region and after the fall of the emirates, the state
changed the political system in the region, for instance, the empire established Eyalet-i
Kurdistan in 1847 and declared this via Takvim-i Vekayi.*® According to Ozoglu, the reason
for the establishment of the Eyalet-i Kurdistan was to oppose the Iranian and Russian
empires.®! This Eyalet persisted for twenty years and after this it was removed, however, the
region continued to be referred to as Kurdistan. Nevertheless, during this period, the state did
not establish its full authority over Kurdistan. There were several reasons for this; all Kurdish
tribes got rid of the emirates’ authority after the removal of the emirates, in other words,
tribes/aghas, and sheikhs became new authorities in the eastern parts of the empire.*
According to Klein, Kurdish tribes and sheik families were moving as ‘parallel authorities’ in
the region; therefore, the region was not controlled by the state in that period.** As a result,
this situation created new conditions for different communities, especially for Armenians and

Kurds.*

Armenian people were Christian, Kurds were generally Sunni Muslim or Kizilbash/Alevi, and
very few of them were Yezidis, hence, they have different social status according to their
religions. According to many Kurdish and Armenian historians or researchers, problems

between these two populations began during this period. The involvement of major countries

%% Osmanli Kiirdistanu, 1. bs, bgst Yaymlar1 42 (istanbul: bgst Yayinlari, 2011). p. 91,107
31 Ozoglu, Osmanli Devleti ve Kiirt Milliyetgiligi., p. 83
32 Bruinessen, Agha, Shaikh, and State. p. 133-257

% Klein, Janet, Hamidiye Alaylari - Imparatorlugun Sinir Boylar: ve Kiirt Asiretleri (Istanbul: fletisim yaymlari,
2013). p.17

% Kieser, Hans-Lukas, Iskalanmis Baris: Dogu Vilayetleri'nde Misyonerlik, Etnik Kimlik ve Deviet 1839-1938 =
Verpasste friede: mission, ethnie und staat in den ostprovinzen der Tiirkei 1839-1938, 2. bask, iletisim yayinlar
1075 (Istanbul: Iletisim, 2005).
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of the region also worsened the relations of these two societies, namely, the Armenian people
benefited from the transformations in the nineteenth century. The Tanzimat era officially
provided an equality for Muslim and non-Muslim people. ‘Of the historically recognized
millets, new regulations were approved for the Greek Orthodox (1860-2), Armenians (1863)
and Jews (1864) (...) Progressive Armenians who contributed to their communal reform
advocated a constitution for the empire, and one of them, Krikor Odian, served on the

commission that drafted it.”*

Armenian people were under the control of the Kurdish emirates for three hundred years,
however, in the 19" century, these emirates were removed by the state, and then many
Kurdish tribes emerged after the transformation of the political system. According to Kieser,
era of the emirates was modus vivendi for the Armenian people®® also; these emirates had
taken tax from non-Muslim people until 19™ century. Hence, the emergence of the tribal
period opened a new term for Kurds and Armenians. Therefore, the Armenian people’s
situation was worse during the earlier period, because, generally, Kurdish tribes attacked
Armenians and they began to give their land to the Kurds. The reasons for this situation were
two-way; one of them was the centralization of the state and the other the empire integrated
into the capitalist world market.>” In other words, land value increased during the 19" century

and the empire’s territory was shrinking. Therefore, during this era, three problems appeared

% Turkey in the Modern World, The Cambridge history of Turkey, v. 4 (Cambridge, UK ; New York: Cambridge
University Press, 2008). p. 28-29

% Kieser, Iskalanmis Baris. p. 33 see also for Kurdiash Armenian relationship in the late 19th century in
Ottoman Empire; Arsen Yarman, Palu-Harput, 1878: Carsancak, Cemisgezek, Capakg¢ur, Erzincan, Hizan ve
civar bogeler, 1. basim (Istanbul: Derlem Yaymnlari, 2010); Bogos Natanyan, Sivas 1877: Sivas marhasaligi ve
Sivas vildyetine bagh birka¢ onemli sehir hakkinda rapor (Sivas, Tokat, Amasya, Merzifon), 1. bsk, Birzamanlar
Yayincilik (istanbul: Birzamanlar Yayncilik, 2008).

3 pamuk, Sevket. Osmanli-Tiirkive Iktisadi Tarihi, 1500-1914, 4th ed, iletisim Yaynlar1 1110. 189 (istanbul:
Iletisim Yayinlari, 2007), p. 205-215
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and they were the following: The Empire’s territory decreased, the land value increased and
many nomadic Kurdish tribes were forced to settle permanently. More precisely, land was
crucial in the second part of the nineteenth century in the eastern parts of the empire, thus, the
Kurdish tribes sought power and authority in the region and they began to seize land
belonging to Armenian and Kurdish peasants.®® Armenian priests, peasants, and craftsmen
complained to the Palace and to Istanbul’s Armenian Patriarchate about the Kurdish tribes.
The patriarchate controlled all Armenian community and established a new council after the
announcement of the Armenian Constitution (Nizamname-i Milleti Ermeniyan).®® Therefore,

petitions were sent to the council from the countryside (West Armenia and/or Kurdistan).

Meanwhile, a war erupted between the Ottoman State and Russia within this period and it was
important for both sides, because Kurds and Armenians lived in the eastern part of the
Ottoman Empire, in the war zone. However, there was a different problem; for the
Armenians, the territory was referred to as ‘the West Armenia’ and for the Kurds the region
was ‘Kurdistan.” Yet, the state used Kurdistan and sometimes vilayet-i sark (eastern province)
for this region. Hofmann and Koutcharian wrote an article for the Armenian review regarding
the Armenian -Kurdish relationship during the Ottoman Empire. Therefore, they used both

terms in reference to the region creating another potential area for conflict.*’

% Klein, Janet, Hamidiye Alaylari - Imparatorlugun Sunir Boylart ve Kiirt Asiretleri. p. 304; for instance see
also, Musa Sasmaz, Kiirt Musa Bey olayi, 1883-1890, Kitabevi 220 (Istanbul: Kitabevi, 2004).

% Raymond H. Kevorkian, Ermeniler (istanbul: Aras Yayncilik, 2012). p.11-12

“ The Armenian Review (Hairenik Association, 1987). Tessa Hofmann and Gerayer Koutcharian, ‘The History
of Armenian-Kurdish Relations in the Ottoman Empire,” 39.4 (1986): 1-45.

‘The Kurds, who are equally anxious to gain national independence, also have the potential of being in conflict
with Armenians regarding the territorial issue. The representative of the Kurdish and Armenian nations will have
to enter into a dialogue if they want to seriously maintain their claims on this area, their historic homelands, two
terms often used today to designate the same territory, Western Armenia and Kurdistan.’Ibid, p.1-2
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Hamidian Period
Before the Hamidian period, the empire transformed its structure through the use of reforms,

and the Ottoman reform edicts and kanunnames, which were seen in Tanzimat 1839, Islahat
1856, Land Code 1858, ‘Vilayet Law’, Teskil-i Vilayet Nizamnamesi 1864, and promulgation
of the Kaniin-1 Esdsi 1976 reorganized the state. The empire wanted to keep in step with
European states and to be included in the world system, therefore, the reform era affected
people’s lives in the empire, such as the Armenians and the Kurds. Hence, according to
Kieser, the modus vivendi statute concluded and an era of conflict began between two people
living together with these contradictions. After the era of the constitution, (1876-78) war
between the Ottoman Empire and Russia began again and the Ottoman State was defeated in

this battle.

It lasted until 1878. During that time, ‘Russia declared war on the Ottoman Empire in April
1877, having already signed in mid-January an agreement with Austria-Hungary that would
allow Russia freedom of movement in the Balkans in exchange for Austro-Hungarian rule
over Bosnia and Herzegovina.” In those years, a rebellion broke out in Bulgaria against the
empire and the empire, which was responsible for a large massacre in Bulgaria, suppressed
this rebellion. This event prompted the fracturing apart of Muslims, non-Muslims, and the
state.** After the war, the Ottoman Empire was defeated by Russia, they made a treaty at San
Stefano, and the Ottoman Empire accepted autonomy over the Balkan region. After the Treaty
of Berlin in 1878, this region (the Balkans) left the empire. ** This process was a turning point

for the empire, because the Ottoman Empire’s population changed after the war, and

*! Faroghi, Suraiya. 2010. Osmanli Imparatorlugu Tarihi. istanbul. Tarih Vakfi Yurt Yayinlari. p. 97-98
http://www.inalcik.com/images/pdfs/89230630T ANZiMATNEDIR.pdf

%2 Kasaba, Resat. 2008. Chambridge History of Modern Turkey. Camridge University Press, p. 46-47
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according to Kemal Karpat the empire lost 4.5 million people in the Balkans. The Christian
population separated from the empire and the Ottoman State’s population remained largely
Muslim in Asia Minor and the Middle East.** The empire internally and externally changed its
policy after this treaty, because until that date, probably fifty percent of the population of the
Ottoman State were Muslims and non-Muslims, but when the Balkan region became
independent, the majority of what was left of the empire’s population was Muslim. Naturally,

the policy of the state would change according to the new conditions.

According to Bayram Kodaman, the Hamidian period has several characteristic features;
which were centralization, Pan-Islamism, Balance Policy and Reform Policy. The reasons for
the emergence of these policies’ were the Treaty of Berlin and the final act of the Congress of
Berlin in 1878, which was after the 93 Harbi. One of the most important features of the
congress was the decision about the Armenians. The Ottoman Empire had lost large areas of
land particularly on the side of the Balkans and because of this, new problems arose for the
empire in congress, the powerful countries, especially Russia revived the Armenian Question
against the Ottoman Empire.** Ziircher narrated the situation of the Armenians in the empire

and he said that Russia stood behind the Armenians in congress:

The Armenians, divided over a large Gregorian and smaller Protestant and Catholic
millets, constituted a sizeable minority in six of the eastern provinces of Ottoman
Anatolia. Most of them were peasants in areas dominated by Turcoman and Kurdish
tribes. Over the centuries, they had migrated along the major east—west trade routes of

Anatolia, so that by the nineteenth century there were also important Armenian

* Karpat, Kemal. 2003. Osmanl: Niifusu (1830-1914). Istanbul: Tarih Vakfi Yurt Yaynlari, p. 67

* Kodaman, Bayram. Sultan I1. Abdiilhamid Devri Dogu Anadolu Politikasi, Turk Kiiltiiriinii Aragtirma
Enstitiisii yayimlart 67 (Ankara: Tiirk Kiiltiirinii Arastirma Enstitiisii, 1987).
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settlements in many of the major Anatolian towns and in Istanbul itself. In the towns
of Anatolia, they were important as artisans and traders. The new nationalist ideology
began to be felt among the Armenians in the 1870s. An Armenian delegation had
demanded reforms in the eastern provinces of Anatolia at the Conference of Berlin but

only Russia had offered it lukewarm support.*

After the congress, the empire had a new issue, because one of the congress’ decisions was
article 61 and this article made the Armenian Question an international issue. The empire’s
great states took to protecting Armenians against the Kurds and Circassians, while the empire
also promised the states reforms regarding the Armenian Question in the six provinces (Vilay-
i Sitte). All reforms would be followed by the great states; according to Kodaman, the Bab-1

Ali was losing its sovereignty in the Eastern Anatolia.*°

The centralization did not begin with 1l Abdulhamid, however his period was a quick process
for the centralization of the empire, because the constitution that was declared in 1876 was
later suspended, and in two years, his despotic period started. He closed Meclis-i Mebusan,
which was the Ottoman parliament. Bayram claimed that this policy was not the aim; it was

an opportunity for using the reforms and the pan-Islamism policies of Abdulhamid 11.*’

% Ziircher, Erik Jan. Turkey: A Modern History, Third edition (Leiden, 1.B. Tauris, 2003). 83
*® Kodaman, Bayram. Sultan II. Abdiilhamid Devri Dogu Anadolu Politikasi. p.25

" Ibid.p. 21-24
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Pan-Islamism or Ittihad-1 Islam was an important factor in the transformation of the Ottoman
Empire’s collective identity and it was used together with (or instead of) Ottomanism. In the
late eighteenth and early nineteenth century the empire started to modernize, hence, the
structure of the state had to change. The empire needed reforms to be systemic, because the
Western World developed and changed industrially, philosophically, culturally and especially
economically. Therefore, the members of the Western World had become the leaders of the
world. They had many important weapons, which had won all wars on a large scale.
According to western countries, the Ottoman Empire was a weak empire that was not
considered to be a significant rival at that time. Hence, the empire would change the structure
of the state according to modern rules and it was to make these reforms with the help of the

press both for internal and external reasons.

Donald Quataert debates nineteenth century state policy, ethnic or social movements and
violence, and he argues on push and pull factors in that century. According to him, some
countries’ independence was caused by the violence of the empire. He discusses this issue and
analyzes two types of approach; firstly, the state has good faith about the reforms and
secondly, the state is oppressive and does not have good faith. Many countries that were under
the control of the empire began to struggle against the empire after the dissemination of
nationalist ideas.”® The identity of Ottomanism was not enough for all the members of the

empire’s societies; however, Balkan communities recognized nationalism earlier than Eastern

“8 Generally, two types of analysis are presented, respectively based on so-called push and pull factors. In the
‘push’ analysis, stress is placed on the good intentions of the Ottoman State but the incomplete nature of its
reform efforts during the nineteenth century. In this view, the state sought to bring about equality between
Muslim and non-Muslim subjects and more equitable relations between elites and the lower strata. But, because
it was slow to do so, frustrations mounted and revolts ensued. In this view, the state fell victim to its own well-
minded policies. ‘Pull” analysts are less kind about state intentions and instead refer to Ottoman oppression, both
political and economic. Deprived of political rights and driven by mounting economic impoverishment under
Ottoman maladministration, they say, nationalist sentiments developed among local leaders who led the drive for
independence.” Quataert, Donald. 2005. The Ottoman Empire, 1700-1922. Camridge University Press, p.70

22



communities did, during the nineteenth century. Therefore, Abdulhamid fronted the empire to

Islam communities in Asia Minor and Middle East after 1878.

The Ideology of Abdulhamid Pan-Islamist Policy and Its Reasons
Abdulhamid 1I turned back to the East instead of the West. The empire’s population had

changed, the population of non-Muslim people had decreased but some non-Muslim people
were still included in the eastern part of the empire. In other words, Armenians did not exist in
the Islamic concept of the empire; accordingly, the sultan allied with Kurdish tribal leaders
during that period. It meant that, a new Islamic alliance was emerging against the Armenians
in the eastern part of the empire and the Islamic policy or pan-Islamism determined all

Hamidian period policy.

European countries occupied Muslim countries like Indonesia, India, and Central Asia. These
countries asked for help from the Ottoman Empire against the invading Western countries.
According to this idea, if Islamic countries could have merged together they could have held
power. At the same time, Ottoman internal policy had major problems about nationalist ideas
and movements. Non-Muslim territory decreased from the empire and its population changed,
equally, after the Tanzimat Edict was accepted by the state. Big problems emerged among the
different classes, notables, tribes, and communities. Hence, Ottomanism was not the answer to

the empire’s domestic and foreign policy.

During that time, some intellectuals developed a term for this situation, young Ottomans
(Namik Kemal, Ali Suavi, Ziya Pasa, Sinasi) that was ittihad-1 Islam (pan-Islamism) and the
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group was established in 1867 in Istanbul. They went by the name of the Young Ottomans.
They created a new group for opposing the Tanzimat regime; the Young Ottomans were
inspired by Pan-Germanism and Pan-Slavism. According to Hasan Kayali, the group emerged
with the collapse of the Ottoman economy and the declining of Muslim trade and their
complaints were the management of small bureaucratic elite groups, foreign tampers on the
empire’s political and economical issues and Europe's cultural dominance. They were
accepting the social and professional features of Westernization; however they criticized state
officials for defending artificial elements of Western culture. According to intellectual groups,
reforms should be according to Shari’a rules, defending the constitutional government, and
focusing on the term ‘mesveret’ in order to use it in the parliamentary system. In addition,
they published a newspaper of Hiirriyet in Istanbul as well as in Europe and they defended
freedom, patriotism, and constitutional rights. They imagined an Ottoman State that was
accepted by Turks and Arabs and non-Muslim people that was founded ‘around common
interests.” In 1876, the first parliament which had been accepted by Abdulhamid was
established in the empire.* The Young Ottomans believed in Abdulhamid because of the
realization of this idea and according to Kayali, the constitution collected Ottomanist ideals in
parliament, in other words Ottomanism and Islamism continued together until the Great War.
However, during the Abdulhamid period Islamism became the dominant idea, which was
similar to the establishment of nationalism and the identity of the empire was changing to
Islamism, but it was not merely focused on one approach, two or three collective identities
continued together. Sometimes one of them became more dominant than the others and during
that period, Islamism dominated. Therefore, the identities of Islamism and Ottomanism
continued together, because as we have discussed above, identity can have multiple faces

simultaneously.

“ Kayali, Hasan. 1998. Jon Tiirkler ve Araplar. istanbul. Tarih Vakfi Yurt Yaymlari, p. 24-27
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After the ‘93 Harbi’ Abdulhamid closed the parliament and propped up temporarily the
constitution. After this event, Abdulhamid became an undisputed leader until the second
constitutional period, for this reason, the period was known as the Hamidian reign, and
Hamidian Islamism. Abdulhamid used Islamism as an ideology and policy for raison d’état,
and he had great power among the Muslim communities and countries, according to him and
the Young Ottoman intellectuals, the empire could be the leader of this idea because the
empire was the biggest Muslim empire that had a caliphate legitimating the pan-Islamic idea,
it was enough. Aytek Sever mentions this matter in his unpublished master’s thesis on

Hamidian Islamism and Jamal Ad-din Afghani:

It is possible to make a distinction of Islamism and Pan-Islamism as two different
ideologies. Pan-Islamism, which is also implied by coinages such as ‘Muslim unity,’
‘Islamic unity’, or in Ottoman case, as ‘ittihad-1 Islam’, refers to politics centered on
the theme of the unity of Muslims of the world around the Caliphate authority against
Western imperialism, and as a more advanced phase, the union of Muslim states. As
such, Islamism refers to the attempt to make Islam not only as belief and religion, but
also as ethics, politics, and system of thought, the dominant factor in social life; and
also to redeem Muslims from western domination and despotic rulers, in a
combination of modernist, activist, and eclectic ways, with the idea of progress being

in mind.>°

sever, Aytek. 2010. A Pan-Islamist in Istanbul: Jamalad-din Afghani and Hamidian Islamism, 1892-1897,
Middle East Technical University, Unpublished Master Thesis, p. 15
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He discusses Islamic values in the late Abdulhamid period, especially during the 1890s. He
claims two approaches, the first “Muslim unity,” and the second, the Ottoman case as ‘ittihad-1
Islam’; hence, he says that the Islamist idea does not belong either to the Ottoman Empire or
the Abdulhamid period. It covers a much wider area that is all Muslim spaces that want to
revolt against imperialist power, especially against Great Britain and France. Consequently,
the Ottoman Empire, as the biggest Muslim empire had the caliphate. These two reasons were
enough for becoming leader of the empire against great western powers. They also wanted to
support the empire as well as the empire’s policy change towards Islamism. The Young
Ottomans did not want this development, when Abdulhamid became a sultan, accepted, and
removed the parliament the intellectual group did not agree with this, because they were
asking for the domination of Muslim people in the empire. However, with reforms non-
Muslim people won many privileges, so, the Young Ottomans and Abdulhamid’s paths
separated. The sultan did not favor the Young Ottomans’ Islamism and Ottomanism.
According to Kayali, the Ottomanism of the intellectual group had delayed the Ottomanist
idea, because the empire had already lost much territory, then their Islamism was not accepted
by Abdulhamid. The sultan gained new prominence to Islam in his role as caliphate. His idea
of Islamism was not against the Ottomanist approach, the center of his idea was based on the

1 Kayali says, ‘Islamism of Abdulhamid was Ottomanism which was

country or ‘vatan.
equipped with the ideological concepts of Islam.”? It is an important approach for analyzing
the period, because the policy that was used was a pragmatic approach for Muslim tebaa.
Kayali continues; normally ‘Pan’ idea is expansionary, however, pan-Islamism or

Abdulhamid’s Islamism was not expansionary. According to this idea, ‘vatan (homeland)’

was significant, and this definition was not a danger for non-Muslim rights that were taken

* Kayali, Hasan. 1998. Jon Tiirkler ve Araplar. istanbul. Tarih Vakfi Yurt Yaymnlari, p.33-35
*2 |bid, p. 34
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after the Tanzimat.>® However, this idea was a problematic approach against non-Muslim

people, and it was exclusive.

Abdulhamid used different policies during this time for the Islamic region of the empire.
Abdulhamid or the caliphate’s legitimacy was important for the Muslim people of the empire.
The sultan implemented various policies around the empire, for example the Hijaz railway
was built. Moreover, he established many foundations; education centers or vakif for his
legitimacy, and education, military and governance were all modernized during this period.>*
He founded all institutions using the Islamist idea. According to Ziircher Abdulhamid’s

Islamist Muslim people warmly welcomed policy:

The Islam the sultan supported was that of the more conservative ulema and Sufi
sheikhs with whom he surrounded himself. Islamic modernists do not seem to have
enjoyed much support at court. While foreign observers and members of the Christian
communities saw it as an atavistic return to fanaticism, the appeal to Islam did strike a
chord with Muslims inside and outside the empire who felt threatened by European
imperialism and by the privileged position of the Christians. The greatest monument to
the Islamist policies of Abdiilhamit was the Hijaz railway from Damascus to Medina,
built between 1901 and 1908 largely from voluntary contributions in order to serve

pilgrims to Mecca.*

Sina Aksin debates the Abdulhamid reforms and he proposes that when we discuss the

Abdulhamid period we do not make comments as some historians, on the other hand, we

>3 |bid, p. 35

5 Deringil, Selim, Simgeden Millete: II. Abdiilhamid’den Mustafa Kemal’e Devlet ve Millete, Tletisim Yayinlari
1216 (Istanbul: Iletisim, 2007).

% Zurrcher,Eric Jan. 1992. Turkey A Modern History. I. B. Tauris, p. 79
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should not judge him unfairly. Aksin says that the reforms of Abdulhamid were made to keep
up with the non-Muslim education. In other words, he aimed to save the state with the
reforms; hence, Islamism was important for this progress. A railway was built, but it was built
using foreign capital. The Hijaz railway was also built to highlight the achievements of

caliphate of the sultan.®

As a result Abdulhamid used censorship against any opposition, blocking all opposing
thoughts in the empire even applying pressure on other countries. Abdulhamid behaved
cruelly towards other identities and made many different communities that were members of
the empire decline. | would like to discuss two examples from the Abdulhamid period; which

are non-Muslim (Armenians) and Muslim people (Kurds).

Abdulhamid, Hamidiye Cavalry, Kurds and Armenians
Abdulhamid defended the idea of Hanefi-Islam between Muslim people with a pan-Islamist

approach. In that period, one of the biggest revolts began against the empire by Sheikh
Ubeydullah and it began in Kurdistan. The Sheikh had seen weakness of the states before, and
he organized a revolt against the Ottoman State in 1879. Then he attacked Iran in that period,
however he did not win against them, the reason for this revolt, which was prepared in the
Berlin congress, weakened the empire during this era. Therefore, the sheikh took advantage of
this situation. Another reason was the Armenians. Subsequently great powers helped the

Armenians and they defended their rights within the Ottoman Empire, therefore, according to

% Aksin, Sina. Tiirkive Tarihi 3. Istanbul: Cem Yaymevi, p. 184-185
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the Kurds and their sheikh,>” who was one of the most important leaders, had thought that ‘the
Armenian people wanted to establish a new state in Van’. The city has always been a
significant place for both Kurdish and Armenian people and they lived there together.
According to the sheikh the city of Van was part of Kurdistan, not Armenia and the conditions
motivated him to revolt. During this process, the sheikh had good relations with the Armenian
and Nestorian communities. With the revolt a new idea emerged among the Kurdish people;

the borders of their territory changed and the land (Kurdistan) became like a country.

After the centralization of the state, the sultan wanted ‘peace’ with the Kurds, particularly
with the nomadic Kurdish tribes and the sultan had to make a decision regarding the east of
the empire in order to retain control of the region. Defending the Armenians, would be an
obstacle to the Islamist idea, if he defended the Kurds it would be a big problem, because the
Kurdish emirates and people revolted all throughout the nineteenth century against the empire
and they were not Hanefi-Muslim, they were Safi, therefore, they were a dangerous group.
Consequently, he had to make a decision between two communities; Abdulhamid took a risk
and chose the Kurds. What was the reason for Abdulhamid Il to make a deal with Kurdish

tribes and not the Armenians?°®

After that decision, he organized many Kurdish tribes for the
recognition of Kurdistan/West Armenia region. Sakir and Zeki Pashas constituted the

regiments and Abdulhamid established the Hamidiye Cavalry (Hamidiye Hafif Siivari

> Jwaideh, Kiirt Milliyet¢iliginin Tarihi. p. 166-167
%8 Georgeon, Frangois. Sultan Abdiilhamid (istanbul: Homer, 2006). p. 309-311
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Alaylar1 -Hamidiye Light Cavalry Corps) in 1891. It was an organization of tribes, with more

than 40 tribes joining the corps. After this, the number of tribes rose to 65.>°

Many historians wrote about the Hamidiye Cavalry and its period, but there are contradictions
among them about the aims of the cavalry however, many of the claims are similar.

According to Bayram Kodaman the regiments were established according to these six points;

1- To establish a central authority
2- To establish a new socio-political balance in the east of the empire,
3- To benefit from the military power of the tribes,

4- To prevent Armenian activity and establish a new power balance between Muslim

and non-Muslim people,
5- To protect Eastern Anatolia from Russian attacks and British policies

6- To conduct the pan-Islamism policy®

Janet Klein and Martin van Bruinessen argue that the main purpose of the Hamidiye Cavalry
was for Kurds to be taken under state control.®* Their other arguments are similar to
Kodaman’s. However, Klein emphases a secret mission of the regiments that reinforced
Ittihad-: Islam among the Kurdish people. Therefore, Kurds could connect to the empire and
according to the sultan’s approach, they would be civilized in the process, in other words

uncivilized Kurdish tribes would be forced to lead settled lives. Hence, the state’s secret aim

% Klein, Janet, «Power in the Periphery: Hamidiye Light Cavalry and the Struggle Over Ottoman Kurdistan,
1890-1914» (Princeton, 2002).
% Kodaman, Sultan II. Abdiilhamid Devri Dogu Anadolu Politikast. p.29-32

® Klein, Janet, Hamidiye Alaylari - Imparatorlugun Sinir Boylar: ve Kiirt Asiretleri; Bruinessen, Agha, shaikh,
and state., p. 185-186
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was to civilize the Kurdish tribes;®* however, in my opinion, the sultan’s civilization policy
was incitement against Armenians at the same time and the policy had the unity of Islam

against non-Muslim people.

Indirectly these corps was used against the Armenians by the state and the leaders of the tribes
until WWI and the Armenian genocide. The corps also wanted to convert Kizilbash and
Yezidi people to Islam and they made banditry against the Armenian and Kurdish peasants
with the state policy, so, this restructuring process of the region had several purposes; such as
the region of Kurdistan would be taken under control against many enemies. The internal
enemies were the Armenian people, Kizilbash and Yezidi Kurds. The external enemies were
Russia and Iran. Abdulhamid preferred Kurdish people because the Kurds were Sunni.®®
Abdulhamid could gather Kurds around the identity of Islam, and Kurdish people defended
Islamism and Ottomanism, hence, the sultan very easily turned them against the Armenians

using these identities and the country or land policy.

Many people and historians knew Abdulhamid as the ‘butcher and red sultan’. The reason for
this was that, according to Armenians and Europeans, the sultan was responsible for the
massacre of Armenian people during the 1890s.* However, there was a background story to

this problem; the decision was made in favor of the Armenians in the Congress of Berlin in

82 Klein, Janet, Hamidiye Alaylari - Imparatorlugun Sinir Boylart ve Kiirt Asiretleri.p.20-21

8 |bid, and see also, Avyarov, Osmanli-Rus ve Iran Savaslari’nda Kiirtler: 1801-1900 (Ankara: Sipan
Yayincilik Arastirma Ithalat ve Thracat Merkezi, 1995).

® Klein, Janet. 2007. ‘Catisma ve Isbirligi: Abdulhamid Dénemi Kiirt-Ermeni {liskilerini Yeniden
Degerlendirmek (1876-1909)’ Osmanl Diinyasinda Kimlik ve Kimlik Olusumu. Derleyen, Baki Tezcan, Karl L.
Barbir. Istanbul: Bilgi Universitesi Yayinlari, p. 181; and see also, Kemal Siiphandag, Biiyiik Osmanli entrikasi:
Hamidiye alaylart, 1stEdition (Istanbul: Komal Basim Yayim Dagitim, 2006).
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1878. It is mainly discussed in the Eastern Question. As a result, the empire implemented
reforms in the vilayat-: sitte (six provinces), so Abdulhamid did not make this decision.
Therefore, the Armenian people started to establish new organizations (Armenekan, Tasnak
and Hingak among 1885-1890).%° Bayram Kodaman says that during these years, the 1890s
and afterwards, the Western states in particular changed their policy against the Ottoman
Empire and after the Tanzimat, they defended the unity of the Ottoman’s land, however, this
policy transformed within the 1890s and they wanted to break down the empire’s territory.
Therefore, the sultan took measures especially in the eastern part of the empire: the measures
were organized around two issues; one of them was social balance —centralization-, the other
was Islamism —and the danger of the Armenians -, and thus the sultan reorganized the policy
in the east of the empire.®® According to Kodaman, the Armenians were a dangerous group for
the state and the sultan’s policy was determined according to this point of view. On the other
hand, the Armenian organizations began the struggle for Armenian rights using the ideas of

nationalism and socialism.

The most vivid measure of Abdulhamid was the Hamidiye Cavalry that was created from the
Kurdish tribes, hence, this organization wanted to use the sultan’s policy in Kurdistan.
Abdulhamid’s regime made massacre or pogrom against the Armenians from Trabzon to Urfa

in many cities around the empire, between 1894 and 1896.%” The first of these massacres were

% Minassian, Ter Anaide, Ermeni devrimci hareketi nde milliyet¢ilik ve sosyalizm 1887-1912 | A. T. Minassian;
cev. M. Tungay, Cep Universitesi (Istanbul: Iletisgim, 1992) ans see also Stebbins, Jeffrey W., «Bell and Banner:
Armenian Revolutionaries at the End of the Ottoman Empire» (Naval Postgraduate School, 2011).

8 Kodaman, Sultan II. Abdiilhamid Devri Dogu Anadolu Politikasi. p.26; see also Ali Karaca, Anadolu 1slahdt
ve Ahmet Sakir Pasa, 1838-1899 (Beyoglu, Istanbul: Eren, 1993).

o7 Ermeni katliamlart raporu: 1894-1895, I'stanbul.’.da gorevii alti biiyiikel¢iligin ortak hazirladig: istatistik, 1.
bsk (Istanbul: Péri Yayln[arl, 2012); and see also, Onal, Sami, Sadettin Pasa’nin anilari: Ermeni-Kiirt olaylar
(Van, 1896), 2nd Edition(Istanbul: Remzi Kitabevi, 2004)
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against the Armenians in Sason; they did not give tax to the state. This was an important
reason for the state to start the massacre and after the era during two years, many pogroms
occurred around the empire, in more than 40 villages, and dozens of cities. According to some
historians, the massacre was a ‘partial genocide.” Kieser says, the massacre was organized in
mosques and targeted to kill men and sons of Armenians. The state sources list the total
casualties as being 8000 people but according to Kieser who is a historian, the number of
Armenians who were killed over those two years amount to more than 100.000 and according
Armenian sources it reaches 300.000.°® According to Kieser, the pogroms were the state
policy however; Kurdish tribes that were members of the regiments participated in the
massacre for their own interests in Kurdistan/West Armenia. In other words, they were merely
driven by the state but at the same time, to participate was ultimately their decision. On the
other hand, Stefanos Yerasimos raises an important point; according to him, Armenian
organizations had quite a lot of responsibility during the period of the massacre. He analyzes
Kurdish tribes and the Ottoman State and he argues that Armenian organizations and

communities made too many mistakes.*®

Why was he called the ‘red sultan’? Almost all non-Muslim people that were members of the

empire revolted against the empire due to the nationalism during the nineteenth century. The

and J. Rendel Harris ve Hiperlink (Firm), Ermeni Mektuplari: (Ermenistan’daki yakin donem Kirimlarindan
canli tablolar), electronic resource (Yaba Yayinlar1,2008),
http://www.hiperkitap.com/ekitap/ShowBookDetail.do?refer=list&id=BOOK2009121602540003997874.

and see also, Sevket Beysanoglu,, Anitlar: ve Kitabeleri ile Diyarbakir Tarihi, Diyarbakir Belediyesi Yaynlar1.
Diyarbakir’1 tanitma Yaymlar1 1 (Diyarbakir, Turkey: Diyarbakir Belediyesi, 1996). p. 699-709 and see also for
the official approach of the state; Miinir Siireyya Bey, Ermeni Meselesinin Siyasi Tarihgesi: (1877-1914), T.C.
Bagbakanlik Devlet Arsivleri Genel Midiirliigi Osmanli Arsivi Daire Bagkanligi, yayin nu. 53 (Ankara:
Bagbakanlik Basimevi, 2001).

% Kieser, Iskalanmus baris. p. 199-218

% Yerasimos, Stefanos, «18.-19. Yiizyil Osmanli Imparatorlugunda Azinliklarin Rolii ve Genel Evrim Ermeni
Meselesi (Kiirt Faktorii ve Dis miidahaleler)» 1856-1923 Emperyalizm Kiskacinda Tiirkler, Ermeniler, Kiirtler,
Yavi, Ersal (Izmir: Yazic1 Basim Yaymcilik, 2001).
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Berlin Congress in particular was a great trauma for the ruling elites and Ottoman Muslim
tebaa. Consequently, the Armenian demands coincided with this period and Abdulhamid
centralized authority in the hands of the bureaucracy and established an autocratic system, his
ideology was founded on the pragmatic pan-Islamist idea. Hence, there was no place for
Armenians or non-Muslim people in general. As a result, Abdulhamid sacrificed Armenian
people during that period. They organized the few movements against the empire with
nationalist and socialist ideology during the 1880s and 1890s, because Abdulhamid did not
implement the decisions of enhancing the rights of Armenians after the Berlin Congress.
Abdulhamid answered the Armenians with local massacres, by organizing Muslim people
against Armenians, especially Kurdish tribes, and Abdulhamid’s policy used the local
communities’ religious enmity against each other. It was the most important example of

Armenian and Kurdish relations, this process was a major break down between two groups.

After the proclamation of the constitution or the starting of the Second Constitutional Era
Armenians were the ones that were mostly delighted about this situation. A new legal system
was established and laws limited the authority of the ‘red sultan’ therefore, Armenians
thought that it was a new period for their rights. The relationship between the Armenian
intellectuals and CUP members was better than with Kurdish intellectuals, also the Armenian
Revolutionary Federation (ARF) also known as Dashnaktsutyun recognized the territorial
integrity.”® Between the members of CUP and Armenian intellectuals dialogues began about
the Armenian question, ‘agrarian question’. As we understand, Kurdish and Armenian
intellectuals and organizations began to form a relationship with the Hamidiye Cavalry and

the ‘agrarian question.” The Kurdish newspaper and community Kiirt Teaviin ve Terakki and

" Kevorkian, Ermeniler.p.28
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Armenian intellectuals formed a commission to try to answer questions between the two
societies. Namely, the period began very well for Armenians, however immediately after the
second constitutional era and 3/ Mart Vakas:, a big massacre occurred against Armenians in
Adana and according to CUP authorities, Abdulhamid and his followers made this massacre,
therefore, Abdulhamid Il was blamed by CUP and the Adana massacre was forgotten!
Armenian intellectuals wanted to continue a positive relationship with the new authority, on
the other hand, among CUP members’ Turkish nationalism became popular, the period (1908-
1914) was complicated, and it was similar to the Berlin Congress period. After this defeat and
the congress, the empire was obliged to choose a new ideological approach, which was
Islamism. After the Balkan Wars, the empire ideologically regressed to its former period, but
this time, the ideological approach was Turkish nationalism against non-Muslim people.
Therefore, the period of 1908 to 1914 was a reform era for Armenian intellectuals, but on the
other hand, for the CUP elites; the era was a process for establishing Pan-Turkism and
Islamism. Moreover, the members of the CUP were reorganized by the state after the 1913-
CUP congress.”” Therefore, the reform period for Armenians was not identical to the
Hamidian period reform process. Non-Muslim people, especially Armenians were a great
danger for the CUP elites and their Turkish-Islamic new state. The problems between the
Armenian and Kurdish people were not solved by the state and in addition to this; in 1914 the
empire accepted a new deal with the Armenian people in the eastern part of the empire,
especially in vilayet-i sitte. According to the agreement, two foreign governors were
responsible for the Armenian reform process. The state accepted this condition but never used
it. They were waiting! The situation continued until WWI and within this process, true

genocide was carried out against the Armenians and Kurdish Tribes Cavalries, notables of

™ |bid. p.30

"2 Diindar, Fuat. Modern Tiirkiye nin Sifresi: Ittihat ve Terakki ‘nin_Etnisite Miihendisligi, 1913-1918, 3. baski,
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towns, ordinary Kurdish Muslim people and some Kizilbash tribes preconditioned in the
genocide in the east of the empire, in addition, some of the Kurdish people helped the

Armenian people during this terrible period.

Janet Klein analyzed this period and asked why Kurdish people attacked and killed Armenian
people during the 1890s. She says that Armenian society defended the Armenian militants;
therefore Kurdish people got support from the Great Powers, which consequently began to
become involved in the issue of Armenian confiscation of Kurdish territory. That was their
worry. When the state provoked Kurdish people against Armenians, they used the argument
that their territory will be lost; then, the Armenian people began their rebellion in Sason and
then massacre started. Klein mentions that Abdullah Cevdet and a few other Kurdish
intellectuals told the Kurds to kill Armenians, so it was a provocation of the state and it was
Abdulhamid’s policy, thus Cevdet was accusing the Hamidiye Cavalry (who became the
Tribes Cavalry after 1909),0f causing a great problem between the two communities. The
reason being that the tribal regiments massacred the Armenians, and the main culprit was
Abdulhamid.” Many Kurdish tribe leaders killed Armenians for their own reasons and at the
same time; Kurdish tribes supported Abdulhamid against Russia. Consequently, Abdulhamid
created a buffer zone with this tribe organization that Abdulhamid’s Islamist policy continued
with a helping hand from Kurds and the Kurdish tribes’ leaders. The CUP elites continued to
believe that Abdulhamid was acting against Armenians, but they changed their method; The

CUP administrators began meeting with Armenian intellectuals and parliamentarians.

" Klein, Janet. 2007. ‘Catisma ve Isbirligi: Abdulhamid Dénemi Kiirt-Ermeni iliskilerini Yeniden
Degerlendirmek (1876-1909)’ Osmanl Diinyasinda Kimlik ve Kimlik Olusumu. Derleyen, Baki Tezcan, Karl L.
Barbir. istanbul: Bilgi Universitesi Yayinlari, p. 193
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CHAPTERIII: Press in the Late Ottoman Empire

Press and publishing started quite late in the Ottoman Empire compared to European
countries, in which the practice of opening modern printing houses had been established in the
mid-fifteenth century; however, the Ottoman Empire did not accept this innovative new
publishing method until 1727 when the first printing house was established by ibrahim
Muteferrika in his house in Istanbul. Members of ‘ilmiyye smnifi (class of enlightenment)’ did
not want this printing technique, because they were afraid this innovation would make them
redundant. Therefore, any similar ideas were blocked in publishing and in the press. In spite
of this, Seyhiilislam Yenisehirli Abdullah Efendi allowed the printing house to produce with
the condition that religious books could not be printed using the new technique. After this,
Muteferrika printed books until his death in 1745.” The empire then began to build a printing
house in the same way but it began too late for publishing. The first Ottoman Turkish
newspaper known as Takvim-i Vekayi, was founded in 1831, however according to Orhan
Kologlu Vakayi-i Misriye was the first newspaper and it was bilingual, in both Ottoman
Turkish and Arabic. Before this period, Ottoman Sultans translated the European (especially
in Izmir French) newspapers. The aim of the Vakayi-I Misriye was to monitor agricultural,
industrial, and any other social development that that spoke to western innovation. After this
newspaper ended a different newspaper Vakayi-i Giridiye was published. It was bilingual in
both Greek and Turkish. Mehmet Ali Pasha published it in 1830. Takvim-i Vekayi was the
third newspaper in the empire. Mahmut Il in Istanbul published Takvim-1 Vekayi newspaper
in 1831. It was the official newspaper and it aimed to give timely internal and external events.

At first it was published weekly but little by little it began to be published more (for example;

™ Aksin, Sina. Tiirkiye Tarihi, ¢ 1 (istanbul: Cem Yayinevi, 2000).
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15, 20 or 31 issues in the one year). ™ William Churchill who was a British citizen in 1840
prepared the second newspaper. However the first public (unofficial) newspaper existed in
1860 under the name of Teciman-: Ahval by Sinasi and Agah Efendi. The purpose of all
newspapers was to inform about news and innovations from the West and newspaper writers
were generally from the Babiali Terciime Odas: | Translation Center. ® After the 1850s, the
Ottoman press gradually began to increase and many newspapers were published up until the

Second Constitutional Era.

The Ottoman press focused on both daily and weekly newspapers and the situation established
a new culture in the empire about reading and publication. Orhan Kologlu discusses a very
important point; Kologlu claims people of the Western Countries adopted the culture of
reading, especially books, but the people of the Ottoman Empire relied heavily on oral culture
and their lives were shaped with this traditional belief and practice. This social idea shaped
the Ottoman press and publications; for instance the Western countries’ reading culture grew
along with the publishing of books and reading. However, the Ottoman press grew with the
newspaper, not book publishing, and according to Kologlu, the Ottoman press’s approach was
superficial, because the format of a newspaper was based on a short period of time, it was not
an ideological thought, and it was not scientific. The newspaper creates a public sphere and
mentality or zeitgeist, it does not create scientific depth. According to this approach, the

society of the Ottoman Empire was met with a superficial press so the foundation of the

" In the same period 59 newspapers were published in Paris, and annual circulation was 42 million, in London,
there were 42 newspapers and annual circulation was 39 million! Osmanli’dan Giiniimiize Tiirkiye’de Basin,
pp:11-16

Orhan Kologlu, Osmanli’dan Giiniimiize Tiirkiye’'de Basin, 2nd.ed ed, Series Cep Universitesi; 89 (Istanbul :
Tletisim, 1994, 1994).Orhan Kologlu, Osmanl: 'dan 21. yiizyila basin tarihi, Pozitif Yaymlari. Sosyal Tarih Dizisi
(istanbul: Pozitif Yayinlari, 2006); Hakan Aydin, ed, Ikinci mesrutiyet devrinde basin ve siyaset, Birinci Bask1 ©
Konya, Ekim 2010, Palet Yayinlar1: 40 (Konya: Palet Yayinlari, 2010).
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Ottoman intellectual life was not about the emergence of new ideas and creating thought.””
CUP was also affected by this superficial consciousness. Serif Mardin points out that; they
didn’t have a philosophy and ideology for this period’s thought "® Hence the intellectual of the
empire especially members of the committee carried this approach until the Republic period
and even until today. There was only an exception and short interim, which was during the

early Second Constitutional Era.

The Kurdish Press in the Ottoman Empire
The Kurdish press emerged in Cairo where it settled outside of Kurdistan and the capital of

the empire” and ‘Kurdistan’®

which also was the name of the first Kurdish newspaper.
Mikdat Midhat Bedirkhan who was the son of Emir Bedirkhan and was Emirate of Cizir
published the newspaper. The newspaper was founded in 22 April 1898 (Hicri Calendar 1315)
in Cairo (later, it will be published in various places in Europe) and was published in El-Hilal
Matbaasi. All issues had four pages and the newspaper was published every two weeks under
the title Kurdistan. The first three issues were in Kurdish, and afterwards the issues started to
be published in Turkish, after the 24™ issue, the Kurdistan newspaper was published monthly

and its title was changed to Kurdish and Turkish newspaper instead of Kurdish newspaper,

therefore, the newspaper became bilingual. The situation was the same for many newspapers

" Kologlu, Osmanli’dan Giiniimiize Tiirkiye'de Basin; and see also, Orhan Kologlu, Osmanli’dan 21. yiizyila
baswn tarihi, Pozitif Yaymlar1. Sosyal Tarih Dizisi (Istanbul: Pozitif Yaymlar1, 2006); Hakan Aydin, ed, Ikinci
mesrutiyet devrinde basin ve siyaset, Birinci Baski © Konya, Ekim 2010, Palet Yaymlari: 40 (Konya: Palet
Yayinlari, 2010).

® Mardin, Serif. Jon Tiirklerin Siyasi Fikirleri, 1895-1908, 6. bsk, Serif Mardin, toplu eserleri 1 (ist: iletisim
Yayinlari, 1999), kit 16.
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of that period. The Turkish language generally dominated over other languages. There was a
small note to the right hand side of the newspaper’s title that read; ‘I will send two thousand
free newspapers to Kurdistan and the same was written on the left hand side of the newspaper
in Turkish. Annual subscription was 80 kurus.”® The newspaper had 31 issues, after it was
published in different places (Baghdad, Uppsala, South Kurdistan, Cairo, and Tehran)
however; some issues such as the 19" issue are still missing.?? Mikdat Midhat Bedirkhan
mentioned the aim of the newspaper in the first issue; people all around the world had
newspapers but the Kurdish people did not have a newspaper to be informed either about the
country or about other countries and regions. For this reason, ‘I wrote this newspaper in the
way of God. | wrote every two weeks a newspaper with the permission of the supreme God. |
put the name Kurdistan. | will write about the importance of science and information in this
newspaper. | will show the Kurds where the best schools are. Which wars are in which places,
what the great states are doing, how are they fighting? How do they trade? I will tell all.”®®
Bedirkhan wanted to inform people about the world and about a variety of things ranging
from education to trade and this idea was shaped with the all-Kurdish press up until the
Republic period. The newspaper had Kurdish ideals but it defended Ottoman unity (it had two
agendas). This may seem like a contradiction today but back then the Ottoman State did not
reject Kurdish identity although it hindered the dissemination of newspapers. This was a
contradiction among families of the Kurdish elite and the state during that period.
Consequently, the Kurdish intellectual group was defending the Kurdish people’s progress but
they also wanted to defend the territory’s unity because the newspaper was not merely for

Kurdish people’s rights.

81 Bozarslan, Kurdistan, 1991, 59-61.
8 hid,

8 Bozarslan, M. Emin, Kurdistan: Rojnama Kurdi ya Pésin = Ilk Kiird gazetesi, 1898-1902 (Uppsala, Sweden:
Wesanxana Deng, 1991), 19.
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On July 24" 1908, a formal notice of four lines appeared in the newspapers of Istanbul that
announced the Second Constitution. The newspapers wrote that there would be new elections,
and this news created enthusiasm at all newspaper-publishing houses in Istanbul, because they
had gotten rid of the autocracy of Abdulhamid II. According to Orhan Kologlu, this period
was not a ‘press boom’ it was a kind of ‘press frenzy.’®* Per contra, he wrote <1908 Press
Boom’ in his different book.2> The publishers of newspapers of the period gathered together
in a restaurant’s garden and there they laid the foundations of the society, which was named
‘Osmanli Matbuat Cemiyeti’ (Ottoman Press Society). There was a new freedom in Istanbul
in everything and especially concerning the press and on the following day the newspapers
published without censorship on July 25th 1908. More than two hundred applications were
received for concession from the state for the establishment of new newspapers within two
months and of the number of newspapers increased from 2000 to 50.000. Before the Second
Constitution, there were not a lot of newspapers. However, newspaper production increased
during the Second Constitutional Era, for instance, from the Second Constitutional until 1912
probably 607 newspapers and journal were published, and until 1918 almost 918 newspapers
and journal were published all this within a period of ten years. Many different cultures, ideas,
and ethnic groups started to publish after the press boom. However, the party of CUP
prepared a new code of laws regarding the press (Matbuat Kanunu/Law of Press) and then
slowly the freedom of press began to disappear in April 1909.%° Many different groups in the

empire published new newspapers and journal within this short ‘freedom’ time.

8 Kologlu, Osmanli’dan Giiniimiize Tiirkiye de Basin, 54.
8 Kologlu, Orhan, 1908 Basin Patlamas: (istanbul: BAS-HAS, 2005).

8 Topuz, II. Mahmut 'tan Holdinglere Tiirk Basin Tarihi, 83-85.
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Kurdish writers and intellectuals also gathered together during that era and formed a new
society and they subsequently published a newspaper about it. The newspaper’s name was
Kiird Teaviin ve Terakki Gazetesi (The Kurdish Solidarity and Progress Newspaper) but after
a while, the newspaper was closed by the new regime. Subsequently, different Kurdish
intellectuals opened a new newspaper by the name of Roji Kurd in 1913. It was published for
a short period and afterwards the CUP closed it again. The intellectual group prepared a new
newspaper with similar means (Hetawi Kurd)®” and the process was a period of struggle
between Kurdish intellectuals and leaders of the CUP. During these years, CUP’s ideas
changed towards supporting Turkish nationalism; consequently, prohibitions of the press

started again just like during the Hamidian period. Nevertheless the Kurdish press continued.

The other journal Roji Kurd was published by Kiirt Talebe Hévi Cemiyeti in June 19, 1913
and continued until September 12th, 1913.% There were four issues of the journal, each issue
was thirty-two pages, and it was published in two dialects of Kurdish; Sorani and Kurmanci
as well as Turkish.®® There is the picture of Selahaddin Eyyubi on the cover of the first issue.
It was the second periodical that was published by a Kurdish foundation after the newspaper,
and although there were some writers who wrote for the previous periodicals as well, the
discourse of this journal was different from the previous ones. During this period, journals
were published under a liberal atmosphere, which appeared with the implementation of
second constitution but disappeared when the CUP started to adopt a nationalist agenda; the

CUP took advantage of losing the Balkan Wars and struck the government. By taking control

¥ Although the words “Roj” and “Hetaw” have similar meanings, there is a nuisance. While “roj”signs to the
sun, “hetaw” also refers to sun shines. But since these two succesive journals have the same ideolojical and
political cement, this difference stays so facile.

® Kaya,Fetullah. Kiirt Basini (Istanbul: Hivda iletisim, 2010). p.105

8 Malmisanij, Li Kurdistana Bakur i li Tirkiyé Rojnamegeriya Kurdi (1908-1981),p. 53,54
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of the government, they demolished the liberal atmosphere that appeared after the second
constitution. Roji Kurd, which was published during this period, was different from other
periodicals, which were for them. The articles published in the periodicals were mainly about
the importance of studying the Kurdish language,® literature, and history, rather than
emphasizing the ‘High Ottoman Identity.” There were almost as many Kurdish articles as
Turkish ones. Although Kurdish elites did not mention the Kurdish nationalism as a
discourse, they studied the Kurdish language and culture, so we can say that their ideology

was proto-Kurdish nationalism.

Kiirt Talebe Hévi Cemiyeti published a different journal Hetawi Kurd (Kurdish Sun)®* and the
same writer cadre kept writing in this journal as well. The journal was written in both Kurdish
and Turkish. The exact number of issues published is not known, however it is known that the
tenth issue was published on June 3rd, 1914.% WW!I began in July 1914; it is possible that no
other issues were published after the tenth one. The Journal’s 6, 7, 8 and 9™ jssues are not
available, but the other issues can be found in libraries in Turkey. Like other publications
published by the society, this journal was also concerned with Kurdish enlightenment. It
proposed agendas to open primary, secondary, high schools and schools devoted to the arts
and agriculture in Kurdistan. Some of the journal’s writers called to Kurdish youth via an

article to work as a teacher in the villages instead of aspiring to be a province governor.*®

% Unless otherwise indicated, the term of Kurdish language will be used for Kurmaniji dialect.

%! The journal has just 1,2,3,4-5 and 10 issues in the Atatiirk Library in Taksim.
http://katalog.ibb.gov.tr/yordambtl12/yordam.php?-vt=YordamBT12&
ac=arama&betik=hetav&bolumsanal=008

% Kaya, Kiirt Basini. p. 114-115

% Malmisanij, Li Kurdistana Bakur i li Tirkiyé rojnamegeriya Kurdi (1908-1981), 62.
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The thesis will focus on the approach regarding the Armenian and Kurdish question in the two
Kurdish newspapers (Kurdistan and Kiirt Teaviin ve Terakki Newspaper, and two journals
Roji Kurd and Hetaw-i Kurd and one pamphlet) in the Kurdish intellectuals’ writings.
However in this period there were different Kurdish newspapers and journals; Sark ve
Kurdistan in 1908, Istanbul; Kurdistan newspaper (it was second Kurdistan) in 1908-1909,
Istanbul; Amid-i Sevda in 1909, Istanbul; Peyman in 1909, Diyarbakir; Yekbin in 1913,

istanbul; but the thesis will focus merely on the four publications and one pamphlet.®*

% Yegen, Mesut, Kiirt Tarihi Journal, 8th and 9th issues.; Miisliim Yiicel, Kiirt Basin Tarihi: Tekzip, Aram
yayinlar ; Arastirma-inceleme 4. 3 (Istanbul: Aram Basin Yayn, 1998). ; Kaya, Kiirt basinz. and Malmisanij &
Mahmud Lewendi, Rojnamegeriya Kurdi (1908 - 1992), 2. ed (Ankara: Oz-Ge Yayinlari, 10:42:47).
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PART B: ANALYSIS OF THE KURDISH PRESS

CHAPTER IV: Kurdistan Newspaper and Approach of Abdurrahman
Bedirkhan

The newspaper Kurdistan was published by the Bedirkhan brothers between the years of
1898-1902. 31 issues were published. Mehmet Emin Bozarslan prepared the newspaper, and
he translated 26 issues in 1991 in two volumes. Bozarslan’s book does not include the 10th,
12th, 17th, 18th and 19" issues. In the following year, in 1992 Malmisanij published the 17"
and 18" issues in Sweden.*® In addition, Zend, which is the Istanbul Kurdish Institute’s
Kurdish journal, was published as two different issues 10th and 12th and was prepared by
Celile Celil.*®® There is only the 19" issue missing, as some of them have not been found until
today. All these sources were a transcript of the Kurdish and Turkish language using the Latin
alphabet. On the other hand, the newspaper Kurdistan’s first edition was published by Dr.
Kemal Fuad using the Arabic alphabet in 1972 and the Kurdistan Regional Government
published a second edition in 2005 and a third edition in 2006. The books were printed in the

same format as the original and only the 19" issue does not exist.®’

Kurdish press historians generally divide the Kurdistan newspaper in two periods, one

concerns the timeline and the other is the approach. Mikdad Mithad Bedirkhan in Cairo

% Malmisanij, Abdurrahman Bedirhan ve Ilk Kiirt Gazetesi Kurdistan Sayi: 17 ve 18, 2. bsk, Kitap
(Spanga/Sweden, 1992). This book is not any library in Turkey, | provided from the special library as pdf.

% Celile, Celil, ««Kurdistan> i ¢iroka her du hejmarén wé yén winda», Zend Bihar 2007, say1 6 (2007): 104—23.
Ibid.

%7 Collected&Introduced by Dr. Kamal Fuad, Kurdistan The First Kurdish Newspaper 1898-1902, 3. ed (Tahran,
2006). The book is available in the Ismail Besikci Research Library

Iss1, Murat, «Kiirt Basii ve Kiirdistan Gazetesi (1898 - 1902)», e - Sarkiyat [lmi Arastirmalar Dergisi, say1 9
(2013): 127-47.
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published the first five issues; historians view this period viewed as the first phase of this
newspaper. Later Mikdat Mithad had to go to Istanbul and his brother Abdurrahman Sami
Bedirkhan continued printing the newspaper in different places. According to Murat Issi, the
period of Abdurrahman was also divided into two terms; his second period lasted until 1900
and his third period had begun by the time he met with the Young Turks.*® The newspaper’s
issues between the 6" and 19" were published in Geneva, Switzerland, the issues between the
20th to the 23 were published in Egypt/Cairo, and the 24™ issue through to the 29th was

published in London and Folkston. Issues 30 and 31 were published in Geneva.*®

When Mikdat Mithad published the first issue he had stated the aim of the newspaper, which
focused on news around the Ottoman Empire, about Kurdistan, education and the civilization

of the Kurdish people.'®

The Kurdish and Armenian communities’ relationship was also a
subject of the newspaper. However, in the first issue of the newspaper, the relation was not
mentioned. Mostly he wanted to give a message to Sultan Abdulhamid about the Kurdish
society’s situation. Therefore, during this period, the newspaper used moderate and
conciliatory policy towards the sultan. The second period was a radical critique period and the
third period was liaising with the Young Turks community. Therefore, the policy of the
newspaper was not perpetually the same and accordingly, the approach of the newspaper for
my studies is divided into two periods; the first period is usually devoted to giving a message

to the sultan and Kurdish community. The second term covers many different subjects, one of

them being Kurdish-Armenian relations. We do not know content of the 19" issue but among

% Iss1, Murat, «Kiirt Basim ve Kiirdistan Gazetesi (1898 - 1902)». p. 133-134
% Ibid. p.31-32
190 Bozarslan, Kurdistan, 1991. p. 61
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other issues, we can show writings discussing the Armenians. For instance within the 31
issues 14 issues (7, 8, 9, 11, 13, 14, 23, 25, 26, 27, 28, 29, 30, 31* issues) were mentioned by
Abdurrahman Bedirkhan regarding Armenian-Kurdish relations. On the other hand, some of
the newspaper’s issues (1, 2, 3, 8,9, 11, 15 and 16" issues) were published solely in Kurdish,
other issues were bilingual in both Kurdish and Turkish.'®* Mikdat Midhat did not write about
the relationship between the two societies, but his brother Abdurrahman was interested in this

question.

In the Kurdistan newspaper periods mentioned above; in the first period (first five issues or
Mikdat Mithad’s period) there was generally no writing on the subject of the Armenians.
However when Abdurrahman controlled the newspaper, he began to analyze the Armenian
question and he started to discuss this question in the seventh issue. His writing title was 53™
sura The Star (An-Najm) and 39" ayat from Quran; ‘leyse lil insani illa ma sea/ mirov ¢i gas
bixebite, hew gas dibine/’‘that man can have nothing but what he strives for’'% ©
Abdurrahman wrote that the Kurdish people were a brave people and they should learn an art
or craft after which they should serve their society. Kurds, you can look at your own situation
and your neighbor Moskof. Kurdish society is the same as it was a thousand years ago. Your
neighbors have ingenuity and crafts, and they have the state. Kurds have remained skinny and
helpless. All the great states want to give our land to the Armenians. Our sultan does not

think of the Kurds, he regales himself, if the Kurdish people do not understand their situation,

some day other states will take over their country, and therefore they are telling Kurdistan will

10 Iss1, Murat, «Kiirt Basim ve Kiirdistan Gazetesi (1898 - 1902)». p. 132

102 hitp://www. kuranikerim.com/english/53.html
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become Armenia.'® Bedirkhan mentioned the ignorance of Kurdish society and he was afraid
that Kurdistan would be removed, because after the Berlin Congress the great states pressured
the Ottoman Empire about the reform for Armenians. Accordingly, Armenian people revived

this reform decision regarding the east of the empire.

Armenian nationalism was also a growing force challenging the control of the
Ottoman government over eastern Anatolia. Already a visible intellectual movement
by the middle of the century, ideas of socialism and nationalism combined with
attempts by Armenians to protect their peasant compatriots who too often were
becoming victims of oppression by local Kurdish bandits and who were not
sufficiently protected by the State, led them to establish various revolutionary
organizations with aims ranging from the struggle for equality within the confines of

an Ottoman framework and other reforms to outright independence.*®

In the same territory, two communities (Kurdish and Armenian) lived together for a long
time, and as the first signs of Kurdish nationalism emerged in that period so did Armenian
nationalism. Thus, he is writing a definition of the Kurdish identity, both on Armenian
nationalism or taking the example from the Armenian nationalism. Bedirkhan who wrote an
article in the 27" issue as ‘To Kurds® argued all nations take into consideration its national

interests, Kurds also!

13 Bozarslan, Kurdistan, 1991. p. 198

‘Kurd bi xilgeta xwe miroven camer G jehatl ne. Heger bielimin huneren vi zemani ew xwe ji we rahet bikin,
saya wan dewleta Islame ji we xurt bibe Ji wi riiyi, dinya G axrete serfiraz bibin.

Geli Kurdno! Careke fekirin halen xwe G halen cirane xwe Mosqof. Beri hezar sala Kurd ¢awa bin, iro disa we
ne. Le ciranen we xweymarifet i sin’et . bine, xweydewlet bine. Kurd jar @i reben mane. Dewleten mezin hemi
diven Kurdistane bidin Ermeniya. Xunkare me ji qet fenakire Kurda (17) 0 hema ri- hetiya xwe digere.’

104 Klein, Janet, «Power in the Periphery: Hamidiye Light Cavalry and the Struggle Over Ottoman Kurdistan,
1890-1914. Ibid. p. 29-30
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Kurdish people! As human, being an individual has to prepare all necessary ways and
methods and living alone is impossible for humans and also living by joining a society
is a kind of necessity, the life, interest and happiness of each individual is exactly
related to the society he or she is joined to. Therefore, defending one’s honor and self-
esteem, which are more precious than life, and trying to make that society’s life last
take precedence of anything for each honorable human? The life of society is maybe
connected with the idea that the land called ‘motherland’ of his or hers on where he or
she has grown up cannot be treaded under foot of enemies. So, each nation is
motivating by taking its national interest into consideration and finds the personal

interests inside the national ones.

105 Abdurrahman Bedirkhan continues the continuation of the article on the definition of the nation; ‘Padisahin
en biiylik arzusu, sizin i¢inde bulundugunuz bilimsizlik ve bilgisizlik karanligindan yararlanarak, isledigi bunca
fenaliklar1 sizin bu gibi davranislarinizla ortbas etmek ve ona karsilik, icinizden sectigi birkag al¢agi, artik
kopeklerin bile kabul etmeye tenezziil etmedigi iki riitbeyle ya da birkag nisan pargasiyle avutup, hepinizin
g0zlinli boyamaktir (...) Bunca kiigiik uluslar var ki, siirekli ¢alisma ve gayretlerinin sonucu olarak, bagl
bulunduklar1 hiikiimetlerin acimasizlik ve zulmiinden kendilerini kurtardilar ve mutlu bir duruma geldiler. Siz
ise, bu gibi uluslara uyup mut—lulugunuzu, rahatinizi, namusunuzu, haysiyetinizi koruyup giivence altina alacak
yerde, birbirinizi 6ldiirmek ve bdylece giicliniizii kirmakla, gercek diigman olan Padisahin zuliimlerine daha ¢ok
meydan vermek gibi korcesi—ne bir davranigta bulunmakla, elinizdeki hangeri kendi elinizle kalbinize so—kar
gibi Dbir cinayette bulunuyorsunuz. Ermenileri 6ldiirdiiniiz. Onlar1 6ldiirmek, iin salmis bulunan
iyilikseverliginizin ve babayigitliginizin sanina sigar mi1! Sigsa bile, onlarin rahat ve refahlarini koruyan ve su
kadar yillardan beri kendileriyle kardescesine gecinen atalarinizdan utanmayacak musimiz! ‘Bizim
vatandaslarimiza nigin eziyet ettiniz?’ yolunda bir soru sorsalar, acaba ne yanit verirsiniz! Yiizliniiz kizarmaz
m1!” (However, you are not making anything except working on the behalf of Abdulhamid, his cruel officers and
supporters; though Abdulhamid has made you slaughter many helpless Armenian citizens and even their children
and women and so made you become hated persons in both World and infamize. Moreover, he made you
deprived from any kind of civilization developments and happiness of knowledge and freedom and leaded to
disturbances in order to determine his personal interests and implement his illegal aims (...)The Sultan’s biggest
desire is to cover up his badnesses with your kind of acts by using your darkness of awareness and lack of
science. For this purpose, choosing some rascals and comforting them with two ranks and some medals even
dogs cannot accept now and pull the wool over your eyes. (...) There are so many nations that have saved
themselves from mercilessness and cruelty of government they are depending on and had peace as a result of
continuously lasting conflict and efforts. However, you are killing yourselves and losing your strength and
behaving blindly by causing Sultan, the real enemy, make more cruelty, so all these acts mean that you are
committing murder as sticking dagger in your hands in your heart. You do not prefer suiting these nations and
preserving and making certain of your happiness, comfort honor, and pride. You killed Armenian. Does killing
them befit your dignity that acquired fame of goodness and bravery! Although it befits your dignity, won’t you
become embarrassed with your ancestor that preserved their comfort and welfare and got on well with them as
their brothers and sisters for many years? How would you answer if they asked ‘why did you torture our
citizens?” would your face flush?) Bozarslan, Kurdistan, 1991. p. 481-484
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In addition, Shaikh Ubeydullah’s letter that was sent to American missionary was the first

example of Kurdish nationalism.'%

A few years later, the famous Kurdish patriotic poet Hac1
Qadir Qoyi (1815-1897) wrote a poem about the Kurdish people and Kurdistan, and within
the poetry, there were proto-Kurdish nationalist elements. Qoyi wrote much about poetry and
gave his Diwan to Abdulrezak Berdikhan Bey, who was brother of Abdurrahman, but later
Abdulrezak bey was arrested and was killed by a member of CUP, his jewels and Qoyi’s
Divan disappeared. Afterwards, a Kurdish patriotic Abdurrahman Said Bey collected Qoyi’s

poetries and published them in Baghdad in 1925.°" His following verse about Kurdish

nationalism is famous:

I swear a hundred times on the Koran that there has been no effort left

If an Armenia gets established, not even one Kurd will remain*®

This was really interesting, because the verses of the poet involve the enemy and the fear of
the Armenians and Armenia. On the other hand this poem is telling us about the main source
of Kurdish nationalism. It tells us that Kurdish nationalism didn’t arise because of and against
the Ottoman Empire rather that this reflexive nationalism occurred as a reaction to Armenian
nationalism. The most important point here is the special position of Haci Qadir Qoyi,

because he is one of the teachers of the Bedirkhan Pashazades. Perhaps he had an influence on

1% Ozoglu, Osmanl Devieti ve Kiirt milliyetciligi. p. 99; other side Ozoglu mentioned the effect of Kurdistan
newspaper, ‘This was the first newspaper published in the Kurdish (Kurmanci) language. Although the major
theme in the newspaper was not to promote Kurdish nationalism but to criticize the regime of Sultan
Abdulhamid 11, it made the Kurds more visible in the Ottoman intellectual life.” Ozoglu,, «*Nationalism’ and
Kurdish Notables in the Late Ottoman-Early Republiccan Era’». p. 398

97 Emin Zeki Bey, Mehmed, Kiird ve Kiirdistan iinlileri, 3. bs, Oz-Ge Yaynlar1 33 (Ankara: Oz-Ge Yaynlari,
2005). p. 292

1% Haci Qadiri Koyi (1815-1897), Diwan (Stockholm: Nefel, 2004).

‘Hig xireték nemawe sed car gesembe Qur’an
Peydabe Ermenistan naméné yek le kurdan’
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Abdurrahman Bedirkhan with respect to Kurdish culture and nation (alism). Yener Kog
mentions the following regarding their relationship:
It should be noted that Bedirxan Pashazades as a powerful family paid attention to
their children’s education. In their Sicill-i 4hval records, it can be seen that most of
them had also private teachers (Muallimin-i mahsiisa) mostly teaching them in foreign
languages.131 Haci Qadir Qoyi (1817-1897), the Kurdish patriotic poet was also one
of the private teachers of the young Bedirxan Pashazades most probably teaching them

in Kurdish.'®

Abdurrahman Bedirkhan began to define the Kurdish identity but he had more than one
identity, perhaps he had multiple identities being an Ottoman citizen. For instance, when he
participated in the Congress of the Young Turks (Congress of Ottoman Libertarians) in Paris
in 1902, Armenian delegates wanted French to be spoken in the Congress, because few
Armenians delegates knew Turkish. Bedirkhan wrote an article about this question in the last
issue (31% issue) of Kurdistan, he criticized this situation and asked why they did not speak
our official language; Turkish!**°

Another sad state of congress was that meetings were made in the French language not

Turkish which was our official language with the reason that a few Armenian

delegates did not know Turkish was a reasonable grounds in a board in which all

19 Yener Kog, «Bedirxan Pashazades Power Relations and Nationalism (1876-1914)» (Unpublished Thesis,
Bogazigi University, 2012).p. 54

10 <Kongrenin en ¢ok iiziintiiye neden olan bir durumu da, delegeleri tiimiiyle Osmanli olan bu kurulda birkag
Ermeni delegenin Tiirkge bilmemesi hakli bir neden sayilarak, goriigmelerin resmi dilimiz olan Tiirk¢ceden ¢ok
Fransiz diliyle yapilmasiydi. Orada bulunan birka¢ delege, Fransizca bilmedikleri dolayisiyle, yapilan
goriismelerin cevrilebilen ancak kiigiikk bir boliimiinii anladilar ve biiyiikk boliimiine hepten yabanci kalarak,
goriislerini daha iyi aciklayamadilar. Fransizca bilmeyenler, Tiirkce bilmeyenlerden daha coktu; aslinda
kongrede Osmanli immetine 6zgii bir kongreydi; soz konusu timmetin resmi dili de Tiirkge olduguna gore,
Bakanlik makami tarafindan gorlismelerin Fransizca yapilmasina izin verilmesi pek ¢irkin goriildii ve Fransizca
bilen ve bilmeyen bir¢ok delegenin limitsizlige diismelerine ve diis kirikligina ugramalarina neden oldu.’
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delegates were Ottomans. As there were some delegates not knowing French, they
understood a little part of kongress that was translated. Therefore they were not even
able to express their ideas as they were not very competent on the issue. There were
more people who did not know French than Turkish. Actually, the congress was
peculiar to Ottoman ummah. And as official language of ummah said was Turkish, the
permission that meetings would be made in French given by Office of the Presidency
was found wrong. Therefore, many delegates who knew French or not fell in despair

and were disappointed.**

Not only did he give Kurdish people a message regarding civilizing Kurdish society, and also
regarding the perceived threat from Armenia; at the same time, he wrote about the oppression
against Armenians by civil servants of the empire and Kurdish people. Bedirkhan continues
from the same article; a state official came here and they killed the cruel Armenian people,
Kurds should not kill the Armenians like the state, because they are oppressed, God also is not

wanting this situation.**?

The Armenian Massacres and Kurds
In the eighth issue (November 1898) Bedirkhan wrote again about the Armenian massacre in

Kurdistan:
There is a war between Kurds and Armenians and | know Kurds killed many sinless
Armenians for no reason. God do not accept this situation, Kurds did it because of

ignorance. The killing of Armenians is the same as the killing of Muslim people.

! Bozarslan, Kurdistan, 1991. Congress of Ottoman Libertarians, in the last issue of Kurdistan : p. 570

112 |hid.p. 199
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Kurdish scholars/alims are responsible for this condition, because they can show

kindness and evil to Kurdish people and they do not kill the sinless.™

Bedirkhan was accepting the killing of Armenians by Kurdish people, and he was asking to
prevent these slaughters, therefore when he wrote about the Armenian massacre he was
arguing against the uncivilized Kurdish. On the other hand, he called to all Kurdish scholars,
to rid the society of ignorance. In addition, he gave an example from a few years ago using
Sheikh Ubeydullah.
A few years ago, in a meeting in Van which was held with the Sultan’s rule it was
decided to seduce Kurdish people into slaughtering the Armenians. However Sheikh
Ubeydullah withdrew from the meeting by telling that °this kind of killing of
Armenian is against God’s rules and it would cause the cruel Sultan to topple from the
throne and be discharged from his position’. He also added that ‘this kind of will does

not benefit the Sultan.) and withdrew from the meeting.***

Abdurrahman Bedirkhan’s claims regarding the Kurdish people are significant, because these
claims are true. On the other hand, Bedirkhan was not born and raised in Kurdistan, he was a
well traveled intellectual of that era, so, he knew all western and modern culture and he made
comparisons between the western world and his ‘country.’ In other words, according to his
ideas, Armenian people were closer to the western/modern cultures than Kurdish people were.

There could be truth in this point of view because we know that there were hundreds of

3 |bid. p. 209

1 Birkag y1l 6nce Van’da Padisahin emriyle diizenlenen bir toplantida, Kiirdleri Ermenilerin katlidnina itip
kigkirtmak igin karar verildiginde, o toplantida bulunan rahmetli Seyh Ubeydullah,”Ermenilerin bu sekilde
oldiiriilmelerinin Tanri’nin emirlerine aykir1 oldugundan, bdyle bir iradeyi ¢ikaran bir padisahin ise zalim ve
Tanr’nin  emirlerine karst gelmis olacagindan, zalim bir padisahin ise tahttan indirilip gorevden
uzaklagtirilmasinin gerekli olacagindan, bu gibi iradenin Padisah hakkinda hayirli olamayacagini’ bildirerek
toplantidan ¢ekilmisti.” Bozarslan, Kurdistan, 1991. p. 483
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Armenian schools in which modern training was being provided for Armenian children in
Kurdistan/West Armenia. Contrary to this, the Kurdish people’s situation was not the same,
they only had many madrassas, and it was only teaching traditional education. There was only
one Tribe School in Istanbul for sons of Arabian, Kurdish, and Albanian tribes’ leaders. The
school was opened only for Arabian children before but after the establishment of Hamidiye
Cavalries Kurdish tribes’ leaders, Kurdish children and then Albanian children took offence to
the school.’*® Consequently, we cannot compare the education conditions of Armenian and
Kurdish children because, Armenian people had hundreds of education institutions, but the

Kurdish people’s situation was not the same.

Bedirkhan’s approach created two major handicaps; one of them being he defamed Kurdish
people, labeling them as more ignorant than other communities in other words it was
‘selforientalism’ and the idea aimed to deny the history of his community. Certainly
Bedirkhan was right on some issues such as the fight for the Kurdish community’s education
to have the same standards as the Armenian education system. However, Bedirkhan and many
Kurdish intellectuals who had been educated in Europe and other parts of the empire did not
return to Kurdistan like the Armenian students and intellectuals did, therefore he could not
know the power balance in the region between the two people. The following pages will
discuss the Kurdish intellectuals who can be divided into two categories; the ones living in
Kurdistan, and others who had left Kurdistan. We will see in the Kiirt Teaviin ve Terakki
Gazetesi, the newspaper and its authors did not write about the Hamidiye Regiments that had
slaughtered Armenians because they wanted to understand the Kurdish people’s feelings
about the Armenian question (also known as the agrarian question). Actually, we can see their

concerns regarding the question, likewise Roji Kurd and Hetawi Kurd did not write about this

15 Akpinar, Alisan. Agsiret, Mektep, Devlet: Osmanli Devleti'nde Asiret Mektebi, Aram Yaymcihik 32 (istanbul:
Aram, 2001). p. 91-99
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regiment. Abdurrahman Bedirkhan’s approach was truly correct. However, he was far from
the country, the writers of the Kiirt Teaviin ve Terakki Gazetesi also were trying to understand
the politics in the region but they were silent about the regiment, which was a force of the
region. Many intellectuals did not accept the cruelty of the regiments but perhaps many of
them had thought that they counterbalanced the situation with the Armenian organization, the
Ottoman State and Western countries with respect to the their homeland, so they did not write

anything about them in the above mentioned publications with the exception of the Kurdistan.

Bedirkhan narrated the situation of country in the ninth issue of Kurdistan, and his title of the
article was ‘Welat/Homeland’. According to him, the country must be strong and the people
in their own country must be strong. He says; ‘when my father left Kurdistan, the official of
the state raided all Kurdish villages and cities and they sucked the blood of the nation like a
snake. Your situation is terrible! Pay attention to yourself! If you will not revolt and if you
wait like this, the wounds caused by the government will always grow. Kurds are proud; they
persevere, why they are bowing to the officials like sheep.” He argued that the situation of the
government had deteriorated so much that the state was not informing the people and the
people who lived in Istanbul were also suffering because of the government. They sent their
complaints to the government but the sultan did not listen to them however they were not
afraid; they also wanted their rights. Moreover, Abdurrahman Bedirkhan was referring to the
Armenian struggle of the period within the opposition examples against the state and he said
Armenian people are tired of state persecution. However, they raised their voices, and they
demanded their rights, but the Kurdish people were ignorant and they began to Kill

Armenians.
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Bedirkhan was practically screaming to Kurdish people saying, ‘You must not Kill
Armenians! You are doing it because of your ignorance. Enough! Open your eyes raise your
hands pull your sword!”**® When Bedirkhan wanted to give a message to the Kurdish people,
he generally mentioned the Armenian people. His writing about the country in the ninth issue
was an example of this. According to Bedirkhan Hemawend, tribes were removed by the
Ottoman State, and he was using this as an example for the Armenian and Kurdish people.
The empire resettled the Hemawend or Hemvend tribe in the nineteenth century from
Kurdistan to Libya and Rumelia.'*” According to Bedirkhan, this was an extermination policy,
and perhaps the state would also behave like this where they were concerned, so both the

Kurds and Armenians should consider these points.

In the other issue Bedirkhan called out to Kurdish people, ‘you are at ease; you are oppressed
fifty times more than the oppressed Armenians are. Some people mindlessly pester the
Armenian, whereas a cruel government attacks you and all Muslims for twenty five years, it is
disguised as friendly but the government is your enemy with its guns, rifles, spies, money and
the hangman.’ In the following paragraphs Bedirkhan then discusses how the Kurdish people
are instruments and how they are victims of the Abdulhamid policy and the interests of
European diplomats.**® He did not believe any country and people in the region, his
psychology as one of great loneliness. He accepts Armenian pogroms and the persecutions of
the sultan against Kurds and Armenians but he also wanted an alliance with the Armenian
people and per contra he claimed that the Armenian people got support from Russia and the

west countries regarding the establishment of a new state, Armenia. According to him,

116 Bozarslan, Kurdistan, 1991. p. 227-228

Y Diindar, Fuat. Ittihat ve Terakki’nin Miislimanlar: Iskdn Politikast (1913-1918), 1. baski (Istanbul: iletisim,
2001). p. 54

118 Bozarslan, Kurdistan, 1991. p. 447
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consequently the Kurds struggled with one newspaper in the absence of Kurdish
representatives. Thus, he argued about the many subject both as a political leader and as an

intellectual for and within the Kurdish people.

About Alliance and Contradictions between Two Communities
Before Kurdistan newspaper, Abdurrahman had written in a different newspaper about this

relationship, for instance according to Garo Sasuni who was one of leaders of Armenian
Revolutionary Movement, many Kurdish intellectuals in the Diaspora condemned Kurdish
people’s behavior against Armenian people. According to these intellectuals, Kurdish people
had to make a deal with Armenian people, in addition, Kurdish intellectuals wrote articles in
the Armenian Revolutionary Movement’s publication Trosak in 1898.'° They called for
peace between the two societies and generally stopped focusing on the Kurdish violence
against the neighboring peoples.*® According to Malmisanij the most important of these
Kurdish intellectuals were Abdurrahman Bedirkhan and Abdullah Cevdet but it is not clear

which writing was by Abdullah Cevdet'?*

or which was by Abdurrahman Berdirkhan, because
the authors signatures were ‘a Kurd’ (Bir Kurd). However, Abdurrahman Bedirkhan
published a pamphlet in 1318/1900 and he used his signature as Son of Bedirkhan Pasha
Abdurrahman. Later, we will analyze the pamphlet, because it was about the Kurdish-

Armenian relationship in the period of the1890s.

1% Garo Sasuni, Kiirt Ulusal Hareketleri ve 15. Yiizyildan Giiniimiize Ermeni Kiirt Tliskileri (1stanbul: Med
Yaynlari, 1991). p. 192-207

120 M. Kalman, Bati-Ermenistan (Kiirt iliskileri) ve Jenosid (Aksaray, Istanbul: Zél Yaymlari, 1994). p. 69-75

121 Klein, Janet, «Catisma ve Isbirligi: Abdulhamid dénemi Kiirt-Ermeni iliskilerini Yeniden Degerlendirmek
(1876-1909)», icinde Osmanli Diinyasinda Kimlik ve Kimlik Olusumu, 1. ed (Istanbul: Istanbul Bilgi Universitesi

Yaynlari, 2012). p. 193
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Bedirkhan wrote in the last article that the enemy of the Kurdish and Armenians was the
same. He was writing in the 11" issue (February 1899) about the Kurdish and Armenian
alliance:
People, Armenians are very industrious, they are oppressed just like Kurdish people,
they are sacrificing their freedom, but Kurdish ignorance does not know this situation
and are killing Armenians. The situation is very bad for the Kurdish... Scholars should
point out that the situation is thuggery and that Kurds should stay out of these sins.
Kurds should make an alliance with Armenians, normally you should go to the aid of

the Armenians, but you go and kill them. Armenians are oppressed!??

Bedirkhan also mentions in another issue (April 1899) the Armenian and Kurdish alliance.
“You tell the sultan to send impartial officers to Kurdistan, but if the situation continues as
before, Kurdish people will ally themselves with the Armenians and they want justice
together.”*?® In that period, Armenian revolutionary groups wanted to spread socialism and its
organization kept on working towards this goal. Therefore, they asked the people to unite with
them against the great powers, namely the Ottoman and Russian Empires. In the end, these
organizations connected with the Kurdish people. However, A. T. Minassian argues, although
the organizations’ relationship wanted to continue with socialism, national movement limited
them. They were met with incomprehension and animosity from Muslim people, therefore

Armenian revolutionaries stayed in dangerous isolation. They wanted to find support from the

122 <Fekirin, Erment ¢i qas sahibhimmet @ xiret in. Ew ji wek Kurda mezliim in; lakin huriyeta xwe re xwe fida
dikin. Cahilen Kurda nezanin, Ermeniya dikujin. Ev hal Kurda re gelek xirabe. Dive ulema bejin Kurda ku ev hal
qatili ye. Dive Kurd xwe ji wi gunehi muhafeze bikin. Dive Kurd ji Ermeniya re bil ittifag me’miren zalim en
Xunkar redike sere we, bavejin. Stina un bigin imdada Ermeniyen mezliim, un di¢in wan dikujin. Ew hal gelek
gunehe 1 gelek fehete; Xwede i Pexember ji vi hali ne razine Xwede teala kiteba xwe de ferman kiriye: ‘We 1zzi
we celalilix’ Yani ‘ez bi izzet G celala xwe gesem dikim ku, ewe mezliimeki bibine i nece imdada wi, ez’e heyfa
xwe je bistinim” Bozarslan, Kurdistan, 1991. p. 248

123 |bid. p. 259
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Kurds and Young Turks, but these attempts were unsuccessful. There were several reasons for
this such as religious and ethnic differences and economic and cultural inequalities.

Accordingly, these attempts were abandoned.*?*

On the other hand, Russian brigadier general
Mayévsriy V. T. wrote book reports in 1904. The book was translated to Turkish two times,
once in 1911 and again in 1989 using the Latin alphabet. The Russian brigadier claims great
responsibility lay with the Armenian organizations regarding the Armenian-Kurdish questions
and Armenians massacre. Mayévsriy focused on the provinces of Bitlis and Van. In his report
for he analyses the eastern region of the empire. According to him, the Kurds were not the

only ones responsible for the Armenian slaughters in the 1890s, but Armenian organizations

were as well. His approach can be read in the book.

At the same time, Abdurrahman Bedirkhan along with some Kurdish intellectuals also was in
contact with Armenian intellectuals. His essay in the Kurdistan newspaper about the alliance
that we mentioned above perhaps began after this contact. | think the meaning of this point of
view arose from the nationalist idea. The request of alliance therewithal has demonstrated the
same enemy for two people and their intellectuals. Furthermore, Recep Maragh discussed this
time writing in Hunchakian Party’s program and calling to the Assyrian and Kurdish to
participate in the struggle against the Turks, and it was mentioned in the 8th article of the
program.’® The parties wanted to make an alliance with both Kurdish people and Kurdish
intellectuals against the state and the Kurdish Agha, who were close to the state as the leaders

of the tribes.

124 Minassian, Ermeni devrimci Hareketi’'nde Millivetcilik ve Sosyalizm 1887-1912 | A. T. Minassian; cev. M.
Tuncay. Tletisim: 2012, p. 36

12 Marash, Recep. Ermeni Ulusal Demokratik Hareketi ve 1915 Soykirimi, Peri Yaymlari, 2008, p. 142
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Bedirkhan continued to debate the alliance and he targeted some Kurdish tribes and their

contradictions:
Armenians are aware of the conditions and they are working, they know the officers’
cruelty. Some of them perished however, they continued to encounter challenges. The
Kurds need to make an alliance because both Armenians and Kurds are oppressed by
Abdulhamid. However, Kurds are illiterate and because of this they have killed
Armenians but they do not know this fact. Namely, the situation of the Kurdish is not
legitimate. If Kurds and Armenians made an agreement, officials would no longer
persecute the Kurdish people. Unfortunately, Kurdish tribes are their own enemies.

Because of this, weak officials caused them trouble.!?®

On the other hand, Bedirkhan continued to criticize the Kurdish people for their
shortsightedness. He could not think clearly on the subject and the state’s plans regarding the
next time. His words were as follows: The government has no sense. What has happened to
your hand in this conflict? You were wealthy in the past, but you are not now. Some killers
took advantage of pillaging the Armenians and this made them happy. However, you must
follow the rules of Sharia, because if one or two are corrupted you must not be willing to
destroy one or two million people, you can have personal enmity not general hostility against
Armenians. The state forgives Armenians while Kurds were exiled by the state. You should

not let the official (Zeki Pasha) provoke you.

12 . A . A A A . .. .. . A . . I .
® «Ciku Ermeni wagqife vi hali bine, ew dixebitin, da xwe ji bine zulma me’mira derexin. Hinde ji wan hatin

kustin, hinde telef bin, disa xireta xwe dewam dikin. Dive Kurd ji wan re ittifaq bikin. Cunki Ermen1 ji, Kurd ji
mezlime Ebdulhemid’in: Lakin Kurd cahilin, ve heqigete nizanin; loma Ermeniya dikujin. Lakin ev hale Kurda
dinen, aqlen, adeten ne caiz e Heger Kurd G Erment ittifaq bikin, me’mir nikarin zulme li Kurdistane icra bikin.
Sed heyf ku gebailen Kurda hemi neyare hevdii ne. Me mdr ji bi we ze’f {i nifaga wan, her li sere wan bela ne.’
Bozarslan, Kurdistan, 1991. p. 267
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Bedirkhan criticized the Kurdish people who did not understand the state policy against them;
accordingly, the Hamidiye regiments were also one of the policies. Sometimes even
Bedirkhan compared the situation of the two communities and he wrote exaggeratedly to
Kurdish people: Abdulhamid Il granted an amnesty for Armenian treachery and wickedness,
and some Kurdish intellectuals were exiled to the deserts of Tripolitania due to the fact that
they defended their religion and country and they were punished when they requested

justice..*?’

Within the comment and comparisons of Bedirkhan, the state oppressed two
groups of people but sometimes forgave Armenian people; according to this idea, the state
persecuted more the Kurdish people than the Armenian people. Why did Bedirkhan think like
that? In my opinion he realized that Kurdish people had not had support as well as allies in the
region, while Armenian people were supported by the countries of the west and by Russia, in

the final analysis, Bedirkhan had some contradictions regarding the policies, however he had

thought about the rights of the Kurdish people.

Opposition to the Sultan
Abdurrahman Bedirkhan was writing on many topics in the newspaper, one of them was to

analyze Abdulhamid II’s policy against Kurds and Armenians. He did not soften his message
like his brother Mikdat did. Abdurrahman more stiffly opposed the sultan than his brother.
Perhaps his radical opposition was due to his relationship with the Young Turks group

because he was part of the Geneva branch of the Young Turk community.*?

27 |bid. p. 448

128 Hanioglu, M. Siikrii. Bir siyasal diisiiniir olarak Doktor Abdullah Cevdet ve donemi, Isletme ve iktisat serisi,
no. 3 (Istanbul: Ugdal Nesriyat, 1981).
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According to M. Siikrii Hanioglu, Abdurrahman Bedirkhan was also part of this group, and he
had helped to Abdullah Cevdet with the new publication'?® and the publishing had become a
new opposition publication against the sultan’s reign after Megveret newspaper.**® Thus, the
opposition of Abdurrahman Bedirkhan did not start with Kurdistan newspaper, he had written
in Trosak newspaper that was published by Armenians intellectuals and contributed to
Osmanli newspaper. Therefore, Bedirkhan had much experience when the Kurdistan
newspapers were published. In a few issues, he strongly criticized the sultan about the
Kurdish, Armenian, and all policies regarding the east.*! However, he was writing about
Kurdish society whilst wanting to give a message to the state and to the Armenians. In the 14™
issue (April 1899) the letter that came from Mardin and was written by a Kurdish
Ulema/Scolar to Abdurrahman Beridkhan, they did criticize the sultan’s policy against
Kurdish people and argued that the sultan wanted to prevent the development of the Kurds on
pUrpose;
The sultan wants to prevent the development of the Kurds and he provoked the Kurds
to kill Armenians. However, we know Armenians are oppressed, we understand his
aim, he wants Kurdish people to remain barbarians, and instigate fights with the
Armenians. However, in the future the sultan can be sure about that he will not see the

end of this conflict.!*

129 Hanioglu, M. Siikrii, Preparation for a Revolution: The Young Turks, 1902-1908, Studies in Middle Eastern
History (Oxford ; New York: Oxford University Press, 2001). p. 59

130 Har.lioglu, M."Siikrii, Bir siyasal diisiiniir olarak Doktor Abdullah Cevdet ve donemi, Isletme ve iktisat serisi,
no. 3 (Istanbul: Ugdal Nesriyat, 1981). p. 34-41

131 Klein, Janet, «Catisma ve Isbirligi: Abdulhamid dénemi Kiirt-Ermeni iliskilerini Yeniden Degerlendirmek

(1876-1909)». p. 193-194

132 Bozarslan, Kurdistan, 1991. p. 281
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Bedirkhan had several criticisms regarding Abdulhamid Il. One of them was that the sultan
stunted the development of Kurdish people; the other one was regarding the Kurds
provocation of the Armenians. A third criticism was in favor of the Russians leaving
Kurdistan! Nevertheless, when Bedirkhan wrote about Abdulhamid, he was referring to the
case of a ‘schizophrenic’ Abdulhamid, because there are many contradictions in his writing
about the sultan; when the Armenians revolted the sultan suffered from an affront that even a
slave could not bear. However, the sultan sent fine meals to the rebels. On one hand his army
was starving, on the other hand he sent food to the rebels and yet, any captured rebels were
strangled by the sultan in prison.*** When Abdulhamid saw people say ‘we want justice,” he
would say ‘wow Young Turk’ and he would exile them to Fezzan (Fizan) an African desert.

Many times, he threw them into the Mediterranean Sea.'**

Merely through this paragraph we
understand that Abdurrahman Bedirkhan did not believe in the sultan or his policies. Thus,
Bedirkhan’s opposition against the sultan is radical and pragmatic. Because he sometimes
praises the sultan but other times he criticizes him strongly. He was acting like a public
official, in other words, the holy of reign continued and in the mind of Abdurrahman, there
was no nation state. He wanted to continue the Ottomanist idea but according to his approach,

the Istibdat regime should end. Hence, Bedirkhan’s attitude was against the sultan because

these questions were sophisticated.

Bedirkhan analyzed the east of the empire and he focused on Russia’s and the Ottoman
Empire’s relationship with the Kurds and the Armenians. In other words, Russia’s influence
in the region was disturbing to Bedirkhan because the effect of Russia and western countries

in the region were subservient to the Armenians. Kurds and Armenians lived together in

133 Probably, he mentions Occupation of the Ottoman Bank/Banka Vakasi in 1896 by the Armenian
revolutionaries. Armen Garo, Osmanli Bankast: Armen Garo nun Anilar: (Istanbul : Belge Yayinlari, 2009).

134 Bozarslan, Kurdistan, 1991.p. 417
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almost all cities in Northern Kurdistan and the region was full of neighbors from Russia. The
region was the epicenter of the conflict between two empires (Ottoman and Russian) and it
was also the most important center of the fourth army and other bureaucracy in the north east
of the Ottoman Empire. On the other hand, there also were British consulates in the region.
Other sides, officially according to the approach of the Turkish state, they did not see
Armenians as subjects. Bayram Kodaman accepts this idea and according to his analysis, The
Armenian issue is a means to an end. In other words with this approach he defends the state

against the enemy!

Armenian people living in the six provinces as a minority did not create the Armenian
question. They are a part of the question that was created by the Diivel-i Muazzama in the
Anatolia. In this sense Armenians play no part the Eastern Question, they took part in the
events as ‘bit players,” ‘meaning,” ‘object people’ who were used against each other as well as
against the Ottomans by England and Russia.’
Initially, English politicians seemed to support these revolutionary movements. They
also supported and helped the Armenians regarding the fast implementation of reforms
in Kurdistan. They did not think of the Armenian’s happiness but of their own
interests. It was well known that England had already believed their future was in big
danger and would be destroyed by a Southern invasion of Russia. For this reason,
England was ready to see developments and improvements that they did not see
throughout the Ottoman country at the Caucasus border at least. Moreover they were
ready to devote anything with the intention of making the abstract reforms real and
concrete which will be bestly serving for establishing well and desirable management.
When the order is determined in Kurdistan, naturally neighbouring Russian

intervention will not be needed and as a result England like us, will have escaped the
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danger. (...) However, Russia’s notices about not implementing the reforms have been
so coherent and with the wicked character of the Sultan’s palace who had been
regaling and busy with his dictatorship. The hope of the establishment of Armenia
comforted the Armenians and work flourished. Now, our Armenian citizens who lackl
sincerity have even taken the risk of changing their sectarian beliefs for the purpose of

belonging to the Orthodox Church. *°

Therefore, Abdurrahman Bedirkhan was worried because of this complicated situation and he
criticized to Abdulhamid Il who was not interested in the Kurdish people and Kurdistan; now,
the emerging of the group of gangs should not provoke you, they are not all Armenians. If you
are provoked, Russia will interfere in the region, and all of Europe will have endless hatred

against you. The Russians will get the region and Abdulhamid will not make anything.'*

3% Kodaman, Bayram, «II. Abdiilhamit ve Kiirtler-Ermeniler», SDU Fen Edebiyat Fakiiltesi Sosyal Bilimler
Dergisi, sayt 21 (Mayis 2010): 131-38. p. 132; on the other hand Abdurrahman Bedirkhan also criticized the
intervention of the foreign states about the Armenian or Eastern Question: ‘Bidayeten bu harekat-1 ihtilaliyeye
zahir gibi goriinen Ingiliz rical-i siyasiyesi, Kiirdistan’da 1slahatin siir’at-i tatbikini istilzam fikriyle Ermenilere
olduk¢a imdad ve muavenette bulunmus idi. Bu babda Ingiltere, Ermenilerin saadetini diisinmekten ziyade,
kendi menafi-i miistakbelesini diisiinmek mecburiyetinde idi. Herkes¢ce malum oldugu iizre, Rusya’nin cenuba
dogru istilastyle kendi atisinin de vahim ve fenapezir olacagimi vaktiyle teyakkun etmis ve miilk-i Osmaninin
hey’et-i umumiyesinde géremedigi teali ve tekemmiilii hi¢ olmazsa Kafkasya hududunda gérmek ve muntazam-
i miistahsen bir idare teskiline hddim mevadd-1 islahiyeyi kuvveden fiile ¢ikarmak igin her seyi fedaya
hazirlanmis idi. Kiirdistan’da intizam olunca, bittabi’ miicavir olan Rusya’nin miidahalesine meydan kalmayacak
ve su yiizden bizimle birlikte ingiltere de tehlikeden kurtulmus olacakti (...) Fakat Rusya’nin 1slahatin adem-i
tatbiki hususundaki mevaidi, sefahet ve istibdaddan bas kaldirmayan Saray-1 hiimayunun tab’1 zeliline fevkalhad
muvafik gelmis ve bu suretle Balkan hiikiimetlerine miisabih bir Ermenistan teskili {imidi de Ermenileri pek
glizelce avutmus oldugundan, isler arzu edildigi gibi gitmis ve simdi Avrupa’nin teveccith ve rikkatinden
mahrum Ermeni vatandaslarimiz, Ortodoks Kilisesine tabi olmak iizre tebdil-i mezhebi bile goze
aldirmuslardir...” Bozarslan, Kurdistan, 1991. Current and Future Situation of Kurdistan in 29" issue of
Kurdistan; p. 520-522

3 |bid.. p. 447
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About the Country: Kurdistan and/or West Armenia
The country was a major problem between the two populations. Abdurrahman Bedirkhan

accepted that Armenian people lived in Kurdistan, but he did not accept Armenia, and as
Bedirkhan said, Russia and other western countries helped the Armenians, and they wanted to
create a new country called Armenia instead of Kurdistan. Therefore, he was calling on the
Kurdish people to prevent the killing of Armenians, but he did not want an Armenian country
on Kurdish land! Before Bedirkhan, Sheik Ubeydullah also had revived the fair of Armenian
sovereignty.**” Bedirkhan wrote in the 25" issue (October 1900) with the title of to Kurds.
| hear from Europe, the biggest question is regarding the fight for Armenia. What is
the cause of this conflict? Armenians want to separate from the empire, and they want
to establish their country in Kurdistan. They are working on this plan in Europe, and
they control the groups of gangs in Kurdistan. We are aware of all these issues (...)
but not all these events are an excuse for conflict, the beliefs of the government policy
are not true. On the other hand, you do not believe in establishing a government in the
name of Armenia, the central government makes an alliance with Russia about this

situation, therefore something like this will not be.*®

The question of establishing a country was discussed by Kurdish and Armenian intellectuals,
not only among Istanbul intellectuals but also between the member of the organizations and

leaders of the communities in the countryside. For instance, Garo Sasuni who was writing

187 \Wadie, Jwaideh, Kiirt Milliyetciliginin Tarihi: Kokenleri ve Geligimi = The Kurdish Nationalist Movement:
Its Origins and Development, 5. baski, Arastirma Inceleme Dizisi 89 (Istanbul: fletisim, 1999). p. 166

138 <Avrupa’da beni, biliftihar mensub oldugum milliyetim hasebiyle, vukufsuz Avrupalilarin serzenisleriyle
renclr eden bir sey vardir ki o da Ermeni kitallaridir. Bu kitallarin ve sizce halk nazarinda miistelzim-i tohmet
olan talan ve garetlerin sebebleri nedir? Emin olunuz ki bu eshab bence kamilen malumdur. Ermenilerin, heyet-i
kiilliye-i Osmaniyeden ayrilarak, vatan-1 paki olan Kiirdistan’1 kendilerine bir cevelangah, her ¢i bad abad, etmek
istedikleri ve bu yolda nasil calistiklari, Avrupa’da neler yaptiklari, Kiirdistan’da nasil haydud ceteleri
gezdirdikleri, sadedilan-1 dehkana ne yolda ilka-i fikr-i mefsedet ettikleri, yegdn yegin malumumdur.’
Bozarslan, Kurdistan, 1991.p. 440
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about the border of Kurdistan and Armenia mentioned a meeting in Semdinan between Sheik
Mehmed Siddik who is the small son of Sheikh Ubeydullah, and the member of Tagnaksutyun

organization Malhas.

When they negotiated the borders of the ‘countries.” Mehmed Siddik said, ‘From Bagkale
(district of Van and south of the Lake Van) and Norduz to Musul, that is our land, above of it
is yours. This is based on what we need to reflect on.”** The result of this demarcation of the
region there was that there was no legal treaty between the two groups. In this negotiation, the
groups almost accepted a new agreement regarding the division of the region. Because
according to Article of 61 of the Treaty of Berlin, the Ottoman Empire should make reforms
for the Armenian people in the vilayet-i sitte or six provinces. However, according to the
agreement between Sheikh Siddik and Malhas, the provinces were divided into two parts as
parallel between two people. For instance, he did not clearly mention this but according to
these divisions; the four provinces (Van, Bitlis, Mamuretiilaziz, and Diyarbakir) were
separated. The other two provinces Sivas and Erzurum would stay in Armenia. It was seen as
a logical and practical solution for sharing the region. Unfortunately, the search for a solution

did not come to a conclusion.

Bedirkhan’s Approach on Hamidiye Light Cavalry Regiments
The Hamidiye cavalry regiment was explained in the previous pages (the organization, which

was established by Abdulhamid and his commander Sakir, Zeki Pasha which had massacred

many Armenians) were included in the pogrom and usurpation of properties around

39 Garo Sasuni, Kiirt Ulusal Hareketleri ve 15. Yiizyildan Giiniimiize Ermeni Kiirt Iliskileri. istanbul. Med
Yayinlar1.1992. p. 206
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Kurdistan.**° Janet Klein points out that the regiments had two different aims, the official aim

e!**! The members of the regiments were from the tribes, not from

differed from the real on
the Sheikh and Emirates families of Kurdish people, therefore the nomadic tribes; especially
Hamidiye regiments became a new authority in Kurdistan after the destruction of the Kurdish
Emirates. The Kurdish intellectuals, Abdurrahman Bedirkhan in particular, mainly criticized
the problems surrounding this new authority; this authority in the region was a big problem
for both Armenian and Kurdish people and this became a local power over the non-Muslim
people and Kurdish peasants.
The idea of establishing Hamidiye cavalries is based on opposing the overwhelming
oppression and dictatorship in all of the motherland where Kurdish citizens also lived
was presented and suggested by the Fourth Army Miisiri Zeki Pasha to the
Chamberlain of the Sultan. It was presented and suggested after the first rebellion of
the Armenian nation arose. Naturally, this kind of idea established hostility lasting
forever between different cultures yet it was praised by the Sultan and accepted
without thinking of its benefits and harm and sudden decisions were taken in order to

launch it. Supreme Military Command Authority had not really been aware of the

inner workings of the matter and was thrown into confusion.*?

Y0 Klein, Janet, Hamidiye Alaylar: - Imparatorlugun Sinir Boylari ve Kiirt Asiretleri, and
Cevdet Ergiil, Ikinci Abdiilhamid’in Dogu politikast ve Hamidiye alaylari (Caglayan Yaymlari, 1997), and
Kodaman, Sultan II. Abdiilhamid Devri Dogu Anadolu Politikast.

11 <Officially, the Hamidiye was formed to ‘protect the country against foreign assaults and aggression’ and to
find a way to enforce conscription in a region that contributed relatively few recruits to the Ottoman army, and
accordingly, was attached to the ‘just aim of increasing and multiplying the general strength of the Ottoman
forces.” Later scholars writing on the Hamidiye (albeit few in number) have, however, found different motives
for the creation of this institution. Most writers concur that the regiments were formed for various reasons,
including bolstering the Ottomans’ military might along the borders, serving as a counter to Armenian
revolutionary activities, and finding means to control Kurds and attract their loyalty.” Janet Klein, ‘Power in the
Periphery: Hamidiye Light Cavalry and the Struggle over Ottoman Kurdistan, 1890-1914.” p. 25,26

142 Bedirkhan explains the reason of the Hamidiye regiments in his article ‘Hamidiye Cavalries Regiments’ that
was in 28" issue of Kurdistan; ‘Hamidiye Alaylarimin teskili fikri, vatanimizin her noktasinda feveran eden
zulim ve istibdada karst koymak mecburiyetini hissederek, bu babda, vatandaslari olan Kiirdleri de
miistakbelen kendi fikr-i ihtilalctilarina tesrik edeceklerinde siibhe edilmeyen Ermeni kavminin ilk kiyamlarini

68



On the other hand, the brother of Abdurrahman, Abdurrezzak and Halil Berdirkhan who came
back from Russia to Cizre, supported the protest of Kurdish people in Cizre against the
Hamidiye regiments in 1894, which was one of the first uprisings against the regiments.'*®
Accordingly, when Bedirkhan criticized the new authority he had focused on three subjects;
the first was their persecution of the Armenian people, the second was the opposition to the
sultan and the third was to send a message to the Kurdish people. In sending a message he
wrote about the Kurds and stated that they did not have broad vision or foresight;

Kurds! You merely know your land but you do not remember your history. You

cannot see the ‘great’ value of other nations. Your greatness, glory and honor is

limited merely member of the Hamidiye cavalries of Zeki Pasha. This case will

alienate your greatness. The government incites you to be against Armenians, but

afterwards the state can apply a judicial procedure against you and your family.**

Bedirkhan criticizes Mustafa Pasha who was the leader of the Miran Hamidiye tribe, due to
his opposition to Abdulhamid II, then he argues, there is the persecution of Hamidiye

cavalries only in Kurdistan, and he asks this question: Is there a different group under control

miiteakib, Dordiincii Ordu Miigiri Zeki Pasa tarafindan Mabeyn-i hiimayuna arzedilmis ve bittabi’ anasir-1
muhtelife arasinda ebedi bir nifak bulundurmak isti~dadin1 muhtevi boyle bir fikir nezd-i Sahanede memduh
gorlilerek ve menafi-ii mahaziri kat’iyyen diislinlilmeksizin, hemen bilkabul, mer’iyeti igin iradeler 1sdar
olunarak, esas-1 meseleden layikiyle haberdar olmayan Makam-1 Seraskeri hayrete diisiiriilmiistiir.” Bozarslan,
Kurdistan, 1991. p. 501-502

3 Klein, Janet, «Power in the Periphery: Hamidiye Light Cavalry and the Struggle Over Ottoman Kurdistan,
1890-1914». p. 179

144 Kiirdler! Elhaletii hazihi, sizin derece-i 1ttilamiz, muhat bulundugunuz cibal ile mahduddur. Evvelki
blyiikliigiiniizii tahattur edemezsiniz. Bugiin ise, milel-i sairenin bi hakkin biyiik itlak ettigi seyleri
géremiyorsunuz. Biiylikliik, san ve seref, Zeki Pasa maiyetinde Hamidiye efradindan olmakla mahdud degildir.
Belki bu hal, sizi, her biyiikliige ve biylikliigiin miikta- zayatindan olan bir kadiriyet-i muhikkaya bigane kilar.
Siz seref ve saadetinizi bizzat istihsal etmelisiniz. Sizi kitala sevk eden memurin-i hiikiimet, bir giin o kital
yiliziinden size bir mes’tliyet-i kanuniye teveccith ederse, o anda her birinizi Kiirdistan’in bir daginda
salbetmekten ve efrad-1 ailenizi a¢ birakmaktan ¢ekinmez.” Bozarslan, Kurdistan, 1991. p. 448
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of the sultan other than the Hamidiye cavalries? For example, he says there is a Miran tribe in
Diyarbakir; and its leader is Mustafa pasha who was a shepherd ten years ago. People called
him as, ‘Misto Kegelo (Bald Misto), but he is the leader of the Hamidiye cavalry now; how
did this happen? He is only adept at being ignominious. Now he has become a pasha! What
would happen if a person did not like him? His son is an enemy to him; he is a traitor who
attacked his bride, also has killed Armenians, and looted from Muslims. Therefore,
Bedirkhan’s critique regarding the Hamidiye regiments and its pashas in Kurdistan is too
harsh. He attacked Mustafa Pasha who was gaining control of a large region in the east,
Diyarbakir and Cizre, which were the important parts of this region and the leader of the

145 Mustafa Pasha

Miran Hamidiye cavalries (there were two regiment from the Miran tribe)
controlled these regions. Before this, Bedirkhan Bey who was Bohtan Emirate Abdurrahman
Bedirkhan’s father was controlling the region. When all Kurdish Emirates were destroyed by
the Ottoman State, there was no authority in Kurdistan. According to Janet Klein, the nomadic
tribes after becoming part of the Hamidiye cavalries became a new authority in the region,

accordingly, the tribes, namely the Hamidiye cavalry was the new authority system and the

reinvention of the Emirates.**®

Contradictions among Mustafa Pasha and the Bedirkhan family continued for a long time,
because the control of the region was important for both sides and the reason for the conflict

was the situation of the country. Mustafa Pasha was known for his evils and truculence by the

147 148

people,™" state and Kurdish intellectuals,” and Abdurrahman Bedirkhan’s harsh criticism of

Y5 Klein, Janet, Hamidiye Alaylart - Imparatorlugun Swnir Boylar: ve Kiirt Asiretleri. p. 122-127
' Ibid. 158-165

Y7 Yiner, Abdulnasir, ‘Miranli Mustafa Pasa Orneginde Hamidiye Alaylar1 Askeri Giiciiniin Kotitye Kullanima,’
History Studies, Prof. Dr. Enver Konuk¢u Armagani, 2012, 449-64. p. 452-53
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the Hamidiye cavalries and especially of Mustafa Pasha began as such; Bedirkhan analyzed
the situation of the region in the Kurdistan newspaper issues and he claimed the killing of
Armenian people rose during the period of the Hamidiye regiments. Thus, he focused on the
Miran tribe and its leader Mustafa Pasha and analyzed this tribe in the Kurdistan newspaper in
the 26™, 27" and 28" issues.’*® After these conflicts and contradictions, Mustafa Pasha was
ambushed and killed by Agayé Sor who was another tribe leader in the same region and his
tribes then became allies of the Bedirkhan family.*®® Therefore, the struggle for authority
continued in the region and Abdurrahman Bedirkhan was mulling over the question of the
slaughter of Armenian people because western countries were also analyzing the killing of
Armenians. In other words, contradictions were being discussed between the Bedirkhan
family and the Miran tribes regarding the killing of Armenians and accordingly, Abdurrahman
Bedirkhan knew that western countries would react to this question. Bedirkhan was
simultaneously pursuing several pragmatic policies; one of them was to send the message to
Kurdish people, our family defended your rights against the state and Armenian organizations
and western countries, because the message showed that Kurds existed. The second being the
continued opposition to Abdulhamid via the Hamidiye regiments, and finally the message also

told the other tribes in the region that they were also still here!

8 Siiphandag, Kemal, Hamidiye Alaylar: Agr1 Kiirt Direnisi Ve Zilan Katliam, 1. ed (istanbul: Péri Yayinlari,
2012). p. 121-124

9 Bozarslan, Kurdistan, 1991. p. 454-509

%0 Klein, Janet, Hamidiye Alaylari - Imparatorlugun Sinir Boylari ve Kiirt Agiretleri. p. 171-172
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CHAPTER V: Kurdistan Kiyami/ The Pamphlet of the Kurdistan
Rebellion

Abdurrahman Bedirkhan did not only write in the Kurdistan newspaper about the Hamidiye
regiments and the Armenian question, he also wrote a pamphlet in 1318/1900 with the title of
Kurdistan Kiyyami (Kurdistan Rebellion), the name of Bedirkhan Pasha oglu Abdurrahman as
Turkish. Malmisanij translated this pamphlet from the Arabic alphabet into the Latin alphabet

k;151

and published his boo afterwards the pamphlet was translated into modern Turkish and

was published in Toplum ve Kuram Journal.**?

Bedirkhan focused on three subjects in the pamphlet; the Hamidiye regiments, the Armenian
Question and state policy and its official position in Kurdistan. However, when Bedirkhan
attempted to define the period, he did not have a clear idea about the term. For instance,
according to Bedirkhan, all actors in the Kurdistan situation were crying out over the situation
of the region. And he claims there was great uncertainty; it had been ten years since the great
massacres had occurred in Kurdistan. The Armenians cried out regarding the Ottoman
government’s passivity and ignorance, and curiously enough, foreign states were also crying
out. Some cry, others call, some escape, some pursue. In shortly: if you asked who the victim

is, the bearer shows himself.**3

Therefore, everyone is responsible for the incidents according to Bedirkhan. He argued about

the condition of the sultan in that period and he asked what had happened to him; did he not

! Malmisanij, [k Kiirt Gazetesi Kurdistan’t Yayimlayan Abdurrahman Bedirhan, 1868-1936. p. 163-179

152 Bozkurt, Serhat, Mesud Serfiraz, «Kiirdistan Ayaklanmasi», Toplum ve Kuram Journal, say1 4 (2010): 237—

46. http://zanenstitu.org/belge-kurdistan-ayaklanmasi-serhat-bozkurt-mesud-serfiraz/

153 Ibid. p. 238
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understand the situation? The sultan was not informed and had not heard about the
incidents!™™ Bedirkhan continues to debate; this is the policy of the sultan, because his
officials got Armenian people killed by the hands of Kurdish people. According to Bedirkhan,
the sultan does not understand the policy of the region and at the same time, the east of the
empire was separating in a horrifying way such as Rumelia, in other words, one significant
part of the country was being lost. He compared two regions of the empire, and he referred to
the Berlin Treaty, because in the treaty, the Ottoman State lost many big territories in
Rumelia. Bedirkhan wanted to point out the situation to the sultan as an example and in doing
this according to him; the sultan could not keep away from the east of the empire. Bedirkhan’s
concern was also the establishment of the new state of Armenia to the east of the empire.
Therefore, he called on the sultan as the most important political player of that period to
defend the east of the empire or Kurdistan. His calling out to Kurds was also different because
the power of the Kurdish people laid in the Hamidiye regiments; therefore he wanted an

intervention from the sultan, not from the Hamidiye regiment.

Bedirkhan continued to discuss the question; he said it would not be a strange situation even if
Kurdistan were a madhouse of the world.*>> Namely, the conflicts in Kurdistan, the power
relationship between different groups, the fight between Kurds and Armenians could not be
understood by anybody and he was following his words; the Hamidiye regiments are

dangerous for the world, they are the most protected, most brutal and the biggest bandits that

5% 1bid. 240

5«Kiirdistan, tekmil kdinatin timarhanesi olsa yine de bu kadar acayip durumlar yaganmazdi. Hem zalim
magdur oluyordu hem mazlum. Zeki Pasa, hem bir kisim Kiirtleri hem Ermenileri eziyordu; hangi tarafin hiicum
ettigi hangi tarafin maglup oldugu anlasilamiyordu. Zeki Pasa, dncelikle merhum Migir Sakir Pasa’nin pek
hayirlt bir maksatla olusturulmasini tavsiye ettigi Kiirt Hamidiye [Alaylari] mensuplarini ele aldi. Bu alaya
mensup olan herkesi Pasa'nin alt1 yiiz sene evvel sahip oldugu imtiyazlarla donatti, ayricalikli kildi. Mesela
bunlarin hicbiri hi¢cbir mahkemede yargilanamazdi. Askeri mahkemeler askerliklerini taninmazliktan gelir;
miilkiye mahkemeleri bunlar askerdir diye yargilayamazdi. Zeki Pasa, Padigah'tan aldig1 izinle bu alaylar1 bdyle
sorumluluk dis1 ve serbest kildiktan sonra her birini bir tarafa saldirtt1.” Ibid. p. 240
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is a clear within the ugly Hamidiye name. They destroyed a lot of Armenian, Kurdish and
Turkish villages through their juggernaut of pillage.™®® Then he said that the regiments were in
the region against the peasants because of the many problems and all people of the regiments

were unpunished by the state.

Bedirkhan has some examples about many of the members of the Hamidiye regiments who
made arbitrary and oppressive practices against ordinary people. Accordingly, the regiments
had created a regime of impunity and their effects had become terrible, because when the
regiments began to pillage, sometimes ordinary people also interfered in these problems in
favor of the regimens. On the other hand, the acquisition of property through plunder was
tempting to ordinary people and because of this; they meddled in these pillages together with
the Hamidiye regiments. Abdurrahman Bedirkhan also objected to the situation and he
warned Kurds against the deception of the politics of the state, moreover he gave an iconic
example; the Kurds were deceived by the state with one chicken or sheep (the Kurdish
movement mentions that the same policy was being used by the state nowadays with different

means such as giving out coal and pasta).**’

In this pamphlet, Abdurrahman Bedirkhan focused on three issues which were the Armenian
question, Abdulhamid II and the bureaucracy of the state’s position regarding the policy of the
east, and the last point, the character of the Hamidiye regiments were privileged as well as the
being the most dangerous group. The pamphlet which was written by Abdurrahman

Bedirkhan was the most important and clear text about the Armenian-Kurdish relationship in

%% Ibid. p. 241

Yhttp://www.ozgurgundem.com/?haberD=101385&haberBaslik=AKP%20makarna%20ve%20k%C3%B6m%
C3%BCr%C3%BCn%20yan%C4%B1na%20e%C5%9Farp%20ekledi! &action=haber_detay&module=nuce
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the late Ottoman period among other Kurdish intellectuals. Aimed at understanding that
period, this short article was a pragmatic, diplomatic, as well as an emotional text.
Consequently, when a historian wants to analyze the relationships between on Kurdish,

Armenian, and Ottoman State during that period, he/she absolutely must see this document.**®

If we try to analyze Bedirkhan’s approach, as far as we can see he is focused on the following
four questions; the civilizing of Kurdish people and Kurdistan, peace and alliance with
Armenian people, the establishment of an Armenia and opposition to the Ottoman Empire or
Abdulhamid I1. Perhaps these points may seem like a contradiction; however according to that
period it was a realist policy. These four approaches continued in the following issues. These
four approaches determined the Armenian-Kurdish relations and many Kurdish intellectuals
shared these approaches when they thought about the question, they were not just

Abdurrahman Bedikhan’s commentary.

58 Malmisanij, Ilk Kiirt Gazetesi Kurdistan’1 Y ~ayimlayan Abdurrahman Bedirhan, 1868-1936. p. 163 and
Bozkurt, Serhat, Mesud Serfiraz, «Kiirdistan Ayaklanmasi».
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CHAPTER VI: Kiirt Teaviin ve Terakki Gazetesi / The Kurdish Solidarity
and Progress Newspaper and Debates on Armenians

The Kurdish Solidarity and Progress Newspaper’s first issue was published on December 5th
1908 (Hicri 11 Zilkade 1326, Rumi 22 Kasim 1324) in Istanbul. The newspaper was the
publication of a Society and the Society was established with the same name before the
newspaper; The Kurdish Solidarity and Progress Newspaper. Therefore, we need to analyze
the Society and briefly define the Society. If we can understand the Society and the Kurdish
intellectual group in Istanbul then we can analyze the newspaper and its writers and character.
Therefore, according to Malmisanij the society was the first serious group of Kurdish the
intellectual community, the first patriotic Kurdish organization and the first Kurdish

organization.*

In 1900 before this society was established, a different society who’s name
was Kurdistan Azm-i Kavi Cemiyeti (Kurdistan Power Volition Society) had been established
but this society was not effective and we do not have much information about it. Whereas,
According to Giilseren Duman, KTTG can tell us about the Kurdish intellectuals in the late
Ottoman Empire:
The appropriate way of comprehending the expectations from the 1908 revolution is to
look at the ideas and deeds of the Kurdish intelligentsia in Istanbul which were
incorporated in the first legal organizations within the boundaries of the empire. Kiirt
Teaviin ve Terakki Cemiyeti (Kurdish Solidarity and Progress Community) is the best
example to display the affiliations of the Kurds with the new regime and their vision
related to the position of Kurds in the Ottoman Empire. The members of the class of

Kurdish intelligentsia, the backgrounds of some of which were introduced in the

previous chapter, were stronger proponents of the constitutional regime as they were

9 Malmisanij. 1999. Kiirt Teaviin ve Terakki Cemiyeti ve Gazetesi. istanbul: Avesta Yayinevi. p. 9-23
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opponents of the tyranny. An analysis of both the regulations of the organization and
its newspaper will portray this situation more clearly. Besides, this will help us to
better understand the disappointments of the Kurdish intelligentsia and the shifts in

their identifications of themselves as “Ottoman”.'®°

Thus, when the Kurdish and other resources focused on the Kurdish press and it’s society’s
history, they began by handling The Kurdish Solidarity and Progress Newspaper. After the
declaration of the Second Constitution in July, 1908, Kurdish intellectuals returned to Istanbul
where they were exiled. The Kurdish intellectuals who supported the establishment of the
society in the Second Constitutional Era founded it on the 19" of September 1908, Albanian
and Kurdish societies were being built for the first time after the Second Constitutional. The
Kurdish Solidarity and Progress Newspaper had many members, for instance; when the
society opened a club in Vezneciler, 500 people participated in the opening. For Malmisanij
the association had many branches in Bitlis, Mus, Diyarbakir, Mosul and Hinis, which are all
districts of Erzurum, Erzurum and Baghdad.'® However not all members defended the
Second Constitution, intellectuals in Istanbul defended it but local leaders of the Kurdish
tribes did not. According to the local leaders, the new political system wanted centralization
and revived the “agrarian question” with the Armenian reforms, thus, for them; their privileges
would be eliminated thanks to the Second Constitution. Therefore, the society was not a
homogeneous group; it had members of different groups from different parts of Kurdistan and

from the capital of the empire.'®> Namely, it was an alliance among Kurdish intellectuals,

1% Duman, Giilseren. 2010. “The Formations of the Kurdish Movement(s) 1908-1914: Exploring the Footprints
of Kurdish Nationalism,” Atatiirk Institute for Modern Turkish History. Unpublished Thesis. p. 46

11 |bid p. 46-51

1%2 The period was not merely a transition era for all the empire intellectuals and political groups, for the Kurdish
intellectual group it was also an interesting period. They did not have a homogeneous society. There were also
members of Kurdish notables’ families as well as individuals and members of ordinary families. Besides, the
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which was founded on delicate relationship balances and because of this, they did not discuss
everything. For instance, in the Kiirt Teaviin ve Terakki Gazetesi there were no critical
writings about the Hamidiye Regiments, Seyyid Abdulkadir, who was the president of The
Kurdish Solidarity and Progress Society, in the first issue of the Kiirt Teaviin ve Terakki
Gazetesi, actually promoted the regiments and the writings were usually about the Kurds and
non-Muslim (Armenians) people. According to him, there should be a reform regarding the
regiment but the removal of it would be a big mistake politically. He defends it and defines
the regiment as being a political actor for Kurdish people in this significant era. Through this
point of view he is in direct opposition to the ideas of Abdurrahman Bedirkhan. Another
important point to be made is that Seyyid Abdulkadir first used the name of Asayir Alaylar

instead of Hamidiye Alaylarl.163

After the foundation of the society they wanted a publishing (a journal or newspaper) for the
association with the same name. The society and newspaper were closed after the ‘31 Mart
Vakas1.”*® Founders of the society were generally from famous Kurdish families or Kurdish

notables.'®® Djene Bajalan writes about their effect in the empire:

intellectual group’s members were living in Istanbul, the capitol of the empire and they were not living in
Kurdistan. According to them, this point is a big problem.

163 ‘Hamidiye Alaylarinin vicub-1 ehemm-i 1slahéatina karsi, bunlarin lagvi gibi bu sirada te’sir-i hazir-1 siyasisi
kat’iyyen inkar olunamayan bir hata-y1 diger dahi mevzu-1 ma’rez-i tezekkiir olmustur (...) Asayir Alaylarinin
care-i 1slahat-1 metlibeleri emrinde de ashab-1 vukufun ma’limat ve miitaladt-1 mahsusalarina miiracaat
olunarak, bu babda héasil olacak 1ttilaata gore icab-1 halin gayet miiteenniyane bir surette icrasi en ziyade bir
lazime-i mithimme-i siyaset olacagi miitalaasinda bulundugunun, miicerred bir sevk-i sahih-i maslahat ve
hamiyetle arzina ciir’et ederim. Ol babda.” M. Emin Bozarslan, Kiird teaviin ve terakki gazetesi : Kovara Kurdi-
Tirki, Kiirdge-Tiirkce dergi : 1908-1909 (Uppsala: Deng, 1998). p. 51-52

184 1bid, p. 52,
Celil, Celile. 2000. Kiirt Aydinlanmas. Istanbul: Avesta Yayinlari, P. 68

1% Emir Emin Ali Bedirhan (member of Bedirhan family), Ferik Serif Pasa ( member of Baban family from
Suleymaniye), Seyid Abdulkadir Efendi (son of Seyh Ubeydullah who revolted against the empire in the 1880s),
Damat (Miisir) Ahmet Ziilkif Pasa, Halil Hayali, (from Bitlis, civil servant, became a Kurdish nationalist), Stikrii
Mehmet Sekban (from Diyarbakir, after years, in 1930s he changed his idea and he defended Turkish
nationalism!) , Naim Baban (from Baban family, Baban family revolted against Ottoman Empire in 1806, in
Siileymaniye), Mirikatibizade Ahmet Cemil (Asena), (he participated the community and he struggled for
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Certainly, it was dominated by the very highest echelons of the new Ottoman-Kurdish
elite. The Babanzades were the descendants of the Beys of Siileymaniye while Seyh
Abdiil-Kadir Efendi was the scion of the immensely respected Nehri sheikly dynasty.
At the same time, they also formed an intellectual elite and cultural elite. Intellectuals
such as Babanzade Ismail Hakki, Babanzide Ahmed Naim, Emin Ali Bedirhan, and
Siikrii Sekban had received modern education in the empire’s elite institutions, spoke

European languages, and practiced modern professions.*®°

Aims of the Society and the Newspaper
The society’s aims were as follows: Firstly it wanted to narrate the benefits of the constitution

to the Kurdish people and it wanted to consolidate the relationship between Kurdish people
and the caliphate and its reign. Secondly it wanted a continuation of Mesrutiyet and
Megsveret’s (counsel) regime. Thirdly it sought education and progress for Kurdish society.
Fourthly it wanted to get along with Armenian, Nestorian and other people. Fifthly it wanted
no superiority over any other people. Its sixth aim was for local authorities to be increased,
it’s seventh was the protection and rise of the Ottoman Empire and finally for other issues to
accept The Committee of Union and Progress’ program.'®” The society had many aims;
however the various Kurdish intellectuals’ political activities were diverse. After the
foundation of the society, they wanted to combine political and educational studies for

Kurdish people. The association at the same time collected Kurdish notables’ family

Kurdish rights. But his idea changed after the Republic and he began defending Turkish nationalism, he is
relative with Ziya Gokalp and after Republic gives Asena surname! Malmisanij. 1999. Kiirt Teaviin ve Terakki
Cemiyeti ve Gazetesi. istanbul: Avesta Yaymevi. P.23-30

1% Bajalan, Djene Rhys. 2009. Kurds for the Empire: The Young Kurds’ (1898-1914). Bilgi University Social
Science Institute Department of History. MA Thesis, published as ‘Jon Kiirtler’ p. 86-87

%7 Malmisanij. 1999. Kiirt Teaviin ve Terakki Cemiyeti ve Gazetesi. istanbul: Avesta Yaymevi. p. 19-23
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members, which most likely was the key of the society’s success. The Bedirhanzade,
Semdinanzade or Sheikh Ubeydullah Nehri family and Babanzade families united for the first
time in this organization."®® This environment created a nationalist sentiment among the
Kurdish intellectuals. Consequently we can say, the most important aim of the establishment
of the society was their uniting and the emergence of nationalist ideas. For this reason the
intellectual group founded a newspaper and began to write many essays, which were about
progress, education, religion, science, politics, literature and various social subjects for
Kurdish people. In December 1908 the first issue was published and there followed nine more
issues up until March 1909. The aims of the newspaper and the society were same, their
writers and the society’s founders were largely the same people. According to Celile Celil, the
members of the society created a new program and they were influenced by the Young Turk’s
revolution. Afterward they wanted to open schools where Kurds were included in
administrative and judicial institutions and where Kurdish could become the official language,
where politics, journals and newspapers were published in their mother tongue and where
Kurdish representatives participated in parliament and built an economically successful
Kurdistan.’®® Unfortunately, the society and newspaper were closed after the 31 March

Incident by the government of CUP.*"°

Information on the Newspaper
The first issue of the newspaper was published on December 5™, 1908 (Hicri 11 Zilkade 1326,

Rumi 22 Kasim 1324). On the front page was written The Kurdish Solidarity and Progress

18 Celil, Celile. 2000. Kiirt Aydinlanmas:. Istanbul: Avesta Yaynlart. p. 59
169 Celil, Celile. 2000. Kiirt Aydinlanmast. istanbul: Avesta Yaynlar1. p. 60-61

70 Malmisanij and Kiirt Teaviin ve Terakki Cemiyeti , Kiirt Teaviin ve Terakki Cemiyeti ve Gazetesi  (istanbul:
Avesta, 1999), Celil, Kiirt Aydinlanmasi. and Serhat Bozkurt ve Sezen Bilir, ed, Hinkere zimane kurdi Kiirt
talebe hevi cemiyeti: Ik pratik Kiirtce 6grenme kitabi, Bgst yaymlari ; Kiiltiirel ogulculuk dizisi 24. 3 (Istanbul:
Bgst yayinlari, 2008).
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Newspaper 1324: Publication of the society’s views printed in Selanik Press. Under title of the
newspaper was written: ‘now printed once a week this is a religious, scientific, political,
literary, social newspaper.” The editor of the newspaper was Diyabekirli Ahmed Cemil
(Ahmed Cemil from Diyarbekir) and the concessionaire, author and manager selected by the
association was Siileymaniyeli Tevfik. Our pages always welcomed Kurdish writers, thinkers
who wrote about the home of this newspaper. Then on the same page, there were unpublished
articles that were not reversed. One year subscription for the to the rural areas were 80 kurus
and for six months it was 45 kurus but written on the home page, one issue is one kurus. For
leaders of an association the first issue was 5 kurus. Its place of management was the General

Center of Kurd Teaviin ve Terakki.

About the Armenian Question in the Newspaper
Many Kurdish intellectuals wrote for The Kurdish Solidarity and Progress Newspaper and

they focused on many different subjects, one of them was the Kurdish and Armenian
relationship. The newspaper was released between December 1908 and March 1909 and the
newspaper published a short manifesto about the aims of the society and its newspaper. In the
nine issues the Kurdish and Armenian question was repeatedly discussed. Firstly, Kurdish
civilization should compromise with other people especially with the Armenian people
according to the manifesto. This was their main aim.}”* Consequently, the society wanted to
restore its relationship with the Armenians and other people in Kurdistan. Babanzade Ismail
Hakki, who was a member of the famous Kurdish family Baban wrote an article about the
Kurds and Kurdistan in the first issue, he analyzed the Kurdish and Armenian relationship, he
wrote about some people, and groups and said that the two communities were enemies to each

other. According to Babanzade, this was not true, Kurds and Armenians lived well together

1 Bozarslan, M. Emin. 1998. Kiird Teaviin ve Terakki Gazetesi. Upsala: Deng Yayievi. P. 63
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and they got on well with each other.}® |

smail Hakki is an important person whom Kurdish
people respected. And because of this, we can understand that it was not only Babanzade but
all of society who wanted to improve the relationship with Armenian people. The second
writer was a president of the society namely Seyyid Abdulgadir. He wrote about equality for
all communities in the empire and he claimed the Armenian society was seen only as victims,
according to this idea other communities were being persecuted. Therefore, this is a problem

because rights cannot be achieved in this way. According to him, Kurds were being shown as

a persecuted group and he did not accept this point of view.

The end of the second issue (December 1908) there was an interesting explanation; it was
about the Armenian relationship and it offered an explanation of the efforts of reconciliation
between the two communities that has been largely achieved. We also understand that the
Kurdish society undertook to discuss the Armenian committees and created a mixed council
for establishing peace between the two communities and it is understood that they asserted
significant improvements in this regard. They indicated the process would continue.”® This is
an important and democratic condition because they were giving a report to the readers and to
the Kurdish people, however in other issues the same writer; Ismail Hakki Babanzade
discussed the geography and territory of Kurdistan in the article titled ‘Geography and Politic
Situation of Kurds.” Despite giving detailed information about the borders of Kurdistan, he
did not mention Armenian people and their geography. According to this claim, the
territory’s name was Kurdistan and many different people were living there. The question of

territory was one of the main problems among the people but the Kurdish people did not

172 |bid, p. 69

3 1bid, p. 127
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debate this issue.}™* An important example in terms of co-movement of the two peoples was a
telegraph; the newspaper was giving us an example of living together; they published a
telegraph from Diyarbakir about the social problem between two Kurd tribes. In order to find
a solution to this problem they met with representatives of the Armenians, Assyrians and
Chaldeans and Mufti, Nakib, and Mayors who were gathered by Mutasarrif. As a solution,
Mutasarrif wanted to give a message after the Second Constitution in Kurdistan.'”® In other
words when people wanted to solve a problem among them, they acted together as community

leaders.

In the seventh issue (January1909) there is some interesting information and at the end of the
issue there is an explanation by the members of the society that says our society is giving a
memorandum to the ministry of the interior and it was taken into account by the Bab-i Ali.

6

They gave a memorandum however, *® in the explanation it is understood that they wanted to

solve fundamental problems.

Memorandum content was presented by our institution to the supreme The Ministry of
Interior with the aim of explaining precautions applied for completely solving
disagreements between two nations in cities where Kurds and Armenians lived

peacefully. It was made by Babiali. Now, we are demanding it to be put into force

174 Bozarslan, Bozarslan, Kiird teaviin ve terakki gazetesi, 1998. p. 206-208
5 Ibid, p. 271

176 ‘Meclis-i Viikela Miizakeratina Mahsds Varakasidir. Hulasa-i Meali: Dersaadet’de miitesekkil Kiird Teaviin
ve Terakki Cem’iyyeti tarafindan Dahiliyye Nezareti’ne verilub tevdl olunan muhtira ile Anadolu ahvalinin
tahkik ve 1slah1 ve ol babda tedabir-i acile ve miiessire ittihazi igiin bir veya miiteaddid hey’etler i’zdmina Bab-1
Alice karér verildigi istihbar kilindigindan bahs ile bazi ifadat ve miitdlat: havi Ermeni Patriki Efendi Tarafindan
verilen takrir kirdat olundu.’ Malmisanij. 2009. Ik Kiirt Gazetesi Kiirdistant Yayimlayan Abdurrahman
Bedirhan (1868,1936) Transcription, Istanbul: Vate Yaynlari, p. 201-202
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from great interest of Great Minister of Pasha Interior known with the hugeness and
majesty. So called memorandum aims that two nations will be happy and get on better
in the future. Therefore, it is exactly intented and desired to be implemented by our

Armenian citizens also.'’’

It mentions the happiness of two groups of people and by the end of the explanation, wants to
provide a better life for the future. This condition shows that both Kurds and Armenians used
the Kurdish Solidarity and progress Newspaper to solve and to discuss their problems all the
while looking for a solution regarding state bureaucracy. *"® Thus, they tried to avoid social

and political conflict between two groups.

In the newspaper, the last discussion on this subject took place in the last issue. Hiiseyin
Pashazade Siileyman wrote an article the name of which was Kurds and Armenians. This
article perhaps was the most effective writing on this topic in the newspaper issues about the
situation of living together, identity and history. Before the Kurdish intellectuals structured a
Kurdish identity built against Armenian nationalism, namely it was a reflective nationalism.
However, Pashazade Siileyman created a new definition for the relationship between the two
groups of people, and he was making a new history retroactive of the communities. Because

of the new relationship and for a peaceful future he was constructing a new history.

Y7 «Kiirdlerie Ermenilerin sakin olduklari vilayatta bu iki kavm arasinda mevcud ba‘z1 ihtilafati esasindan fasl-ii
tesviyeye salih tedabiri miibeyyin olmak iizre cemiyetimiz tarafindan Dahiliye Nezaret-i celilesine akdemce
takdim olunmus ve Babidli’ce liitfen nazar-1 dikkat ve i'tinaya alinmis olan muhtira miinderecatinin bir an evvel
saha-1 icraya vaz'im, Dahiliye Nazir1 Paga hazretlerinin inayat-1 mehasinasi-i devletlerinden beklemekteyiz.
Marriizzikr muhtira miinderecati, her iki kavmin atiyen saadet-i halini ve bir kat dahahiisn-i amizislerini te'min
edecek bir mahiyette bulundugundan, Ermeni vatandaglarimizca dahusilii begayet arzu ve temenni
olunmaktadir.” Bozarslan, Kiird teaviin ve terakki gazetesi, 1998. p. 340

178 Ibid, p. 340
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The author primarily penned a historical background of living together as two communities
and he wrote a detailed story about living together in BC 2600. Then he mentions there is one
geographical area where Armenian people had previously lived, consequently they now lived
there. Kurdistan is a country of Kurds since the age of Medya. According to the writer, Kurds
and Armenians protected each other during this historical process against external attacks on
the land. However, they had different religions and over a long period of time, they had
managed to live together until now. Consequently, the two groups of people neither had great

problems, nor small issues among them, but any issues that arose could be resolved.

Those who sincerely love the country and state mostly desire that Kurds and Armenian
reach welfare and happiness thanks to peace and conciliation in a brotherhood. (...)
Summarily, both Kurds and Armenian are so close to each other in terms of good
moral and situation. The Kurds rightly depended on Islamic Sharia law that has been
exempt from situations against the Sharia law and they have respected to Armenian
rights according to the law. But of course, Armenian did not believe some deceptions
of instigators based on erasing peace and comfort and who have found bigotry
attractive. Also, there is no doubt Armenians have been living with an exact welfare
and harmony environment that has no obstacle and problem. Since before 2600 years
of birth of Christ, Kurds and Armenian have been living with a full of brotherhood and
love. If it was like that and there were discord and conflict between them, either of
them would destroy the other in this period. (...) Not only Armenian has been old
residents of that land, but also today it is proven that Kurds, the successors of Medias,
have been old original residents of that land. (...) When Armenians accepted
Christianity and Kurds were honored with the birth of Islam, the religion difference
between them never damaged their old brotherhood. (...) As soon as the Constitution,

the certificate of evidence guaranteeing our well-being future, was declared, this good
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news reflecting to all Ottoman Empire was met with a big enthusiasm and happiness.
After that, Kurds and Armenian met this news with a big happiness and kissed and
made up each other. The darkness of despotism surrounding both nations was beaten

by the freedom sunlight of future. And then, they knew each other. "°

This writing was like a mission article or declaration with the purpose of describing two
groups of people’s relationship. The Kurdish intellectual group who was a member of the
society wanted to restore the relationship with Armenians. For this idea, we try to give some

examples in the newspaper.

As a result, the announcement of the Second Constitutional Era meant the end of the Kurdish
and Armenian policy of the Abdulhamid era, especially during the early part of the Second
Constitutional period. The situation showed an awareness of the two people’s intellectual
groups. The peace efforts continued during this period (1908-1913). Both Kurds and
Armenians made an effort to solve the problems that were created by the Abdulhamid II
regime. However this peace period did not continue for long. After the Balkan wars,

nationalist movements were quickly awakened, because the empire lost Balkan territory.

179 Kiirdlerle Ermenilerin saye-i hiirriyette hembezm-1 vifak olarak nail-i refah-ii saadet olmus olduklarin

gormek, bu memleket ve devleti cidden sevenlerce en ziyade arzu olunacak bir keyfiyet olup (...) Velhasil, gerek
Kiirdlerin ve gerek Ermenilerin mehasin-1 ahlak ve mekarim-1 siretleri birbirinin miitenazir1 oldugu, esasen
seriat-1 Islamiyeye bihakkin miitemessik olan Kiirdlerin hilaf-1 seriat-1 garra ahvaldan minelkadim tamamiyla
ictinab etmis ve ber muktaza-y1 seriat-1 Islimiye Ermenilerin hukukuna her vechle riayet eylemis olduklari ye
Ermenilerin dahi taassubu célib ve huzur-1 ardmisi salib telkinatta bulunan ba’zi miinafikiynin tesvilatma
kapilmadiklar1 ve aralarinda hi¢ bir mani’ ve mezahim mevcid olmayarak kemal-i refah-ii vifakla yasadiklart,
ca-y1 bahs-ii miinazara degildir (...) Vakta ki Ermeniler Hristiyanhig1 kabul ve Kiirdler de zuhur-1 Islamla
miiserref oldular, aralarinda héasil olan miibayenet-i din, vifak-1 kadimlerini zerre kadar ihlal etmedi (...) Vaktaki
hiiccet-i selamet ve istikbalimiz olan Kanun-1 Esasi i’1an olundu, biitiin memalik-i Osmaniye'ye tanin’endaz olan
bu haber-i meserret’eser kemai-i sevk-ii sadi ile alkiglandi ve bu meserret-i umumiye arasinda Kiirdler ve
Ermeniler dahi hemdest-i bezm-i.vifak olarak birbirleriyle 6piisiip baristi. Her iki milleti ihata etmis olan seb-i
deycir-1 istibdadin sems-i tdban-1 hiirriyetle recinden sonra, birbirlerini tanmiyip...” Bozarslan, Kiird teaviin ve
terakki gazetesi, 1998. p. 431-433
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Other ethnic and religious groups increased the nationalist idea, and intellectual activity
among Arabs, Turks, Kurds and Armenians. In 1913 was the year that nationalist ideas
emerged. Consequently, the period of peace, which had occurred between 1908 and 1913
ended. The alliance and toleration continued for a short time, and The Committee Union and
Progress took the place of Abdulhamid Il. In other words, the committee carried the conflict

policy of Abdulhamid using different tools.
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CHAPTER VII: Roji Kurd / Kurdish Sun Journal

A New Society and a New Publication
Kiirt Talebe-Hévi Cemiyeti (Kurdish Student Hope Society) published Roji Kurd (Kurdish

Sun) as a journal in 1913 as four issues. Kurdish students who studied at high school in
Istanbul founded the society.’®® One of these students was Kadri Cemilpasha (Zinar Silopi)
who was co-founder of the society and from Diyarbakir, the famous Kurdish family
Cemilpasazade. He wrote in his memoirs about that period and when they began to establish
the community, there were Omer Cemilpasa, Fuad Temo, and Diyarbakirli Cerrahzade Zeki
and other members of the community along with Kadri Cemilpashazade. He says they gave a
license and opened the society in 1912.'®" Giilseren Duman prepared a master thesis about the
formation of the Kurdish movements during that era, and she argues the society was the first
student organization of Kurds.'®® The society published three journals in two years; firstly

1
d83

Roji Kurd, secondly Yekbiin and Hetawi Kurd™" There are two different edition of the Roji

Kurd Journal, one of them is Kovara Cemiyeta Hévi, Roj-I Kurd, 1st ed. (Stenbol: Wesanén
WAR, 2002) and the second is Kiirdoloji Calismalar1 Grubu, Roji Kurd 1913 (istanbul:

Wesanén Enstituya Kurdi ya Stenbolé, 2013). 184

180 Bozkurt ve Bilir, Hinkere zimane kurdi Kiirt talebe hevi cemiyeti. p. 18

181 Kadri Cemil Pasa, Doza Kurdistan = (Kiirdistan davasi): Kiirt milletinin 60 yillik esaretten kurtulus savas
hatiralari, 2. bastm (Ankara: Oz-Ge Yayinlari, 1991). p. 28

182 Duman, Giilseren, «‘The Formations of the Kurdish Movement(s) 1908-1914: Exploring the Footprints of
Kurdish Nationalism,’» (Bogazi¢i University, Atatiirk Institute for Modern Turkish History, Unpublished
Thesis., 2010). p. 107

183 Bozkurt ve Bilir, Hinkere zimane kurdi Kiirt talebe hevi cemiyeti. p. 24, and Malmisanij, Kiirt Teaviin ve
Terakki Cemiyeti ve Gazetesi. p. 146-149

184 Kovara Cemiyeta Hévi, Roj-1 Kurd, 1st ed. (Stenbol: Wesanén WAR, 2002) and Kiirdoloji Calismalar1 Grubu,
Roji Kurd1913 (Istanbul: Wesanén Enstituya Kurdi ya Stenbolé, 2013).
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Kadri Cemilpashazade’s justification for the establishment of Kurdish nationalism was
different from the earlier Kurdish intellectual. Namely, Kurdish national identity defined itself
against Armenian nationalism and on the establishment of an Armenia. But Kadri
Cemilpashazade wrote that Ottomanism had transformed into Turkism, so the parts of the
Ottoman Muslim groups that are Arabians, Albanians and Kurds began to establish their
national identities in opposition to Turkism.'® Thereby the target and enemy of Kurdish
Nationalism transformed from Armenian nationalism into Turkish nationalism. On the other
hand, Hakan Ozoglu argues the Hevi community was not nationalist, because the young group
did not want to establish a state, and the members of that community were not doing
propaganda advocating the separation and autonomy of Kurdistan.'®® However, we can
discuss a few writers of Roji Kurd Journal whose collective identity perceptions were on the

nationalist or cultural nationalist identity.

Roji Kurd was published as four issues and the Armenian-Kurdish relationship was discussed
in some of the articles; the writings of Abdullah Cevdet were included in one of them. Cevdet
analyzed the political system of Switzerland and it’s cantons in his [tihat Yolu (Union Way)
article, which says that the Ottoman government must understand the coexistence of different
people in the empire. The article was giving messages to Kurds while reminding people of the
state's responsibilities, and Abdullah Cevdet had pro-western and positivist ideas, because he

defended the idea that the changing of Kurdish people will be through modern education, so,

185 He gave the name of these people community and publications: ‘Her Suretle artik Osmanlilik tabiri kalkmis
devleti teskil eden diger islam unsurlarinin dgiindiikleri osmanlilik tiirk¢iiliik sekline c¢evrilmisti, iste bu
tiirkgtiliik siyaseti tesiri ledirki kendilerini mazlum vaziyette géren osmanli islam unsurlari Araplar, Arnavutlar
Kiirtlerde kendi milliyetlerini ortaya koymak lizumunu hissederek milli tesekkiiller meydana getirdiler Araplar
miintedilil- edebi, Arnavutlar Bagkim, Kiirtlerde HEVI cemyetlerin tesis etmislerdi. Birer talebe cemiyeti olan bu
tessekkiiller hakikatta milli duygularin intigsarina birer baslangi¢ olmustu.” Kadri Cemil Pasa, Doza Kurdistan =
(Kiirdistan davast). p. 27

188 Ozoglu, Osmanli Devleti ve Kiirt millivet¢iligi. p. 106
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he asked for the Latin alphabet in order to enlighten the Kurdish people. Therefore, he joined
almost all Kurdish societies and publications and he wrote that humanity is in the nationalist
era, thus Kurds should take place in this new age as individuals and as a society.'®” Thereby
he wanted to give closest examples on Armenian enlightenment:
Our Kurdish citizens are living together with Armenian citizens. The villages where
Armenian live, Shakespeare’s ‘Hamlet’, ‘Macbeth’, ‘Julius Caesar’, ‘King Lear’ are
being read. They are reading Works of Alfieri, Dante, Montesquieu, and Darwin in
Armenian villages. These Works were translated to the Armenian language in the
school of ‘Mekinarists’ in Venice fifty years before (Yes, it has been fifty years
already). They are also reading the copies of these Works that were published in the
great publishing house of the same Armenian school. In this kind of empire, would a
non-peaceful environment be possible? My heart is full of hope. If there is one having
no hope, he or she may come to near me: ‘Anyone is coming miserable to us goes

away with happiness!*

Babanzade Ismail Hakki who was minister of education of the empire was other important
person a member of the Kurdish intellectual group in Istanbul; he was a high bureaucrat of the

state but, on the other hand, helped to Kiird Nesr-i Maarif Cemiyeti was founded by Kurdish

189

intellectuals™ after the closing of the Kiirt Teaviin ve Terakki Gazetesi. This society also

187 Kiirdoloji Calismalar1 Grubu, Roji Kurd1913. p. 240-241

188 Kiird vatandaslarimiz Ermeni vatandaglarmmzla yan yana yasiyorlar. Ermeni vatandaslarimizin kéylerinde
(Sekspir) in ‘Hamlet’i ‘Makbet’i, “Jul Sezar’i, ‘Kral Lir’i okunuyor. Ermeni koylerinde (Alfiyeri)nin,
(Dante)nin (Monteskyo)nun, (Darvin)nin bundan elli sene evvel [evet elli sene evvel] Ermeniceye (Venedik)
sehrinde ‘Mekinarist’ler mektebinde terciime ve ‘ayni mii’essese-i Ermeniyyenin mu‘azzam matba‘asinda tab‘
idilmis asarmi okuyorlar. Irtifa‘lar1 bu kadar gayr-1 miisavi silahlar1 catmak ve imparatorlugumuzda bir huziir-1
fa‘alane gérmek miiyesser olur mu? Benim génliim {imid ile doludur. Umidi olmayanlar yanima gelsinler: ‘Her
gelen sad gider gamli gelir yamimiza!” Ibid. p. 140-141

189 Bozkurt ve Bilir, Hinkere zimane kurdi Kiirt talebe hevi cemiyeti. p. 17
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opened a new school with the name of Mekteb-i Mesrutiyet (The School of Constitutionalism)
that was handled by Abdurrahman Bedirkhan, and Babanzade supported the financing of the

school . i

smail Hakki Babanzade, who was one of writers of the Roji Kurd, asked for the
enlightenment of the Kurdish people and to re-educate, hence he demanded help from the
Ottoman Empire in the third issue of the periodical. He compared both Kurds and Armenians
and according to him, the two groups of people were not equal in terms of education and
enlightenment. Accordingly, the Ottoman State should help to Kurdish people for
educationand Babanzade defended on one hand the rising of the Kurdish nation but on the
other hand wanted the continuation of the Ottoman Empire: “It is definitely required that
Kurds, deprieved of knowledge, should be newly educated and redeveloped who are donated
with deficient spiritual weapons in terms of life and competitions against especially Armenian
citizens that are one of neighbour nations of Kurds as a result of this deprivation. It is no
doubt that Ottoman Empire will work for Kurdish nation and giving any kind of support.

However, Kurds are those who are able to make the biggest support themselves”.**!

These Ottomanist and pre-Kurdish nationalist ideas were admitted by Liitfi Fikri who was one
of the other writers of the journal, according to him Kurdish people could not fight with
Armenian people and the Ottoman State; in other words they should continue a peaceful
policy during that period:

A Kurdish nation who knew their identity tried to fight its neighbors such as Armenian

or separate from Ottoman can never last long because any separation from peace and

% Duman, Giilseren, ‘“The Formations of the Kurdish Movement(s) 1908-1914: Exploring the Footprints of
Kurdish Nationalism.”” p. 101-102

191 gy derece mahrimiyyet-i ‘irfan i¢inde yuvarlanan ve yuvarlandigi iciin kendisiyle miicavir olan kavme ve
bi’lhdssa Ermeni vatandagslarina kars1 ‘alemi rekabet ve hayatda pek noksén esliha-i ma‘neviyye ile miicehhez
bulunan Kiird kavmini ‘adeta yeniden yetisdirmek ve her seyden evvel tahsil-i ibtida’iyyesinin nesr { ta‘mimine
¢aligmak lazimdir.” Kiirdoloji Caligmalar1t Grubu, ‘Roji Kurd1913.” p. 170
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welfare can definitely cause long lasting damage. Those who want the Kurdish nation
to become visible shall not be intent on contributing to the ideas of break-up available
in Anatolian. Of course, they have rightly foreseen the need of place and time about
this matter. With the aim of this, they may have aimed to work about Kurdishness to
be a strong peace and happiness factor in Anatolia not a new separation factor. For this
situation and condition, | sincerely wish that a Kurdish nation appears and actually

awakens and | greet this kind of situation with respect. %

Land Question and Deadlock
As examples, we can see two different articles in the journal, one of them in the first issue that

was written by Xezal as Kurdish. This article had the same content as the other article and it
focused on the development and enlightenment of Kurdish people, but it had an amazing point
about the Kurdish and Armenian relationship; according to the writer the two groups of
people came from the same origins, from Assyrians and after the emergence of two religion
(Christianity and Islam) they were separated and one of them was Kurdish, the other group
was Armenian; they lived together and had the same law over the same territory.*® In The
Kurdish Solidarity and Progress Newspaper, Hiiseyin Pashazade Siileyman wrote an article
with the title of Kurds and Armenians, in which he argued that the two people had been living

together for 2600 years as neighbors, but in Roji Kurd, Xezal alleged a more original thought:

102 ‘Kendini bilmis ve bildigi dakikadan i‘tibdren yanindaki milliyyetlerle meselda Ermenilerle derhal

miibarezeye kalkismis yahtid Devlet-i ‘Osmaniyyeden iftirdka ‘azm itmis bir Kiird milleti kat‘iyyen ve katibeten
su ‘asirda payidar olamaz. Sulh ve miisdlemetden zerre kadar ayrilmak onun silret-i kat‘iyyede ve da’imede
ba‘is-i izmihlal ve harabisi olabilir. Kiird milliyyetinin tecelliyyatina hadim olanlar onu Anadoluda zaten
mevcid bunca esbab-1 tesettiide bir dane daha ‘ilave itmek fikriyle ortaya atmis olamazlar. Onlar muhakkak
zamanin ve muhitin bu babdaki icabatin1 bi-hakkin takdir itmisler ve Kiirdliigiin yeni bir sebeb-i tesettiit degil
belki Anadoluda kavi bir “‘unsur-1 sulh @t miisdlemet ve feyz G sa‘ddet olmasi i¢iin ¢alismagi kendilerine bir emel
ittihAz idinmislerdir. Iste su da’ire ve sart dahilinde ben de Kiird milletinin zuhirunu daha dogrusu teyakkuzunu
kemal-i hiirmetle selamlarim ve muvaffakiyyeti i¢iin en hélis temenniyyatda bulunurum.”’ Ibid. p. 51 and 204

19 |bid. p. 122-124
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that the peoples had the same origin. The writer is reminding the communities of their

peaceful past.

The second writer was Hiiseyin Siikri who wrote a ‘realist’ article about the agrarian or land
question™®* between the two societies, for peace he claimed the land question should not be
revived. His question regarding land was discussed a long time after the mid-nineteenth
century between two people, because many Kurdish tribes seized Armenian and Kurdish
peasants’ land, which was a conscious policy of the state, especially in the Hamidian era, and
after the Armenian pogrom in the 1890s many Armenian migrated to Caucasia. When
constitutionalism was declared, Armenian patriarchate and parliamentarians began to work on
the land question and wanted Armenians who had gone out of the Armenian plateau or West
Armenia to return, thus many of them returned to the land. Unfortunately, a lot of Armenian
did not settle in their land, accordingly the Armenian parliamentarians wanted to discuss the

matter in the parliament.'*®

Regardless, the two peoples did not find a solution to this problem. Kurdish leaders had
different opinions during that period about the agrarian question or the Armenian reform,
according to tribe leaders in Kurdistan the debate about the land was not questioned. In spite

of that, Kurdish intellectuals outside of Kurdistan asked to discuss the question and wanted to

19 This question lasted long time between two people; for all that the question after the declaration of the second
constitution the matter came up of Armenians and European diplomats.

‘Shortly after the Ottoman constitution was reinstated in 1908, a new ‘question’ added itself to the list of the
many ‘question’ debated by Ottoman as they pressed for changes under the new order. The ‘Agrarian Question’
as it came to be known by Armenian leaders and European diplomats who took a keen interest in the matter, was
actually, however, not truly an agrarian question. It was not about land reform in the usual sense, nor was it
about how to promote agricultural productivity or good land-use practices. Rather, It was a euphemism for the
matter of the Armenian lands usurped during the previous decades mostly by Kurdish tribal chiefs.” Klein, Janet,
«Power in the Periphery: Hamidiye Light Cavalry and the Struggle Over Ottoman Kurdistan, 1890-1914». p. 261

195 Kevorkian, Ermeniler. p. 28-30
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find a solution to the problem; both two groups’ approaches were not homogeneous regarding
the question. Hiiseyin Siikri was in the intellectual group and he also did not want the matter
to be discussed, according to him if the people debated the question, brotherhood will not be
established between the two communities;
Why does the land problem that has always been a matter of disagreement and a
complaint for both sides come to my mind whenever there is talk about strengthening
the brotherhood between Kurdish and Armenian citizens? Unless this problem comes
to an agreement based on pecuniary and natural advantage, they will always turn their
backs in disagreement. When they shake their hands, they will always remember that
and therefore, 1 am so worried about they will be affected by the boringness of this

dead or alive matter and fed by the poison of disagreement.'*®

On one hand, the writer relates the question to a different question from Europe between
France and German that it was known as Alsas Loren. He quoted a sentence from the French
politician Gambeta; ‘this case should be always thought but never mentioned about.”**" Siikri
did not want to discuss about the worn matter as the member of two societies, because the
question is an obstacle for brotherhood between two people. On the other hand, he suggested
the people could not go to courts, they can apply to local or governing law and perhaps the
question can be solved in this way. In my opinion the writer wanted to keep out any solution

offered by Russia and European countries, he rejected the intervention of other countries as

196 ‘Kiirdlerle Ermeni vatandaslar arasinda te’yid-i uhuvvetden, tesyid-i biinyan dmiz-i sedden bahs olundukca
hatirima -bilmem neden- da’imé su zamanlardan beri muhtelefiin-fih kalms, her iki tarafca senelerden beri badi-
i sikdyat olmus arazi mes’elesi vehleten tebadiir ider. Bu igin halli etrafinda pek maddi ve tabi‘l menafi‘a
istindden bir halka-i i’tilaf viiclida getirilmezse bu iki ‘unsurun yekdigerinin elini sikdikca da’ima onlerindeki
hufre-i kadime-i ihtilafa istemeyerek bakmalarindan ve bu sliretle su me’sele-i meytenin cesed-i bi-rihundan her
iki taraf helahil-i ihtilafinin bir giddyr ma‘nevi bulmasindan endise iderim.’Kiirdoloji Caligmalar1 Grubu, Roj-i
Kurd 1913. p. 205

197 <44°im4 bu vakayi‘i diisiinmeli fakat hi¢ bir zaman da ondan bahs eylememeli’ Ibid. p. 205
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well as other Kurdish intellectuals, because the intellectuals thought only of one of the sides
of the reason of the question, which was the influence of the western countries. Therefore, he
said that the question should have a solution but both two societies should do it together, not

with the involvement of other countries.!®

19 Ibid. p. 300-302
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CHAPTER VIII: Hetavi Kurd / Kurdish Sun Journal

Whether Roji Kurd ceased publication because of a member of the journal or it was closed by
the state is not clear, but after the fourth issue, it was shut down and discussions began

regarding a different journal,'*®

moreover Kadri Cemilpashazade who was co-founder of the
Hévi communities, wrote, the member of CUP closed Roji Kurd*® The actions of the CUP
could be because the political situation of the period changed and the member of the CUP
made a coup d’état against the Bab-1 Ali/government, so after five years the committee would
dominate all oppressive policy just like during Hamidian period of the empire.*®* The
committee controlled all the opposition press in the empire and after the closing of Roji Kurd.
The government arrested M. Salih Bedirkhan because of his article, which was published in

Roji Kurd. Accordingly, the CUP was most likely responsible for the closing of the Roji

Kurd.*%?

A few months later, this intellectual group opened a new periodical by the name of Hetawi
Kurd in September 1913, but between these journals, there was also a different journal named
Yekbuin (Unity) , and Malmisanij claimed three issues were published , but there are no issues

to be found anywhere.?”® Hetawi Kurd published ten issues but only issues 1, 2, 3, 4-5

99 |bid. p. 66-67

20 Kadri Cemilpashazade had written; “...ROJI KURT Mecmuasi hiikiimet tarafindan tatil edildikten sonra
Mikisli Hamza beyin Idaresi altinda HETAVE KURD mecmuasi Cikmaga basladi.” Kadri Cemil Pasa, Doza
Kurdistan = (Kiirdistan davasi). p. 36

' Dindar, Modern Tiirkiye ‘nin Sifresi. p. 57-66

292 Kiirdoloji Calismalar1 Grubu, Roj-i Kurd 1913. p. 66

2% Malmisanij, Kiirt Talebe-Hévi Cemiyeti (1912-1922): Ilk Legal Kiirt Ogrenci Dernegi (istanbul: Avesta,
2002) p. 146-149 and Bozkurt ve Bilir, Hinkere zimane kurdi Kiirt talebe hevi cemiyeti. p. 24
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(together) and 10 are available.”® Kurdoloji Studies Group (Kiirdoloji Calismalart Grubu)
transcribed the corresponded issues of journal. The texts were prepared collectively and as |

am a member of the group I also used these documents.

Education and civilization are the most basic emphasis in the issues of the journal and the
Armenian and Kurdish relationship was analyzed on this topic via making comparisons of
how the Armenians had progressed but how the Kurds had remained behind, not progressing

like the Armenians, thus the approach had made its mark in the journal’s issues.

The Civilizing Mission of Kurds and Armenian Sample
In the first issue there was a Kurdish essay which was written by the name of M...X (he is

Xelil Xeyali, Modani X, 1865- 1946).%%° Xeyali claimed that the Kurds had saved the
Armenians from their enemies for over a thousand five hundred years and the Kurds had
protected their honor during this time. However, they were constantly writing about their
complaints of European countries, and they opened many schools for their children within
twenty and thirty years, we marveled at this situation. In a corner of the territory of Kurdistan
there are some Armenians living there so they called the place Fillistan (Armenia). Their aims
were to bereave Kurdistan and erase our name from the earth. They are working hard to

206

achieve this aim with a single hearth, language and lots of effort.”> Xeyali focused on two

2http://katalog.ibb.gov.tr/yordambt12/yordam.php?-vt=YordamBT12&
ac=arama&betik=hetav&bolumsanal=008

2% Kiirdoloji Caligmalart Grubu, Roj-i Kurd 1913. p. 85

2 B fille ku ji hezar @ péncsed sal zedetire ku kurd wan ji dest[é] neyaré wan xelas kiriye malé wan ‘irz 4
namus[€é] wan weku mal[€] xweh ‘irz[€] xweh xudani 1€ kiriye ji her xerapiyé heyaneta (?) wan kiriye 0 gelek
gavmi be ku ji bona wan xu dabe kustin. Di mukabil vé ganci hada bi sev i bi roj li xerapiya me dikirin
derhaq[€] me da haleferhale (?) evriipayé da tisté wisan dinivis @i dib&jin ku mirov t€ da heyirl diminé. Nézik bist
sih sale ku li her ali mekteban vekirine zaroy xu dune xwendin G sareza dikin. Li kose€ yek Kurdistané da
nihayet car heb fille heye ji bona wi ji Kurdistané ra fillistan dib&jin ¢av[€] wan li w€ ye ku Kurdistan ji desté me
bigrin nav[é] me ji diné wenda bikin. Mérikan ji bo na vé nasekinin dixe[bi]tin yek dil G yek ziman 0 yek xiretin.
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subjects, one of them is the territory and living together in the country and the other is the
Armenians’ marvelous educational processes, namely he criticizes the Armenians about the
country because he was afraid that the condition of the region was related to the relationship

between Armenians and the European states as well as their exemplary developments.

Another writer whose name is ‘T’ wrote an article about the education of the Kurdish youth,
the title of the article was ‘A wish to our Kurdish Youth’. The writer gave an example of the
Armenian youth and analyzed their process of education. He said these young people first go
to schools in European countries then they return to their homeland for Armenian
enlightenment or education, accordingly the position of these young people plays a very
significant role:
After being educated in Europe, Armenian youth do not accept the first work
opportunity that comes their way no matter how high the salary is offered to them
from government or banks. During the first two or three years they work to serving the
development of their homeland in return for the meager wage of three hundred piaster
per month. After that, they travel around Anatolia and fulfill their moral obligations to
the motherland and nation then they choose the work they prefer. Therefore, I am

writing this in order to encourage Kurdish youth to work.?%’

Another article which was written by Mevlanzade Rifat emphasized the Armenian-Kurdish
brotherhood just like the few articles of The Kurdish Solidarity and Progress Newspaper and

Roji Kurd Journal on the Armenian enlightenment and uses the example of the Armenians,

Em van dibinin @ ‘ibret nagirin ¢ima em mekteban; venakin ¢ima em wek wan nax[w]inin bi hev nakevin yek dil
U yek dest nabin her ke bexebitin Gt mirov bigihini ew serdest dibe...” Hetawil Kurd, first issue, ‘Ji Mazin[én]
Kurdan Ra Ye’ (To Kurdish Elders), p. 19-22

X7 Hetawi Kurd, first issue, ‘Kiird Genglerimizden Bir Temenni’ (A wish to our Kurdish Youth), p. 8-10
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because, according to him two people coming from the same origins believing in different
religions are two societies divided. The title of the article was Sosyolojik! Muhterem Hetawi
Kurd Gazetesi Kurucularina, (Sociologic! The Venerable Founders of Hetawi Kurd
Newspaper), the founders of the journal were Kurdish youth and Rifat mentioned Armenian’s
progress in many points but the Kurdish people were not like them. Therefore, we can
progress just like the Armenians but nobody helped us, we saved ourselves. He argued that
Kurdish youth should go to Europe for education; his point is the same as the writer ‘T’ and
before we analyze our questions, let's set our goals and later return to Kurdistan:
Our friends who are Armenian are seeking their identity and existence. We should
know and follow these friends. (...) As it is well known, Kurds and Armenian are
parentage of the same tribe Urdu-Urartu. The origin of us and them goes back to
‘Urdu’ people settling from Palestine Mountains to Rwandz/Rewandiz. We and
Armenian are children of the ‘Urdu’ tribe. Our alphabet, literature and language and
national customs were the same but Armenian has accepted Christianity then. They
searched for a different existence from us. They have progressed lately. They run after
ambiguous aim. That is the reason why Armenian and Kurds are walking on different
way now.(...) I wish that Kurds and Armenian these two having same ethnic origin
ran after the same aim and constituted the one ‘life harmony’. Kurds have left
behind...Armenian have progressed somewhat. Do not think that they will not come
near to this wish. Now, it’s time for us, Kurds to show ourselves, of course time will
put us and them together. (...) What we, Kurds should do is to save ourselves. No
Kurd wants his or her nation to die, destroy in mankind, and be erased by a nation
having the same origin. Therefore, each Kurd should accept that ‘we should save
ourselves.’ (...) I hope that founders of ‘Hetawi Kurd’ take this national responsibility

as a goal. The establishment of this science committee in Istanbul is more functional
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and suitable. At this point | can show our Armenian citizens. When they felt the
urgency of social and national revolution, they did not spread their educated young to
villages, Anatolian. Firstly, their scholars gathered in a European city and they thought
about what they would make and came to a decision. Then, they came our district to
spread their agreed aims... We also should do the same. Firstly, we should gather and

make our aims ready and then go to Kurdistan.?*®

The focal points of the journal were the civilizing and developing of the Kurdish people. In
the Kurdistan newspaper Abdurrahman Bedirkhan defended this idea, but he usually sent the
message to Abdulhamid Il about his cruelty and slaughters against Armenians and Kurds.
After the Second Constitutional Era, Kurdish intellectuals changed the content of the articles
and the civilizing and education of the Kurds as well as Kurdish nationalism became the main
themes after the new period within these publications. In other words, Kurdish intellectuals
debated reforms that were usually prepared for Armenians and Kurds. Writers rejected this
idea; the reforms should be for two people in the east of the empire. The article of Babé Naco

(Xelil Xeyali) was polemic about this matter stating that the Armenian education institution

28 < Arkadaslarimiz olan Ermeniler varoluslarini (mevcudiyet) artyorlar. Bu arkadaslarimizi bilmemiz, tam
anlamiyla takip etmemiz lazimdur. (...) Bilindigi gibi Kiirtler ve Ermeniler ayni1 kavmin Urdu-Urartu kavminin
torunlarindandirlar. Bizim ve onlarin baslangi¢ tarihlerini; Filistin Daglari'ndan Revanduz Daglari'na kadar
uzanan ‘Urdu’ kavmi olusturur, biz ve Ermeniler bu ‘Urdu’ kavminin evladiyiz. Harflerimiz, edebiyat ve
lisanimiz, 1rki geleneklerimiz bir iken, sonradan Ermeniler Hiristiyanlig1 kabul ettiler, bizden ayr1 bir varolus
(mevcudiyet) aradilar. Son zamanlarda ilerleme kaydettiler. Belirsiz bir amacin arkasindan kosmaya koyuldular.
Iste bu tiir hareketlerdir ki, bu giin Ermenileri biz Kiirtlerden ayr1 bir yolda bulunduruyor. (...)Ben isterdim ki bu
iki rkdas, Kiirt Ermeni el ele versinler, aym1 amag arkasinda ¢alisarak esash bir ‘hayat ahengi’ olustursunlar.
Evet, Kiirtler bir parga geride... Ermeniler biraz ilerlemis... Higbir zaman bu dilegimize yanasmazlar
zannedilmesin... Biz Kiirtler kendimizi bir gosterelim; siiphesiz, zaman onlar1 ve bizi birlestirir. (...) Simdi biz
Kiirtlere diisen gorev; basimizin ¢aresine bizzat bakmaktir. Tabii hi¢bir Kiirt, irkinin dlmesini, insanlik iginde
sonmesini, irkdasi tarafindan yutulmasini istemez. Bundan dolay1r bu ‘basimizin garesine bizzat bakalim’
ciimlesine her Kiirdiin katilmas1 lazimdur. (...) Umit ederim ki bu milli gorevi ‘Hetaw-i Kurd’ kurucular1 gaye
edinirler... Bu ilim heyetinin Istanbul’da kurulmasi daha faydali ve makuldiir bu noktada Ermeni irkdaslarimiz:
ornek olarak gosterebilirim. Onlar sosyal ve milli inkilabin zorunlulugunu hissedince aydin genclerini kdylere,
Anadolu’ya yaymadilar, oncelikle Avrupa’nin bir sehrinde alimleri toplandi, yapacaklar1 seyleri diisiindii ve
karar verdiler. Sonra kararlastirilan gayelerini etrafa yaymak i¢in yoremize kosustular... Biz de bdyle yapalim
Once amaglarimizi toplatarak saglam bir surette hazirlayalim da sonra Kiirdistan’a gidelim.” Hetavi Kurd, second
issue, p. 2-3
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lacked the education of Kurdish people, modern times, and enlightenment in the region.
Accordingly, Babé Naco analyzed an article of the Hagatur Abovyan, and Naco did not accept
the Abovyan’s idea that focused on the ignorance of the Kurds and the circumstances
surrounding the education of Kurdish people. He makes a polemic over the Kurdish history
and the life of present day:
Mr Ahmet Cevdet states that Arsak Cobanyan Effendi, one of Armenian writer,
published the lecture that he had given in Paris in the second day of June as an article
then. ‘I am transferring by translating these sentences in 19th page of the article called
‘Past, Future and Social Progress of Armenian Nation’ as they have shown that my
reproach of a few lines to intellectual Kurdish young has been totally right.” Cobanyan
Effendi tells that: ‘As soon as reforms were made, first thing Armenians will want is to
open schools for Kurds. Also, it is aimed that those bigoted schools teaching hate and
humiliation are to be transformed to real education centers. It is unfair that Kurds who
have stayed as Ksenefon saw do not have any school! However, Turks have a hundred
fifty schools providing training for seventeen thousand students in all in Eastern
Anatolian cities such as Diyarbakir, Harput, Bitlis, Van, and Erzurum. Armenian has
more than seven hundred schools in those cities. This number reaches to seven
hundred eighty five and eighty two thousand students including the Catholic and
Protestant foreign schools of missionary all of which are almost Armenian schools.
However as Cobanyan Effendi told, if Armenian want to establish schools for Kurds
during reform, this will be so strange and interesting that it is illogical and
nonsensical.(...) Does showing unprecedented kindness to us mean that all of those
reforms will be just made for Armenian? Or planned reforms have no right and interest
for Kurds is the reason why this kind of statement has been made? (...) The saying of

‘Ksenefon’ that Kurds have stayed the same since he saw them and even have not had
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any school is a clear slander and so no worth denying (...) Now you are seeing and
hearing who trains to Armenian people. That is not the Ministry of National Education
training them but assiduous people belonging to that nation. It is recommended that if

you do one tenth of they have done, it will be thankful also.?%°

Information about Armenians in the Kurdistan Letters
The journal did not merely include articles of writers; there were also a few letters that came

from different parts of Kurdistan. We knew the diasporic Kurdish intellectuals, namely the
writers debated on the Armenian question, pressed the publications in Istanbul but usually
they discussed the question from Istanbul; perhaps the publication did not understand the
everyday life of the Kurds and the Armenians in the Ottoman Kurdistan including the
countryside. Thereby, the approach of the Kurdish press defended the diasporic idea of
western part of the empire (or Modern World). Consequently the local power relationship and
attitude of the tribes regarding Armenians were very significant, much more so than the

intellectual who lived outside of Kurdistan because the role of the local powers were similar

29 <Ahmet Cevdet Bey makalesinde diyor ki: ‘Ermeni yazarlarindan Arsak Cobanyan Efendi, Haziranim ikinci
giinii Paris’te vermis oldugu konferansi, sonradan makale seklinde yayimlamistir. ‘Ermeni Milletinin Gegmisi,
Gelecegi ve Sosyal Gelisimi’ adini tasiyan bu makalenin on dokuzuncu sayfasindaki satirlar benim gegenlerde
Kiirtlerin aydin genglerine bir iki satir i¢inde ettigim serzenisin ne kadar hakli oldugunu gosterdigi igin onlari
buraya terciime ederek aktariyorum.” Cobanyan Efendi Diyor ki: ‘Islahatlar yapilmaya baslandigi anda
Ermenilerin ilk isteyecekleri sey Kiirtler igin okullar a¢ilmasidir. Hiristiyanlar hakkinda kin ve Asagilamay1
Ogreten taassup ocagl o okullarin gercek egitim merkezlerine donistiiriilmesidir. Ksenefon’un gordiigii gibi
kalmis olan Kiirtlerin bir okula bile sahip olmamalar1 isitilmis sey degildir(!). Tiirklere gelince: Dogu Anadolu (
Diyarbakir, Harput, Bitlis, Van, Erzurum) illerinde topu topu yiiz elli okullar1 vardir ki on yedi bin 6grenciyi
barmdirir. Ermenilerin o illerde yedi yiizden fazla okullari vardir. Ogrencisi hemen hemen tiimiiyle Ermeni olan
Katolik ve Protestan yabanci misyoner okullar1 da eklenirse bunlarin sayisi yedi yiiz seksen bes ve iclerindeki
ogrenci sayist da seksen iki bine ulasir. Fakat Cobanyan Efendi’nin dedigi gibi 1slahatlar esnasinda Ermeniler
Kiirtler i¢in okul kurulmasini isteyecek olurlar ise bu pek garip ve garipligi oraninda da pek dikkate deger olur,
¢linkii bu aklin, mantigin kabul edemeyecegi bir seydir. (...) Yapilacak 1slahatlar sirf Ermeniler i¢in midir ki
hakkimizda benzeri goriilmemis bir iyilik severlik gosterilmektedir. Yoksa planlanan islahatlar Kiirtler igin bir
hak ve ilgi tanimiyor mu ki bdyle bir s6z séylenebiliyor? (...) Kiirtlerin, ‘Ksenefon’ un gordiigii gibi kaldigi ve
bir okula bile sahip olmadig1 sézii pek acik bir iftiradir, yalanlamaya bile degmez. (...) Iste gdriiyorsunuz, iste
isitiyorsunuz Ermeni milletini kim okutuyor. Onlar1 okutan Maarif Nezareti degil, o milletin i¢inden ¢ikan
gayretli insanlardir. Siz onlar kadar yapmayn da onlarin onda biri kadar yapin, o da stikrana deger olur.” Hetawi
Kurd, second issue, p. 10-13. On the other hand, Abdurrahman Bedirkhan had written in the seventh issue of
Kurdistan, Kurdish people are the same, did not change troughouth tounsands years! Bozarslan, Kurdistan,
1991.p. 198
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to the state’s thus we learn about the attitude against Armenians from the letters that were sent

to Istanbul from the countryside of the empire.

We will now focus on two letters, which was a different part of the journal known as Letter of
Kurdistan; one of them was published in the first issue and other in the tenth issue. The letters
were giving significant information regarding the Kurdish-Armenian relationship in the
countryside of the empire. For instance, in the first issue a letter came from Malatya and the
letter included a lot of important knowledge about language, economy, social life, and
everyday life of the many matters of the two societies:
Kurdish factor is more qualified in all areas of trade and industry except for a few
pharmacists which are Armenian. Malatya, which has 15-16 thousand households, has
just one thousand Armenian households. The number does not reach that rate in the
districts. The water problem is the biggest matter concerning health in the city.
Malatya has the water that a modern city needs. Unfortunately as the water flows
through the watercourses, it can easily spread a variety of epidemic illnesses such as
typhoid, cholera etc. |1 have heard and been glad that city residents have taken

necessary precautions to overcome the problem. 1% August 1329.%1°

Another letter also came from Siverek that was written by the member of the Térkan tribe
/Cendu and it too provided substantial information regarding Siverek which had nearly thirty
thousand households of which four hundred of them were Armenians and twenty of them
were Jews; he had added the ratio of two other societies and according to Cendu, the main

language was Kurdish in that district:

219 Hetawi Kurd, Kiirdistan Mektuplari, 1% issue, p. 13-15
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Siverek starboard which is an exact Kurdish city is located in the middle of Diyarbakir
and Urfa. There are almostly thirty thousand households four hundred of which are
Armenian and almostly twenty of which are Jews. The language spoken is Kurdish.
The large part of Muslims is Zaza and left ones are Kurmanci. Forging, hand-printed
head scarve selling and carpentry are just made by Armenian and other biggest
commercial affairs are done by Kurds. Kurds and Armenian get on well with each
other. They have a mature relationship and brotherhood. Therefore the news about that
‘there is conflict between Kurds and Armenian in Kurdistan’ which are written in

newspapers make no sense for those living here.?**

Perhaps, these letters were written with encouragement by the local authorities and from the
intellectuals in Istanbul because they wanted to show that the relationship between the two
groups of people was fine. Another reason could be to point out the domination in numbers of
the Kurds against the Armenians and probably to send the message to the great powers about
life in the problematic region because during that period, Kurdish intellectual/people wanted
to be included in the continuing process of reform regarding the Armenians and within this
the course of events. In other words the CUP considered the reforms only for Armenians and
hence these conditions annoyed Kurdish intellectuals and local Kurdish authority,
consequently they argued that the reforms should be also for Kurdish people. The conflicts

arose between Kurds and CUP branch in Kurdistan, therefore the Kurdish community’s

21 «“Tam bir Kiirt ili olan Siverek Sancagi, Diyarbakir’la Urfa’min tam ortasinda bulunur. Otuz bin kadar hane
vardir ki, bunlardan dort yiizii Ermeni ve yirmi kadar1 da Musevi’dir. Konusulan dil Kiirtgedir. Misliimanlarin
¢ogu Zazalardan geri kalani ise Kurmanclardan olusur. Demircilik, yemenicilik, marangozluk Ermeni’lerle
sinirh ise de diger en 6nemli ticaretler Kiirtlerin elindedir. Kiirtler ve Ermeni’ler birbirine iyi davranirlar.
iligkilerinde olgun bir dostluk vardir. Buraya gelen gazetelerde “Kiirdistan’da Kiirtlerle Ermeniler arasinda
gecimsizlik var” diye yazan haberler buradakilere bos bir efsane gibi geliyor.” Hetawi Kurd, Kiirdistan
Mektuplar, 10" issue, p. 4-7
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212

branch was closed by the state in order to end this conflict=™ therefore Kurdish intellectuals

and member of the tribes were bringing up the questions in the Kurdish newspapers.

212 Aydogan, Erdal, Ittihat ve Terakki’nin Dogu Politikas: 1908-1918, 1. ed (Istanbul: Otiiken Nesriyat, 2005). p.
158-163
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CONCLUSION

We examined the approaches of Kurdish intellectuals regarding the Armenian Question and
Armenian-Kurdish relations through five publications (two newspapers, two journals, and one
pamphlet). Many questions and discrepancies between the two communities were discussed in
this thesis. When we take into account all of these, we can summarize the Kurdish

intellectuals’ approach to Armenians in a few statements.

First, we could not claim that Kurdish identity was unified in that period among the
intellectuals who could not agree on the same definition of identity including Kurdish
identity. In the first chapter, | attempted to analyze this matter of having multiple collective
identities, which led them to make publications about Kurdishness, Islam and Ottomanness.
However, they usually wrote about the problems and concerns of Kurdish society because of
their inner ties to the idea of Kurdishness. The intellectuals argue these identities in their
publications. On the other hand, besides these three identities, tribalism also took part much to
the concern of the Kurdish intellectuals. Some of the intellectuals discussed the collaboration
between the state and Kurdish tribes and the establishment of the Hamidian regiments in
terms of tribalism, which existed as a new identity among the Kurdish society in the late

Ottoman Empire.

Second, as | mentioned before in the chapter of historical background (the Hamidian era to
WWI), the political agenda of the Kurdish community was determined by the Ottoman State
after the destruction of the emirate system. Kurdish intellectual groups and the tribal system
played little role to create a political agenda to defend the rights of the Kurds because they did
not have a homogeneous group in terms of their approach towards the Kurdish identity and

particularly towards a Kurdish national consciousness. For instance, ismail Hakk1 Babanzade
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said “first religious identity (Islam), then Kurdishness!” The establishment of the tribal regime
after the end of emirates led to a lack of authority in Kurdistan. So, the politics of Kurdish
society (except the Hamidian regiments) regarding the attacks of the Ottoman State and the
Armenian question were not clear. Thus, they did not find a solution for the Armenian
Question and/or ‘agrarian question’. On the other hand, many intellectuals tried to establish an
alliance with Armenians but there was no unity on this issue in the Kurdish press in the Late

Ottoman Empire.

Third, the rise of Armenian nationalism during that period strengthened Kurdishness and
Kurdish identity among the intellectuals; the ‘other’ of the proto-Kurdish nationalism was
Armenian nationalism or Armenians, which is the most important ‘other’ among many
‘others’ (Russia, Sultan, non-Muslims, West Countries...). However, the Ottoman State and
Turkish nationalism as the ‘other’ of proto-Kurdish nationalism became most important in the
later period. Proto-Kurdish nationalism mostly emerged as a reaction to Armenian
nationalism. The attitude and interest of the great powers in the Armenian Question led the
Kurdish society, especially intellectuals, to oppose the Armenians. Namely, the proto-Kurdish
nationalism began to oppose the demands and rights of Armenians instead of the policies of
the Ottoman Empire. Sharing the same territory was the main reason of the conflict between

the two communities.

Fourth, according to the Kurdish intellectuals, the establishment of an Armenia with the help
of the western states necessitated the absence of Kurdistan; also, the intellectuals were not
only opposed to the establishment of Armenia, but also, the influence of Islam was an
important factor among the group. However, there was a different attitude among the

intellectuals in the Kurdish publications regarding Kurdistan and those living outside of
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Kurdistan. Many writers lived outside Kurdistan, especially in Istanbul and this affected their
ideas toward the political and social conditions of Kurdistan. For instance, Abdurrahman
Bedirkhan wrote brave and radical essays in the Kurdistan newspaper about the question, but
he did not know well the conditions of the region. On the other hand, the intellectuals in
Istanbul and some letters which came from Kurdistan were more cautious than Abdurrahman

Bedirkhan’ approach regarding the Hamidian regiments.

Fifth, almost all Kurdish intellectuals condemned the Armenian slaughters and reprimanded
Kurdish society for their role in the massacre. According to the intellectuals, the main person
responsible for this massacre was Abdulhamid I, and Kurds should not have been deceived
by the political games of the sultan. However, Kurdish intellectuals were annoyed by the
discourse of the Armenian intellectuals, the church in Europe and the center of the empire that
defined Kurds as wild, slaughterers and uncivilized people. Therefore, the establishment of
the Kurdish identity as a dualistic structure was formed against Armenia(ns); both to condemn
the massacre and also reject the anti-Kurdish propaganda that portrayed them as uncivilized
and ignorant. Thus a resistance and opposition against this denial of Kurds by Armenians
emerged among the Kurdish intellectuals and the Kurdish people. As used by Abbas Vali,
these terms have two main points that formed the Kurdish identity. One side was the empire;

the other side was the Armenians.

Sixth, the modernization and development of the Armenians’ education system was a
significant example for the Kurdish intellectuals. The group claimed both Armenians and
Kurds had lived together during thousands of years in the same region, but nowadays (late
Ottoman era) many Armenian schools were in Kurdistan. Therefore, Kurdish people had

better education thanks to the Armenians and their youth because Kurds lagged behind
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modern time. According to the Kurdish intellectuals, Kurds had to imitate the Armenians,
they should have opened many schools and they needed to implement modern methods of
education like the Armenians. In the intellectuals’ discourse, there is a pragmatic attitude

about the relationship with the Armenians, namely there is a selective adoption.

Seventh, the economic situation of the Armenian people was an example particularly for the
intellectuals who compared the Armenian and Kurdish youth in their articles. According to
the intellectuals, Armenian youth learned the latest technological systems of agricultural
production and returned to their homeland but Kurdish youth still had not done it; they should
follow the example of the Armenian youth. The intellectuals defended this idea about
Armenian economic position, however many Kurdish tribe members took advantage of this
political chaos and they attacked Armenian peasants taking their property and lands which

was referred to as the land question after the 1908.

Eighth and finally, we would make some points about the role of the Kurdish society in the
Armenian Genocide. Considering the attitude of Kurdish intellectuals towards the Armenian
massacres of the Hamidian period, most of them condemned the massacres and criticized the
Hamidian regiments. On the other hand, people of all parts of the Kurdish community
including tribes, notables and ordinary Kurds took part in the genocide. This difference
between the intellectuals and other parts of Kurdish society shows that the idea and
approaches of the intellectuals did not reflect the ideas of the whole of Kurdish society. Tribe
members, notables and some other ordinary Kurds collaborated with the Unionist government
in the genocide. Political, economic and religious motivations played an important part in
their participation in the genocide. As a result, we can argue that the Kurdish intellectuals had

a little effect on the Kurdish community regarding the Armenian question since despite their
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criticism about the Armenian massacre of the Hamidian regime, most parts of Kurdish society

continued to participate in the genocide during the First World War.
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APPENDICES

Publications, Writers, Articles and Dates

Kurdistan Newspaper (1989-1902)

Writers: Abdurrahman Bedirkhan

Prepared by Mehmed Emin Bozarslan

Issue Page Title Date (Gregorian
calendar)
. ‘Leyse lil insani i11a ma sed’
Kurdistan 7 198-99 _A Section of the Koran- November 1898
‘We Men Lem Yehkum B1 ma Enzelellahu Fe Ulaike
¢ 8 209 Hum’ul-Fasiqiin’ November 1898
-A Section of the Koran-
‘ ‘Welat-Weten’
9 227-228 Country December 1898
‘Helaku Ummeti Min Alimin Facir We Abidin Cahil
) 11 248 We Serr’ul-Esrari Sl.rar }11-Ulema }Ne Xeyr’ul-Xiyari February 1899
Xiyar’ul-Ulema
-A Section of the Koran-
. ‘Kaxidek e Ji Kurdistane Hati’ .
13 259 A Paper Come from Kurdistan April 1899
‘ 13 267 ‘Bedirxan Beg’ April 1899
‘Ev Kaxida Ha Ji Ulemak Kurd Ji Mardine Ji Min Re
‘ Hat, Eji Hire Derc Dikim’ .
14 281 This Paper Come to me from a Kurdish Ulema from April 1899
Mardin, | will Publish it Here
. “Yaratilis Garipligi’
23 aL7 Creation of the Strangeness February 1900
. ‘Kiirdlere’
25 447 To Kurds October 1900
. ‘Kurda Re’
26 454 To Kurds January 1901
. ‘Kiirdlere’
27 481-484 To Kurds March 1901
: 28 509 ‘Olaylar’ March 1901
Events
. ‘Hamidiye Stivari Alaylart’
28 506 Hamidiye Cavalry Regiment September 1901
) ) ‘Kiirdistan’in Simdiki ve Gelecekteki Durumu’
29 525-530 Present and Future State of Kurdistan October 1901
. ‘Osmanlh Ozgiirliikciileri Kongresi’ .
31 570 Congress of Ottoman Libertarians April 1902
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Kiirt Teaviin ve Terakki Gazetesi / The Kurdish Solidarity and Progress Newspaper (1908-1909)

Prepared by M. Emin Bozarslan

Writers Issue Page Title Date
‘Cem’iyetimizin Reis-i
. . Fezail’enisi Seyyid Abdulkadir
Seyyid Abdulkadir 1 51-52 Ubeydullah Efendi’nin Niimune-i December 1908
Fikr-ii Irfant’
‘Dernegin Bildirisi’
i 1 63 The Association's Statement December 1908
Babanzade Ismail ‘Kiirdler ve Kiirdistan’
Hakk1 ! 69 Kurds and Kurdistan December1908
- 2 127 Kiiltiir December 1908
Culture
¢ Kiirdlerin Cografi ve Siyasi
Baban Ismail Hakk 4 206-208 Konumu® December 1908
Geographical and Political
Position of Kurdish
. ‘Kiirdge Lisanimiz’
M. Tevfik 4 201 . December1908
Our Kurdish Language
- 5 271 Ozel Telgraflar January 1909
Special Telegrams
‘Kiirdler-Ermeniler’
i ! 359 Kurds-Armenians January1909
Hiiseyin Pasazade 9 461-463 Kiirdler ve Ermeniler January1909

Siileyman

Kurds and Armenians
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Roji Kurd / Kurdish Sun (1913)

Prepared by Kurdoloji Studies Group/Kiirdoloji Calismalar1 Grubu

Writers Issue Page Title Date
Abdullah ‘Bir Hitap’
Cevdet 1 240-241 A Speech June 1913
Xezal 1 122124 Dem[a] Kalé me-Caxa me-Dema Té June 1913
Past, Present Future
Abdullah ‘Ittihad Yolu’
Cevdet 2 140-141 Union Way July 1913
Babanzade ‘Kiirtlerin Yiikselmesi’
fsmail Hakk 3 283 The Rise of Kurds August 1913
Liitfi Fikri 4 300 ‘Kirt Milliyeti September 1913
Y Kurdish Nation P
e ‘Arazi Meselesi’
Hiseyin Siikri 4 301 Agrarian Question September1913
Hetavi Kurd / Kurdish Sun
Prepared by Kurdoloji Studies Group/Kiirdoloji Calismalari Grubu
Writers Issue Page Title Date
. ‘Kiird Genglerimizden Bir Temenni’
T ! 8-10 A wish to our Kurdish Youth October 1913
) ‘Ji Mazin[én] Kurdan Ra Ye’
M. X. 1 19-20 To Kurdish Elders October 1913
‘Kiirdistan Mektuplart’
- 1 13-15 Kurdistan Letters October 1913
‘Sosyolojik! Muhterem Hetawi Kurd
Gazetesi Kurucularina’
Mevlanzade Rifat 2 2-3 Sociological! To Honorable November 1913
Founders of Hetavi Kurds
Newspaper
Kerkiikli ‘Kiird ‘Ulemasina’
Necmeddin 2 10-13 To Kurd Ulema November 1913
‘Kiirdistan Mektuplar1®
) 10 41 Kurdistan Letters July 1914
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Kurdistan
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